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YOM KIPPUR 1981
Rabbi Joseph Radinsky

In a few minutes we will say Yizkor. Yizkor brings to mind the remembrance of things past. We remember people who are no longer here. We remember who we are and what we were. Many times we are forced to recall that we did not always live up to the hopes and aspirations of those who counted on us. Many times we have failed those who loved us and cared for us. America perverted many Jewish ideals. When we Jews came here we were very poor and we wanted to make it. Our heroes were no longer scholars, the learned man, but the person who could flash a lot of money. The rich man became the hero, no longer the pious scholar. On this day we ask G‑d to purify us from all our sins, not just to forgive us, but to purify us because we know that we have let others down and we know that we have soiled ourselves. We need to be pure. We did not really mean to let our parents down. We really did not mean to do the wrong thing. In fact, the word that is used here for sin, Chait, means to miss the mark. We did not mean to just concentrate on material things. We did not mean to turn our backs on our parents, on our ideals. I am reminded of a story of a boy who had a Bar Mitzvah. One of his uncles was not very pious and gave him a beautiful Chumash with a silver cover. The other uncle was even less pious and gave him a beautiful Siddur with a leather cover. His grandfather who was very pious gave him a strange present, a long narrow present. When he opened it everyone was astonished because it was an umbrella. All the relatives asked the grandfather, “How come you gave him such a present?” and he said, “I wanted to give my grandson a present he would open up at least more than once”. In America, unfortunately, many people have given up on our values. They have adopted the ethic that I am just for myself. I am only interested in myself. Other kinds of values are obsolete, old fashioned. If this were true maybe I would join them myself, but it is not true. These people are many times miserable. They are lonely. They feel alienated. They need people and what’s more their selfishness makes them feel disgusted with themselves. They do not feel pure. We all need people. What’s a simcha without people, and when, G‑d forbid, we would have a tragedy when there are no people it makes it so much harder to bear. According to Judaism, the greatest thing that can be said about a person is not that he is a millionaire or a doctor or lawyer, but that he raised good children. That’s why people say Kaddish. This is a symbol that a person has fulfilled his role in life. He has been successful. He has been able to leave behind children who are still committed to the ideals of justice, harmony, commitment, and morality which are the hallmarks of our faith. Of course, if a person is a bum and says Kaddish it has no meaning. We need each other. We need to be committed to each other. We Jews have nothing to be ashamed about for our values. We did not raise up a generation of Nazis. The story is told about how in Europe in 1942 the Rabbi of the town went to see the German commander, a college graduate, to ask him to let the Jews of his town celebrate Yom Kippur, to not have them work on that day. The German commander looked at him and said, “I believe you are right. I believe you should not work on Yom Kippur. Do you agree with me?” and the Rabbi, of course, said, “Yes” at which time the Nazi took out his gun and shot and killed him saying, “I agree with you. You should not have to work on Yom Kippur”. There is no guarantee, though, that our values will remain Jewish values unless we work at it, unless we show our commitment by deed, by personal observance, by the charity we give, by the commitment we show. The story is told about a brilliant Jew in Russia who wanted to be a university professor. You could not be a university professor in Russia and be a Jew so he converted. Nobody knew he was Jewish. Fifteen years later his young son who was 12 years old came home covered with dirt and blood. He asked him what happened. He said, “I just participated in a pogrom and we killed 3 Jews”. That night the professor went to the Jewish cemetery and he stood on the graves of his parents and took out a gun and shot himself. We Jews will not remain Jewish unless we are committed, unless each of us is willing to do our share. Today we remember those who went before us. If we will all help and step forward there may not be anybody in the future who will remember us. We need to be committed not only for future generations, but also for ourselves. Let us today renew our commitment to our Synagogue, to ourselves as Jews, and to our tradition.

YOM KIPPUR 1982
Rabbi Joseph Radinsky

Many times people come to me desperately unhappy. They feel that things are getting away from them, that things are either too much for them or that they just do not fit in. Each of us, many times, feels that life either is passing us by or it is overwhelming us. We cannot seem to get our bearings. Yom Kippur, our holiest day, speaks to this problem. It begins with the famous Kol Nidre prayer, a prayer which speaks about broken promises, broken hopes. All of us know that we have failed, that we have failed to live up to be what we could be. That, of course, is what the Jewish concept of Teshuva, or repentance, is. Teshuva does not mean just to be sorry for the sins that you have done. It has a much deeper meaning. It means to be sorry for not living up to your potential. Each of us has promise. Each of us can raise to higher levels.
The Rabbis tell us that there are five different levels to our soul. They are Chaya, Nephesh, Yecheeda, Neshoma, and Ruach. Each of us has a drive for security which is signified by the word Chaya. Each of us is also filled with a desire to enlarge our minds through beauty and learning which is called Nephesh. We also have a need for love which is signified by the term Yecheeda. And we have a need for breathing space, for freedom which is termed Neshoma, and we also have a desire for mastery which is known as Ruach. How do we elevate ourselves while we are being pulled all the time in many directions? How do we balance our need for security with our need for freedom and independence and with our need for love and with our desire for mastery and independence while retaining our humanity? This is a difficult proposition. In our prayers during the High Holidays, we do not refer to G‑d as Mevorech Amo B’Sholom, as “one who-blesses His people with peace”, but as Oseh Sholom, “one who makes peace.”

On the High Holidays, we are given the key to how to live a happy life. This key is found in the Book of Jonah which we read every Yom Kippur afternoon, the famous Maftir Yonah. In this Book of Jonah, we learn how Jonah was commanded to go to Ninevah and urge the people there to repent. Yom Kippur Eve we say the famous line “by the authority of the heavenly court and by the authority of the earthly court we declare that it is permitted to pray with “Ahvaryoneem” which is usually translated as “sinners”, but it can also be translated as “Ivreem, Jews like Jonah”. Jonah tried to evade his responsibilities. He knew what the right thing was to do, but he thought that he could forget about his responsibilities to his fellow human beings, to himself, and to G‑d by running away from commitment. The word, “Ivri” means Jew and, also, “to go beyond to seek excellence.” Jonah tried to find meaning in life by devoting himself only to one aspect of his life, to one aspect of his soul.
Jonah first ran to Jaffa. The word, “Jaffa”, in Hebrew means beauty. First Jonah tried to evade his moral responsibilities by saying, “All I am interested in is beauty, I will devote my life to beauty”, but that did not work. Then he decided that he would go to Taursus. Taursus in Hebrew means precious jewels. He thought that he would immerse himself in making money. He would become a rich man, but that did not help either. Then he decided to go on a ship which in Hebrew is “Oneeya”. This word can be translated as “I am G‑d”. Jonah now tried to delude himself into thinking that all morality was subjective. He was G‑d. He could determine what was right and wrong. He could live any way he wanted to. The only problem with this type of philosophy is that others, too, can delude themselves the same way and storms will come up because others may feel that you are the cause of their problems. When a storm came up, Jonah went down into the corner of the ship and here another Hebrew word for ship is used, Sephina, which also means “to hide.” Jonah decided that he would find the meaning of life in solitude, in meditation.

When the captain of the ship came, he asked him what he was doing. Why wasn’t he praying? Jonah did not want to have anything to do with religion and he told the captain to throw him into the sea. Sea in Hebrew, “Yam,” can stand for the words, “Yash Matireem,” or “everything is permitted.” Jonah first thought he could find happiness in beauty, in money, in self-actualization, in solitude. Now he thought he could find happiness in complete self-indulgence, in sexual excess and other forms of decadence, but that did not work either. He was swallowed by a big fish which in Hebrew is called “Dog.” Dog in Hebrew also means “to worry.” Complete self-indulgence only caused him to be overcome with dread, with anguish. He could not find happiness at all in self‑indulgence. It was drowning him. Jonah knew now that all these other things could not help him. He knew now that he had to become committed in all the levels of his soul to do what was right and what was expected of him if he were to achieve happiness. That was the only way he could achieve happiness. He could never achieve happiness through some gimmick. He could only achieve it through assuming his responsibilities for all aspects of his soul simultaneously.
In our prayers on Yom Kippur we speak about Teshuva, Tephilah, and Tzedakah (repentance, prayer, and charity averting the severe decree). Repentance, of course, means that we have to commit ourselves to fulfill our potential, not to run away from any aspect of life, from any aspect of our soul. Tephilah means that we declare that Judaism is true and worthy of commitment, and Tzedakah means we are willing to sacrifice for our religion even if it brings burdens and ridicule. On Yom Kippur we say out loud after the Shma the sentence, “Boruch Shaim Kovod Malchuso L’Olom Voed”  — “Blessed be the name of His glorious kingdom forever and ever”, something we do not do the rest of the year. According to the Medrash, Jacob gathered all his children at his deathbed and asked them what they believed. They all recited the Shma together. Jacob then bowed his head and said, “Blessed be the name of His kingdom forever and ever”. Jacob was the only one of the patriarchs whose children all remained Jews.
Abraham, in our religion, stands for charity, deeds of kindness. Isaac stands for the inner religious life, the striving to accomplish your inner potential. Jacob stands for truth. In order to have commitment you must believe that what you are committed to is true, and you must be willing to sacrifice for it. Jacob’s children all remained Jews because Jacob was able to convince them that Judaism was true, and that because it was true, it was worth sacrificing for. Jonah fled from his task because he did not want to be committed. He did not want to sacrifice for the truth. He knew what he had to do but he did not want to do it so he denied that it was true. Instead of doing what he knew he should do, he ran away into all sorts of diversions. This did not help him. It only hurt him.
What is lacking in America today is a sense of commitment. People do not want to sacrifice for what they believe in. They are afraid of sacrifice. They are afraid of the trouble and the anguish and the burden this will bring them. However, as Jonah learned, a greater dread and anguish awaits them if they fail to make a commitment. All our responsibilities ultimately can make us happy. Without commitments we haven’t got a chance. So many young people today are afraid of commitments. By failing to make commitments they are harming themselves. They are dooming themselves to a life of unhappiness.
On Yom Kippur we learn what is required to integrate all the levels of our soul; commitment to moral righteous living, commitment to the best within ourselves and others, commitment to the religion of our fathers, commitment to doing what we know potentially we can do and what G‑d wants us to do. May we, in the coming year, all have this commitment. On behalf of my wife and our family, we wish you all a year of Health, Happiness, Prosperity and, especially, of Commitment.
YOM KIPPUR 1983
Rabbi Joseph Radinsky

We have just finished the Kol Nidre. The Rabbis were not very happy with the Kol Nidre and, in fact, they tried to keep it out of the services. Maimonides does not include it in the service. Many of the Rabbis, when they saw they could not eliminate it from the services, instead tried to alter its words. They thought that the Kol Nidre would give the people the wrong idea, that the people would think they could make promises and then when Yom Kippur came around and they said Kol Nidre they would be freed from their promises. That’s why some rabbis changed the text of the Kol Nidre to refer to the future and not the past. However, the people understood something about the Kol Nidre which is really a very dry and legal formulation for the renouncing of vows which typified the whole holiday of Yom Kippur which the Rabbis missed. If we look at the confession of sin that we say on Yom Kippur we will notice that there is nothing in those confessions of sin which speak about us breaking special Jewish laws. There is nothing in them about us sinning by not keeping kosher, by not keeping Pesach, or even by not keeping Yom Kippur or by not keeping the Sabbath. They all are sins that have to do without relationships with other people. In fact, most of them have to do with the sins of our mouth, with our indicating our false deceptive ways. We speak about the sin we have sinned with the expression of our lips, the sin we have sinned with offensive speech, the sin we have sinned against sincere confession, etc. Almost all the sins have to do with our communicating in a false and wrong way.

We say that man is different from animals, that we are not an animal. What is it that distinguishes us from the animals is our ability to communicate. The Rambam or Maimonides says this clearly. What’s more, we know from science that this is so. Animals, even chimpanzees, even when they have given them a larynx, can only communicate simple needs., They cannot communicate abstract ideas. The distinguishing mark of a human being is his ability to communicate. Animals do not have this ability. Maybe computers will in the future but they do not now either. Man is unique because he has the power to communicate. We believe that each of us has a soul, and that our soul is composed of two parts; the mental, intellectual and the emotional. The emotional is a G‑d given part of our soul, too. It allows us to feel and experience love, form lasting attachments, show devotion, dedication, etc. We communicate on at least three different levels. 

In the confession of sins we say “on all these G‑d Shlach Lonu V’Chal Lonu Kap Her Lonu.” Each of us communicate fantasies, expectations, and reality. Most of the time we communicate with words, but sometimes we communicate with attitudes, with winks of the eye and even our demeanor. Therefore, we also speak about the sins we have committed by wanton glances, and the sins we have committed by haughty airs, etc. We get into a lot of trouble when we mix our levels of communication up, when we confuse fantasy with reality, our expectations with fantasy. Many marriages break up and institutions fall apart because people cannot separate their fantasies from reality. I know a woman who thought she was a movie star. She really was not even very pretty. I did not tell her that, but her husband did and now he is no longer her husband. Many people I know think that they are the greatest poet, greatest writer, or greatest businessman, or the greatest mind that ever lived. These people are carried away by their fantasies. Sometimes people also fantasize that this institution can get along without their financial wherewithal. They do not understand why if inflation comes dues have to be raised. Also, in America today we are filled with terrible fantasies. If you look at HBO or Charlie’s Angels you will see that sex and violence are America’s fantasy. The more violence the better. In the realm of expectations, too, people are expecting more and more of others and less and less of themselves. We Jews are expected to be perfect. Unfortunately, many of our Jews, too, feel that all Jews should be perfect, and if we are not perfect then something is wrong. Other people do not have to be perfect. They are still considered worthy of respect even if they are not perfect, but we Jews have to be perfect. How many people I have known that do not want to support Israel now because of events in Lebanon. Nobody said Israel is perfect but nobody stopped supporting America because of Viet Nam. We are going to miss Bein. Herschel Bernardi said he is going to perform on Yom Kippur even though the theater said he did not have to because his audience expected it of him. Shouldn’t he expect self‑respect from himself? How many Jewish firms I know that have Christmas trees, but do not want to give off time for the Jewish holidays to their employees. Then, of course, there are those people who expect so much from everybody else, but so little from themselves. There are the people who are shouting at the top of their voices who say, “I can’t stand shouting. Please be quiet.” or the person who is so sensitive to other people’s comments, but who, themselves, make such terrible comments and who are so ruthless to others. Then, of course, the communication on the level of reality. On the level of reality we must tell the truth with love. So many people delight in hurting others and then saying, “But, it’s only the truth.” Sticks and stones can break my bones but words can never hurt me. That’s the biggest lie that was ever written. As Blake one said, “The truth that is said with bad intent beats all the lies you can invent.” We must always cover the truth with love and kindness. That’s why in Hebrew we always say the word Chesed with Emes, the word kindness with truth. People cannot just be treated as numbers or cases that follow a certain formula. People in this country have a recourse when they are not treated well by voluntary institutions. They can quit and go elsewhere. We have to remember this. Even when a person is 100% right he must still say the truth in a nice and proper way. That’s why we say “on all these sins Slach La, forgive us.” Make sure, O Lord, that our fantasies are pure. 
We follow Slach La with Lachalana. Machal in Hebrew means to forego. It means that we should be more lenient with others. We should not expect so much of others, but we should expect more from ourselves. Finally, Kap Her Lonu means to cover. We should cover the truth with love and kindness. On Yom Kippur we want to be pure. On Yom Kippur we want to feel that we can start over again. We want to go back to what makes us a human being. What makes us a human being is the ability to communicate. We all want to be able to communicate with our spouses, with our families, and for communities and nations to communicate so there is no enmity and hatred. We want to be pure and return to what we should be. Throughout the year we say at the end of the Amidah “Hamovorech Es Amo Yisroel Beesholom, Who blesses His people, Israel, with peace.” On Rosh Hashonna and Yom Kippur we say “Oseh Sholom, the G‑d who makes peace.” If we learn how to communicate well we will learn how not to confuse fantasy with reality. We will be able to have peace. We will have peace in our family, in our institutions, and in the world. This reminds me of a story they tell about a Jewish lady in New York who went to a travel agent and said, “I want to go to Tibet.” The travel agent said, “First of all, it’s Tibet, and why do you want to go there? To go to the city you want to in Tibet you have to take a plane for 15 hours, a train for 4 hours, a donkey for 3 hours, and then walk an hour.” The woman said, “I want to go there.” 
The travel agent said, “O.K., give me $4000 and go there.” She went. She took the plane for 15 hours, the train for 4 hours, the donkey for 3 hours, and then walked for an hour. She got to the village and went to the Mayor. She said, “I want to see the guru.” He said, “The guru is very busy.” She told him she only wanted to tell him five words. He said, “O.K., tomorrow morning you can see him.” The next morning she walked up to the guru and said, “Marvin, my son, come home.” G‑d is telling us to come home. Communicate well. Learn the difference between fantasy, expectations, and reality. Learn how to communicate well and you will have peace. You will have peace with your spouses. You will have peace between nations. You will have peace in institutions. May this come to pass in the New Year. 

YOM KIPPUR 1985
Rabbi Joseph Radinsky

In a few moments we will be saying Yizkor. We remember those who have gone before us, our grandparents, some our great-grandparents, some our parents. In the Torah Yom Kippur is known as Yom HaKippurim. Yom Kippur is known not as the Day of Atonement, but as the Day of Atonements. Kippurim is plural. One of the reasons, the rabbis tell us, for this is that on this day the spirits of those who have gone before us are also present. They are here inspiring us and exhorting us. That’s why all the yahrzeit plaques are lit today. We remember all those who are missing, those who are still in the hearts and minds that are no longer with us. We remember our mothers and grandmothers lighting the Shabbos candles. We remember the Shabbos table and the warmth we felt. We remember the hustle and bustle of getting ready for a holiday. Our hearts are filled with yearning for those who are missing.

On Yom Kippur we fast. It seems strange that on a holiday that is meant for self‑examination, that is meant for us to plumb our souls and improve, that we would fast. Fasting makes us weak. It gives us a headache. It does not allow us to think clearly. Why should we fast? G‑d does not need our fasting. We do not believe in a cruel G‑d Who is only good to us if we suffer. That’s not why we fast. We would not do, like the woman who came to me once and said, “Rabbi, if my husband gets better, I’ll never eat white bread again.” How can it please G‑d for her to never eat white bread again? Fasting, alone, can even be wickedness. That’s what we read in the Haphtorah that we just finished. “Why seeith thou not when we fast? Why heedith thou not when we afflict ourselves? Behold, on your fast day you find business and you drive on all who toil for you. If fasting is amidst contention and strife while you are striking with a godless fist. G‑d does not listen to fasts when people still oppress their neighbor, when they do not share their bread with the hungry or clothe the naked.”
Why do we fast today? We fast today in order to know what it is like to be missing something, to remember those who are missing food and drink in their lives. Today we do not eat. We do not drink. We do not bathe. We do not anoint ourselves with oil. Why don’t we do these things? So we should be able to sympathize and empathize for those who are missing these things. When we see people starving we should open our hearts and hands and help them. Do you know how many people in this world are hungry and thirsty, who do not have bathing facilities? We remember what is missing. Today, too, we remember those who are missing. We remember their values and their commitment. We remember their good deeds. In fifty years, who will remember us? Will there be a synagogue here in fifty years? Who will remember that we are missing? So many of our young people are slipping away. Will your grandchildren or great-grandchildren remember you? This synagogue is a bastion of Jewish values. For the past 80 years it has nurtured Jewish life here, but it needs committed people, not only in monetary terms but also in workers and worshippers.
In the Selichos that we said last night we said that, “May the one Who answered us at the Red Sea answer us. May the one Who answered Moshe at Mount Choraiv answer us.” Choraiv is another name for Sinai. Two things happened at Choraiv: we received the Torah; and we received manna, the special food which appeared between two layers of dew every morning and which sustained the Jewish people in their wanderings in the desert. The rabbis tell us that three times does it mention “Boker” in the Torah. Once at the Red Sea when the Jewish people were saved from the armies of Pharaoh. Freedom was assured because the waters of the Red Sea cascaded upon the Egyptian troops and no army could bring them back to Egypt. The second time it mentions morning is when the Jewish people woke up every morning to gather the manna assure their material sustenance. It mentions morning a third time when the Jewish people received the Ten Commandments. There are three things that are essential for Jewish survival: we must have physical security; we must have a material base; and we must have Jewish values.
Today, thanks to the State of Israel, we have much more physical security than we ever had before. We still have enemies who plot our death. Even in the Midwest of the United States there are virulent anti-Semitic groups who blame all problems on the Jews, but, thank G‑d, if we remain committed to helping Israel, and if we are ever diligent we can overcome that problem. On the economic front, too, our material existence is much better than it has been. In the 1930’s Jews could not get jobs in banks or insurance companies. If they were an engineer no company would hire them. Universities would not hire Jewish professors. Doctors could only practice in Jewish hospitals. Now things are different. We must, though, make sure that Israel’s economic position is strong, otherwise we will suffer.
It is in the area of Jewish values, of the third Boker, of the Boker of Mount Sinai that we are now weak. So many of our young people are just slipping away. I asked some of them why they felt attracted to cults or other religions, or why they do not practice their Judaism and they tell me: “Because Judaism does not stand for anything.” I asked them, “Are you sure?” They say, “Well, our fathers and mothers live just like everyone else. Their homes are just like everyone else’s. They are not committed to anything different.” Judaism demands commitment. It demands that we commit our resources, our time, and our effort to Jewish values. If we do not, then we will not keep our children. As I stood at the grave of my nephew as they were lowering the casket and the soldiers of the platoon he was in stood at attention and hundreds of soldiers from the intelligence unit were there (Joshua was a member of the Israeli intelligence), and as I heard my sister weeping softly, I knew that her commitment was greater than mine.
In the Selichos that we say we also say, “Give truth to Jacob and mercy to Abraham.” We leave Isaac out entirely. Why should this be so? Why should we mention Jacob before we mention Abraham, and why do we leave out Isaac entirely? The answer, the rabbis tell us, is because Jacob was a man like us. He had to struggle continuously to do the right thing. He started out by dreaming of angels going up to heaven and ended up by dreaming of one sheep mounting another. He had become overwhelmed with just making money. His name was changed to Israel, but he was not always called Israel because he had to struggle to live up to the values and ideals of Israel. He was like each of us. It was hard to make a living. He had to contend with internal forces. He had to work hard to make a living. He had to work hard to maintain his Jewish values. Isaac lived in another world. He was not even part of this world. He was blind. For the most part, he did not even interact with the world. Abraham was so filled with conviction that he overcame all problems without hesitation. He was always called Abraham after his name was changed. He was never again called Abram.
It is hard to maintain your commitment. It is hard to maintain Jewish values. It is hard to commit your time and effort, but that is the only way we can remain Jews. That’s the only way that when our 120 years comes people will realize that we are missing. I am reminded of the story they tell of a girl named Sheila who was in Auschwitz. A few days before the liberation she contracted typhoid and became delirious. Her bunkmates gave her up for dead, but at that time she felt that she was walking. She was walking in her concentration camp uniform six abreast with other girls, her head shaven, walking through the countryside. They were walking past the peasants and asked for food, but they would not give them any. They walked and walked and walked until she entered the village where she was born, and there she turned the corner and saw her mother on the porch. Her mother took her in her arms, and she hugged her, and she said, “My daughter, the liberation is soon. Be strong. You will live to see it.” Then she took her into their home, and she gave her Challah and Gefilte fish. At that point, the bunkmates of Sheila were surprised that she opened her eyes and sat up, and they could smell the smell of Gefilte fish on her lips. She had a vision of it being Erev Shabbos in her mother’s house, and that gave her the strength to overcome.
When we remember those who have gone before us, parents and grandparents, we should remember their commitment, how they had to struggle to maintain Judaism, and we should remember to make our commitment strong, in spite of all the struggles we go through. In Hebrew the word for money, blood, and silence is the same. It is “Domeem.” If we are not willing to commit our blood and our money, then the Jewish message will grow silent. No one will miss us. No one will know we were even here.

May Israel live forever. May there be no more graves into which young men are put. May we all at the end of 120 years be missed, and may the Jewish people never fail in their commitment.

YOM KIPPUR YIZKOR 1987
Rabbi Joseph Radinsky

In a few moments we will be saying yizkor. We will be remembering those who have passed on. Why is it, though, that we remember those who are no longer with us, our grandparents, parents, siblings, etc.? Why do we remember them on Yom Kippur? After all, they have not done any sins since they passed on. They are in a different realm. Why should it be that we turn on the yahrzeit lights and remember them on Yom Kippur? What’s more, in our prayers we always says, “Blessed are You, O G‑d, Our G‑d, the G‑d of our fathers, the G‑d of Abraham, Isaac, and Jacob.” Why do we always remember Abraham, Isaac, and Jacob? Why should we mention them in all our prayers? After all, we, as Jews, are not allowed to pray to anyone but G‑d. We do not pray to our forbearers, and we do not pray to Abraham, Isaac, and Jacob. We pray only to G‑d. What’s more, those who have gone before us do not need our prayers. After all, it would be presumptuous to say that they needed our prayers in order for them to go to heaven. That, of course, is why we do not let a person saying kaddish for his parents say it for the whole year of mourning. He is only allowed to say it for 11 months so no one should be able to say that this man or woman had evil parents, and, therefore, they have to say kaddish in order to elevate them to heaven. We do not say that. We also do not pray in anybody’s name. That is not the Jewish way. We do not pray in the name of Abraham, Isaac, and Jacob. All we say is that You, G‑d, are the same G‑d as the G‑d of Abraham, Isaac, and Jacob. Why do we say that? We say that because we Jews today, all of us here, believe in the same type of G‑d as Abraham, Isaac, and Jacob did. It is because of them that we are here, that we are Jews. It is also because of those who went before us that we are remembering today that we are also Jews. It is because of their ideals, goals, aspirations that we are here today as Jews.
Abraham stands for doing deeds of kindness. We understand and know that each of us is incomplete, that each of us feels a certain void in ourselves. Abraham taught us that the way we fill that void is by doing deeds of loving kindness. We do not believe you are transformed by love. That is not the concept of the Jewish religion. We believe you are transformed by doing deeds of loving kindness. That is why, unfortunately, there are many Jews today who have succumbed to the idea that by passively receiving something you become instantly transformed. It is true that in the religion of the west that was the main idea, that if you accepted the love of the founder of their religion that, therefore, you would be transformed and be different. We do not believe that. We believe that you are only transformed if you do deeds of loving kindness. Unfortunately, this idea has been translated into secular terms, and now in the west people believe they are transformed if they accept the love of a member of the opposite sex, and, unfortunately, many believe even the love of a person of the same sex, that what transforms you is love and not the doing of deeds of loving kindness. Therefore, people believe that marriage should only be based on love, and when the love dies then the marriage should die. If you find someone prettier and nicer who you love more, then you should ditch your wife of 10 or 15 or 20 years and go after this other person. In perhaps 2 years or 5 years or longer you should ditch her and go after somebody else, or if you are a woman you should ditch your husband, etc. Marriage is based, according to the modern conception of things, on love, not on commitment. In Jewish eyes marriage is based on commitment. A person should be committed to his spouse. That is what sanctifies marriage, not love. It is interesting to note that our forbearers, many of them, practiced arranged marriages, and, if the truth be told, the marriages worked much better than our love marriages of today. They were more stable and lasted longer. It is true they were not perfect. They had divorce then but not at any rate we have today. The Jewish divorce rate is rapidly approaching that of the gentile population. Those couples, by and large, stayed together and love developed after marriage. That, of course, is the way it always is because if the couple treats each other with deeds of loving kindness they will grow to love each other just as when a mother has a baby. She loves that baby not just because the baby comes from her, but because she is constantly doing things for the baby. She is constantly teaching the baby, changing the baby, playing with the baby. You can talk to any mother who has adopted a child and she will tell you that she has the same love for her adopted child even though technically it is not a part of her, because she gave so much of herself in order to make that baby grow and mature. What causes love, permanent love, is giving, commitment, the acceptance of responsibility for another person. That is what sanctifies marriage, not love. What sanctifies marriage is the accepting of responsibility for each other, a total commitment. That is why trial marriages do not work because there is no commitment. Many times people come to my office very bewildered because they had a trial marriage and after getting married everything is totally different. The reason is that before the marriage there was no commitment. Many times they even come during the trial marriage and want to know why it is not working. Of course, they come to realize that it is because there is no commitment. It is commitment which makes a marriage work.
That is what Abraham teaches us. He teaches us that in order to have a successful relationship you must have commitment, commitment to your spouse, your children, religious institutions, and to your people. Without commitment nothing can last and endure.
We also mention the G‑d of Yitzchak because Yitzchak taught us how to sacrifice. Yitzchak was willing to sacrifice material things for spirituality. When he was confronted by the Philistines who wanted his wells he gave it to them rather than fight. He was not going to endanger his spirituality by getting involved in immoral conduct. Unfortunately, there are many people today who will do anything to win in business or in their professions. The most important thing to them is winning, not moral conduct. Yitzchak teaches us that we must always put moral conduct first.
We remember the G‑d of Jacob because of all the forbearers it was only Jacob who was able to keep all his children. The rest of them could not keep their children. Abraham had 8 children; 1 by Hagar; 6 by Ketura; and 1 by Sarah. Only one of them remained a Jew. Abraham dealt with his children in a very straightforward way. If the children disagreed with them and did not want to follow his ideals he said, “Here’s a present. Go away. I’ll leave you alone and you leave me alone.” Maybe they talked once a year or something, but he totally rejected those who did not follow his ways. Yitzchak tried the exact opposite method. He tried the method of, “No matter what you do, my son, it is okay with me. If you want to run around with bad company, it is okay. If you don’t want to do your homework, that’s okay. Everything you do is okay.” Unfortunately, that is the way many American Jewish parents act. Everything they do is okay. They do not set any standards for their children. It was only Jacob who set standards for his children. Jacob did not reject them, as his grandfather, Abraham, did, but he also did not say everything was okay, as Yitzchak did. What he did was to set standards and told his children, “If you do not live up to these standards, you are still my child and I will recognize you and see you; however, don’t expect me to accept your standards and don’t expect me to tell you what you are doing is right, because I will tell you it is wrong. I do not give up my right to criticize and uphold my standards.” He was able to keep his children because the children respected him and respected his standards and came to see eventually that his standards were right even though sometimes they slipped.
This, of course, is what those who came before us did. The parents and grandparents we are remembering today set standards for us. They were completely devoted and committed to us. They were willing to sacrifice for us. How many immigrant parents had only black bread and herring to eat? Kishkegelt was what it was called because they saved all their gelt for their children so their children could have an education and go to college. I do not know how many of those children and grandchildren would do the same for their children. Probably not very many. They had this total commitment to their family. To them their children were the most important thing in the whole world. Their Yiddishkeit meant something to them. They were committed. That is why we are here today and why we light the yahrzeit lights and remember those who went before us, but it is only because of them that we are here. It is because of their commitment, dedication. Judaism has only survived because of this commitment and dedication all these years. Fifty years or 80 years from now, who will remember us? Will we be remembered? Do we have the same commitment to Jewish values and to our children and grandchildren that they had far us? It is only if we have this same commitment can we and will we survive.
I remember the story they tell about Calman Mann and his son, Yitzchak. They were rounded up in an axia in streets of Budapest in 1944. They were taken to forced labor battalions. They both knew what was in store for them because they had both been in labor battalions before and had escaped. Calman had seen many times when he was in the labor battalion before. He had seen Jews who spent all their days burying other Jews, digging anti-tank traps and digging ditches for the German army. He also saw them being used as human mine sweepers where 250 Jews would march through a field and only 50 would remain alive. He had also seen how during an axia when the Germans had rounded up the Jewish children to throw them alive into the fire, how a German soldier stopped a Jewish woman with a little baby and told her to give him the baby. The woman looked at him and said, “First, give me a knife.” The soldier thought she was going to do the Nazis work and gave her the knife. She, instead of using the knife on herself or her baby, unwrapped the baby who was about a week old and circumcised him. She said, “Oh, G‑d, You have given me a healthy baby, and I am giving You back a complete Jew.”
He had seen all these things, and his son, Yitzchak, was only 16 and had spent several months in a forced labor camp. He, too, had seen many things. Both of them had escaped and Yitzchak had smuggled himself into the Green Shirt fascist party of Hungary. He had been a young member of the Aerocross Party. He worked in the office and was able to give information to other Jews about coming axias. One day, though, as he was eating lunch a big, fat Hungarian came over to him and bent down and whispered to him in Yiddish (and Yitzchak had no idea he was Jewish), “You had better get out of here. They suspect you.” Yitzchak did. Unfortunately, a week later he, himself, was picked up on an axia. They were taken to the front and given a pep talk about how fortunate they were to be able to work for Vermacht, the victorious armies of Germany. At that time Russia had launched an offensive and was making great headway. They were told it was their job to dismantle all the buildings and bridges and telephone poles. September 27, 1944 came. It was raining cats and dogs. It was Yom Kippur. They had all determined not to eat on Yom Kippur. Most of those in the battalion had a yellow armband around their arm with a mogen david. Others had a white armband, also with a mogen david. They were those Jews who converted to Christianity thinking they could escape the Holocaust, but they could not. They, too, were rounded up in axias. Their leader came to Calman and asked if they could please daven with them on Yom Kippur. As they were ready to start the Kol Nidre prayers, which Calman knew by heart, a German officer who was in charge of the battalion approached them, a combination toy soldier and peacock who said in a high pitched voice, “If anyone fasts on Yom Kippur they will be shot immediately.” He then left. They continued the prayers. The next morning when coffee was served, as if on cue, they all poured it in the ditch. All day they went without food, saving their meager ration and putting it in their shirt. Just as they had calculated when the day ended and Neilah would be over, up came the German officer with many soldiers. He said, “I know that you have all fasted, but I am merciful. I will not shoot you. Instead, those of you who agree that you have sinned because you violated the order of the German Vermacht and will repent, I will immediately pardon and give you food.” No one raised their hand. He then said, “Because you defy me you must climb that mountain.” There was a 1500 foot mountain behind them. They were ordered to climb the mountain and then to slide down on their stomachs. They would come down and repeated the charade. “All those who admit their terrible crime of violating the orders of the German army, please raise your hand and repent and you will be spared.” Again, no one raised their hand. Once more they were ordered to climb the mountain. This happened 10 times. Finally, at midnight they were given food and drink. As they were sitting there eating one of the younger officers came up to Calman and said, “I don’t know who is going to win this war, but I can tell you one thing, you Jewish people will never be defeated.” That, of course, is because of commitment, because of the commitment that the Jewish people have always had to each other, to their religious institutions, and to their G‑d. Without this commitment we could not have endured for 4000 years.
Yom Kippur is the only day we say “Baruch Shain V’Chol Malchuso Olom” out loud. The reason we say it is because Jacob, on his deathbed, gathered together all his 12 sons and asked what they believed in. They said the Shma out loud in unison, and he answered, “Baruch Shain V’Chol Malchuso Olom — Blessed be G‑d’s glorious kingdom forever and forever.” It is only if we will have commitment, the same commitment our parents and grandparents had for us, that we will be remembered, that 50 years from now the lights will be turned on for us. May each of us have this commitment, and may the Jewish people endure for many more thousands of years.

YOM KIPPUR 1988
Rabbi. Joseph Radinsky

In a little while we will be saying yizkor. We will remember those who have gone before us, those who molded and shaped our lives. Why is it though, that the rabbis had us say yizkor on Yom Kippur? According to the Sephardic ritual, Yom Kippur is the only day of the year on which yizkor is said. Later on the Ashkenazie added also Shmini Atzeres and the last days of Pesach and Shavuos also on which to say yizkor. Originally, the only day on which yizkor was said was Yom Kippur. What’s more, why is it that we read about the death of Nodov and Avihu on Yom Kippur? The Torah portion Achare Mos is what we read on Yom Kippur and starts, “After the death of the two sons of Aaron when they drew near before G‑d and they died.” We learn immediately after this all about the laws of Yom Kippur, about what the service consisted of in the Temple. Why, though, should it be mentioned “after the death of the two sons of Aaron”? Why doesn’t the Torah just speak about the service of Yom Kippur? Besides that, why is it here that we mention on mincha in the Torah reading all about sexual matters? “You shall not cohabit with your sister or your father’s daughter or your mother’s daughter. You shall not cohabit with your father’s wife’s daughter begotten of your father. You shall not cohabit with your father’s sister. She is your father’s close friend. You shall not cohabit with your daughter‑in‑law. She is your son’s wife. You must not uncover her nakedness. You shall not commit any act of sodomy. It is an abomination. You shall not have carnal relations with an animal.” Why do we read these things on Yom Kippur, the holiest day of the year? Why should we be reading about these sexual matters?
What’s more, Yom Kippur is the only day in the year in which we say out loud, “Baruch Shein Kovod Malchuso V’Alom Vayed.” After we say the Shma Yisroel, we say “Blessed be His glorious name forever and ever.” Some people make a mistake and throughout the year they say it out loud, but you are not supposed to. You are supposed to say the Shma, the Baruch Shein Kovod silently, and then you go to the Ahafta, “You shall love the Lord your G‑d with all your heart and with all your soul.” Why is it, though, that on Yom Kippur we say “Baruch Shein Kovod Malchuso V’Alom Vayed” out loud? This, the rabbis teach us, was the refrain that was used in the Temple in place of “Amen”. Today where we say “amen” they used to say, “Blessed be His name of His glorious kingdom forever.” Why was this the refrain in the Temple? Because, according to the Medrash, when Jacob was on his deathbed he called together all his children and he asked them,. “What do you believe in?” They said, “Hear, Israel,” referring to Jacob since his name was Israel, “the Lord our G‑d, the Lord is one.” Jacob was so happy to hear this that he said, “Blessed be the name of His glorious kingdom forever and ever.” Jacob was happy because all his children were going to remain Jews. They were not just going to stay Jews while he was alive, like happens here many times where, after the parent dies, out goes the kosher dishes and the holidays and Shabbos and many times the child will intermarry. That was not going to happen in Jacob’s case. His children were not only going to be Jews while he was alive, but they were also going to be Jews after he died. Jacob was happy, too, because he was able to do something that neither Abraham nor Yitzchak were able to do. He was able to create a family in which all his children remained Jewish. Abraham had 8 children. Besides Ishmael he had 6 other children and none of them remained Jewish except Yitzchak. Yitzchak had two children. Only Jacob remained Jewish. Esau did not. Only Jacob was able to raise a family which remained Jewish.
On this Yom Kippur day we come before G‑d and we ask for forgiveness, and our prayers and Torah reading is telling us that if we want forgiveness we have to return to the family, that the very basis of Judaism is the family. If you do not have a family you cannot practice the principles of Judaism. You cannot find the meaning and joy in life that you are seeking unless you build on family. When the Jewish people were about to receive the Torah they first had to be counted. The Torah says they were counted “according to their families” because if they could not show that they had families then they would not be worthy of receiving the Torah. They could not implement its laws. They could not live according to the laws of the Torah. If you want to live a Jewish life you have to live as a family. Unfortunately, today in America the family is under attack. Nobody in America seems to feel that the family is worthwhile. The family has no legal status in American law at all except perhaps in inheritance. The family is looked upon as a burden, as something which prevents self‑development. A family is looked upon as something which prevents progress and growth. This is the exact opposite of Judaism. Judaism considers the family to be the vehicle which allows us to keep the Torah, to purify ourselves, and to reach up and soar to G‑d. Judaism believes that everything that is good for the family we must uphold, and everything that is bad for the family we must denigrate and scorn. We must not give in to. Unfortunately, in America today rampant individualism is the keynote. People want to be responsible only to themselves and what they want to do. We see 30, 40, 50 year old marriages breaking up where husbands are divorcing their wives for no real reason, where we see the family is not looked upon with favor. The rabbis say that one of the reasons that Nodov and Avihu were struck down was because they did not want to get married. They wanted to reach G‑d and have a wonderful, mystical experience without having a family. They offered strange fire to G‑d. They thought they could get this experience through alcohol, through drugs, through selfishness. They did not want to get married, and, therefore, they were struck down. Judaism teaches us all that we, if we want to get close to G‑d, if we want to feel pure, then we must have a family. We must support a family. A family, of course, requires that we be willing to sacrifice for each other, to help each other. A family means that we must be willing to share what we have with each other.
Unfortunately, today the idea of a family is not an idea which grasps the imagination. In Judaism we believe in children. “You should choose life.” In a family a husband and a wife’s roles are different. A wife is called upon to have the children, and a man is called upon to support his wife and his children. Unfortunately, today many men do not want to support their wives. They do not want to support their children. Twenty-five percent of the children in America live in poverty because husbands do not want to support their wives. Wives should want to have children, but many women do not want to have children. It does not mean that you cannot practice birth control in Judaism, but you should at least want to have a family. You should at least have one son, one daughter, and because of the Holocaust we should have many more children. We are the only group in the world which has not replaced its losses since the second world war. In America we have a minus zero population growth among the Jewish community. The median age of the Jew is 49. If we just have the same number of children we are having now, in 30 years there will only be 3 million Jews in America because the older people will have died and there is no one to replace them. Judaism believes in the family, and we believe that everyone in the family must follow their roles. Women should have children. That does not mean that they cannot do other things, too, but their primary role is to have children. Children are a great addition to the family. Men should want to support their wives. Women, according to Judaism, have a special moral courage. The rabbis teach us that it was only because of the moral courage of the women that we were able to get out of Egypt that the women were not fooled by the worshipping of the golden calf. They did not worship the golden calf. The rabbis also tell us that the women did not listen to the spies. They were willing to enter into the land of Israel. The women have always had the moral courage to keep the religion. In fact, they teach us that when G‑d first gave the Torah to the Jewish people, He first gave the Torah to the women because He knew that if the women would not accept the Torah, no matter what the men did, it would not matter. The Torah would not be kept. On the other hand, if the women would accept the Torah, then the Torah would be kept no matter what the men did.
Unfortunately, we see that this is true today where until very recently the women did not want to keep the Torah in America, and, because of that, the Torah was not kept because no matter what the man wants, it is the woman who rules in the home, and it is the home which determines whether Judaism lives. If this is the case where the women had the moral courage, then why is it so important that the man support his wife and children, than men be there in the family? The answer the rabbis give is not only for the material support that the women and children need, but also they teach the children the importance of the spiritual over the physical, that a man, by giving up his paycheck in exchange for a smile, in exchange for appreciation, is teaching his children the importance of the spiritual over the material. This, of course, is true throughout all Judaism. Judaism has always stressed the fact that we must support family. Everything that was bad for family we abhorred. Why is it that we read about these sexual prohibitions on Yom Kippur? Because, my friends, unless we are pure sexually we will not be able to preserve Judaism. 

That’s why Judaism fought idolatry so much. The Canaanite religion practiced licentious rites. They had sex acts in their worship. They felt that by having this sex act they could stimulate the heavens to release the rain, that mother earth would then receive the semen of the gods and the earth would be fertilized and the crops would grow and the people would be happy. That is why there is a separation of sexes in a traditional Jewish synagogue because we remember what history has taught us, and it is not just in history. These things are going on today also where people put forth all sorts of theories which twist all sexual type of experiences. They even sometimes try to include them in different types of cult worship. This is nothing that is new to human nature. This is what the Canaanites did years ago.
In Judaism we believe that men should be rewarded for supporting their families. Women should be supported and make sure their children are raised in a proper and dignified way. Our synagogues are structured in such a way as to reward people who try to fulfill their obligations as parents and spouses. I can always tell when somebody is about ready to quit our synagogue, because they are not only quitting our synagogue but quitting the idea of family. In Israel there are 8,000 orthodox synagogues and the family is much stronger than it is in America. In America there are hardly any orthodox synagogues left, and family is very weak here, but I can always tell when somebody is about ready to give up on family. They give up on our synagogue and Judaism first. I had a friend who married a wonderful woman. They moved to Israel, had 5 children, and she got depressed, not depressed enough to be put in a hospital, but she got depressed. He, after a few years, got tired of it and wanted a divorce. He went to the rabbinate and asked for a divorce. No matter what propaganda you hear you cannot have a divorce in Judaism unless there is mutual consent. The wife has to agree, too. His wife did not agree. She did not want a divorce. He, of course, did not like that. He gave up religion, came back to America, and I suppose he is running around with another woman here. He did not want to fulfill his responsibilities to his family. He would rather spend the money on himself. He would rather spend it on a boat and taking vacations, etc. He did not feel he had any responsibility to his wife. This, of course, is wrong, but there are many men who do not want to be men. We see this throughout all history. That is why a man recites the blessing for not making him a woman, because so many women do not want to be women. Look at Montrose. Look at all the transvestites there. You do not find women who are imitating men. You find men who are imitating women. Look at San Francisco. Look throughout all history. Even in the American Indian culture you had a group of men who acted like women because it is hard to be a man. You are beset by bullies. You have to fight. What’s more, you have to be willing to support your family, to defer your self‑gratification, to put off that boat, to put up with all sorts of problems, to spend the money on others and not on yourself. That is sometimes a very hard test for many men. They would rather be women and not men. The woman, of course, says, “G‑d has made me according to His will.” According to the rabbis, a woman is closer to G‑d’s will because she has less violent impulses. In Judaism we believe in family. Without family Judaism cannot survive.
That is, of course, what we read about on Yom Kippur. On Yom Kippur we are told, “You want to be pure? You want to stand at the threshold of a New Year with a pure heart? Then return to your family and learn to appreciate your family.” That is why we light yizkor lights to teach us that we were not born in a fresh planet. We came into this world with parents, with a civilization already here, with language, with culture, with science. We owe a responsibility to the past as well as to the future. We should not say, “My only responsibility is to myself.” When it comes to teaching our children we must also teach them that if they want to live good and decent and pure lives that they must also be committed to family. That is what the matriarchs of Judaism teach us. That is what Sarah, Rifka, Rachel, and Leah teach us. They teach us, first of all, that you should be willing to be different. Sarah was willing to be different, willing to be laughed at. Because she had a child at 90 years old, everyone mocked her. They said Abraham did not do it. She really did not have the child. She was willing to be different. We have to teach our children that they have to be willing to be different. Rebecca stood for Jewish values no matter what, that within the family we should stand for Jewish values. There are many Jews who fight the establishment all the time, but they do not stand up for Jewish values. Rivka came from a home which did not know about Jewish values. Her father was a trickster, but she, when she learned Jewish values, was willing to stand up for them. Leah teaches us that the spiritual is more important than the physical. She was forced to marry Yaacov against her will, but her spiritual was more important than her physical. Rachel teaches us that we are supposed to live for Judaism, not die for Judaism. There are so many people you meet today who say they are willing to die for Judaism, but they are not willing to live for Judaism. When the Jewish people were exiled from Israel Abraham said, “G‑d, save the Jewish people. I was willing to jump into the fiery furnace for You. I was willing to die for You.” G‑d told him to sit down. Isaac then came forward and said, “G‑d, I was willing to sacrifice myself at the Akedah.” G‑d said for him to sit down. Jacob said, “I was willing to die for you, G‑d. I was willing to fight my brother and kill or be killed.” G‑d told him to sit down. Moshe said, “G‑d, I was willing to have You wipe me out from Your book, to die for the Jewish people.” G‑d told Moshe to sit down. Then Rachel got up and said, “G‑d, when my father forced Leah to marry Jacob, I gave Leah the secret sign that Jacob and I had agreed on because Jacob and I thought maybe my father would pull a trick, but I could not stand to see my sister embarrassed, so I gave her the signs. G‑d, forgive the Jewish people because I was willing to live for my religion.” That is the Jewish way: to live for our religion. How do we live for our religion? By being together as a family, by recognizing the debt we owe to the past and the debt we owe to the future, by recognizing the fact that the spiritual is more important than the material, by sacrificing for our family, by being true to the values of our family. Sarah, Rifka, Leah, and Rachel taught us what we have to do in order to live as a family. In a Jewish family you have to be willing to be different. You have to be willing to put Jewish values first. You have to be willing to put the spiritual ahead of the physical. You must be willing to live Judaism in all its aspects. Let us hope and pray that we will all be worthy of a good year, that we will all enter the year pure because we have recommitted ourselves to the family. 

Many women have been sold a bill of goods. They are the ones now, though, that are suffering. A woman came to me recently and said, “I want a divorce.” I asked her why, and she replied, “I have outgrown my husband. I am bored with my husband.” She has three children. I asked her how much she made. She said she makes $15,000 a year. This woman now is going to have to support three children on $15,000 a year, without enough money to make the mortgage payments. They have all been sold a bill of goods. Family, marriage, dedication is not in. We should all look at the mothers of Israel, Sarah, Rebecca, Rachel, and Leah. In this way we will be able to learn what it takes to make a Jewish home. We should teach our children what it takes to make a Jewish home.
YOM KIPPUR DAY 1990
Rabbi Joseph Radinsky
Why is it that on Yom Kippur we light candles? All the boards are lit on Yom Kippur. Before the holiday the women light the candles just like on every other yontif although there is no table to sit by and enjoy the light of these candles. Why should we light the light on Yom Kippur? Also, why is it that on Yom Kippur, especially in the Neilah service, we say things that are completely opposite? We say man is not far above beasts for all is vanity. We say, “G‑d, before I was formed I was no worth and now that I have been formed it is as if I had not been formed. In Thy sight I am like an object filled with shame and disgrace.” But then we also say, “Yet, from the first I was singled out mortal man and consider him worthy to stand in Thy presence.” What is going on here? First we say man is special and unique and later we say man counts for nothing. Dust I am in life and more so in death. I am an object filled with shame and disgrace. What are we doing here? Why are we saying these contradictory things? What’s more, we know that the Temple service formed the basis of the ritual of Yom Kippur, and we learn how Aaron brought two scapegoats and other sacrifices, how he had to make atonement for himself and his family, for the Temple, itself, and for the people. When we learn all about this we learn about it in the Book of Leviticus which we read on Yom Kippur morning. It starts out by saying, “And G‑d spoke to Moshe after the death of the two sons of Aaron when they came close before G‑d and they died.” Why do we have to start out learning about Yom Kippur and the ritual of Yom Kippur in the Temple by learning about the death of Aaron’s two sons? It should just start by saying, “And G‑d said to Moshe, ‘Speak to Aaron, your brother, about the rules of Yom Kippur’.” Why do we say, “And G‑d spoke to Moshe after the death of the two sons of Aaron”? Why are we learning about Nodov and Avihu here and their sin and how they died? What does that have to do with Yom Kippur? What’s more, there is a special law about the Temple. On the Temple mount no trees were allowed. Trees were allowed in the rest of Jerusalem but not on the Temple mount. Why should it be that no trees were allowed on the Temple mount? We Jewish people love trees and even have a special holiday for trees, Tu B’Shvat. Why shouldn’t any trees be allowed on the Temple mount? We could say because of the idol worship that used to occur underneath trees, etc., but we know that in ancient pagan religions there was also sacrifice and prayers, so why don’t we outlaw prayers and sacrifice, too? There must be another reason why trees were outlawed from the Temple mount.
Teshuva, as I mentioned earlier, is a contradictory concept because in order to do Teshuva you must hold two contradictory concepts in your mind simultaneously. You must search yourself out and say you are filled with faults and are not perfect, but, at the same time, you must believe that you have the strength to correct these imperfections, that you are good enough to be better. After all, logically if a person does bad things it means he is a bad person. He cannot do anything else. That is the way he was created. That is the way he was made, and that is the way he is and he cannot get any better, but we do not believe that. We believe that man can strive for perfection, that man is basically born with a pure soul, that man is born neutral and can do good if he wants or bad if he wants. G‑d gave him the power to do good. We do not believe, as other religions believe, that man is under the power of sin. We believe that man has the capacity to do good, but Teshuva is a paradox because if you believe that you are perfect and are all good then you do not have to do Teshuva. You have not done anything wrong. On the other hand, if you believe that you have done all these terrible things then how can you do Teshuva? Man we believe is unique and special among all the animals. Man is not just an animal. Man had the breath of G‑d blown in his nostrils, figuratively. Man is special and unique. That is the very basis of Jewish morality. Killing a man is not the same as killing an animal, and although we were the ones who gave to the world the concept that it is against the law to give unnecessary pain to animals, how you are even supposed to feed your animals before you feed yourself, there is no question, according to Jewish law and Jewish ethics, that if you can save babies by experimenting on animals, then you should experiment on animals, that if you can save human lives by sending animals with explosives into dens of terrorists and can save human soldiers, then you should do so. We do not agree with the animal rights people. Man is not just another species. He is a special and unique species. Man is different from the other animals. We can realize our faults and we can transcend them and do better. The rabbis, though, teach us that the greatest impediment to doing Teshuva is the thought that we have to be perfect. Perfection is the greatest stumbling block to doing Teshuva. Why should this be so? Because people who think they are perfect do not have to repent. What do they have to repent? And people who feel they can never become perfect feel they should give up and just do all these terrible things that they are doing now, too. We Jews believe the Messiah has not come, that the world is an unredeemed place and that we can never achieve perfection in the world, but we should constantly try for perfection. We should strive for perfection even though we should not be surprised if we do not achieve it. Judaism is based on holding two conflicting principles simultaneously in your mind. We would disagree with Heigle. Heigle holds that there is a thesis and an anti-thesis and then there is a synthesis. We do not believe that. We believe that there is a thesis and an anti‑thesis but there is never any completely satisfactory synthesis. Sometimes you go toward one pole and sometimes you go towards the anti-thesis. They both have to be held simultaneously in your mind, and it depends on circumstances as to how close you get to one or the other but they are never completely obliterated. Shabbos and the weekday must always exist. This applies, too, to the concept that man is special and unique and can do great things, but man can also do bad things, too. We must constantly reexamine ourselves and criticize ourselves and constantly make ourselves better, but we should not demand perfection because we are never going to be perfect. If we demand perfection we are always going to be disappointed and are always going to want to give up or destroy things.
Unfortunately, that is the way many people look at Israel. They think that if Israel is not perfect she does not have the right to exist. What an absurd thought! No one says that about America. Nobody thinks that if America is not perfect she does not have the right to exist, and obviously America is not perfect and America has a lot of problems. There is homelessness, suffering, hunger, greed, avarice, all sorts of terrible problems here in America today. We all know them, but no one says America, because she is not perfect, cannot exist. We know there is corruption, but, unfortunately, there are many people who say that about our people, that unless we are perfect we have no right to exist. Unfortunately, there are many self-hating Jews who feel the same way, that we Jews, unless we are perfect, have no right to exist. That is a terrible concept. 

Why did we read about Nodov and Avihu and about their death on Yom Kippur? Because these were people who strived for perfection. They never got married. They could never find the perfect woman, and you know something, there ain’t such a being! There are no perfect people in the world, no perfect husbands and no perfect wives. They brought a strange fire in to G‑d. What was their strange fire? Their striving for perfection. Their father, Aaron, understood better. Aaron, after all, was not a perfect man. Aaron assisted the Jewish people in building the golden calf. Some say it was under duress and that he was stalling, but, yet, he participated, but, yet, he was chosen by G‑d to be the high priest to teach us the important lesson that you do not have to be perfect in order to continue to try to be perfect. All of us make mistakes but that does not mean we have to stay with our mistakes. We should pick ourselves up and try again. We must constantly try to achieve things and try to perfect the world. We should never stay passive in the face of the world’s imperfections. Of course, we Jews know that. That is why there have been so many Jews in do-good organizations. That’s why proportionately in many categories of the Nobel prizes we are over a third. Such a small group of people because we know that we must constantly try and strive, but the world does not always believe that. The world does not like to hear that it is not perfect. The world likes to feel that they are perfect, because the world suffers from an illusion. What is the illusion? That in order to be loved you have to be perfect. In other cultures that is taught and, unfortunately, in some Jewish homes that is also taught, that unless you are perfect you do not deserve to be loved. That is ridiculous! That is not a Jewish position. The Jewish position is you love all your children unconditionally and you have enough love for all of them. Some of them you may respect more than others who fulfill their potential and live up to their responsibilities, but all your children you love. G‑d loves us all and wants us all to do the best that we can for ourselves. It is true that both poles are true, that we are special and unique and we also are capable of doing dastardly deeds, but you do not have to be perfect in order to be loved. Unfortunately, the world insists that we Jews be perfect if we are to exist. Of course, there are other people who do not like us at all because we are constantly telling the world that the world is not perfect. We constantly tell ourselves that we are not perfect, too.
Aaron brought on the high holidays two scapegoats. The goat pound for pound is perhaps the most beneficial animal to all mankind. He has milk, wool, horns, but an animal has two qualities that are dubious. One is it kicks and bucks and the other thing is that it smells. It raises a stink. We Jewish people throughout all our history have always criticized that which we thought was wrong. We have always raised a stink. A lot of people do not like to hear that or accept that. It is that same quality which made us the great scientists and great pioneers in so many fields because we are not afraid of the criticism that is inevitable to come when new ideas are brought forth in the world. The world does not like to hear that. The world does not like to hear that they are not perfect. Hitler, of course, felt that he was saving the world from the Jewish people, from the Jewish menace which was infecting them and stopping the world from being perfect. Why doesn’t the world like to be told it is not perfect? Because if it can believe it is perfect then it believes that it deserves G‑d’s love and man’s love. It also does not want to do the arduous, hard task of correcting its faults. Thirdly, if you believe you are perfect then you believe and you have the will do harm and destroy all those who do not believe that you are perfect. That is, of course, what Hitler did. Hitler thought that our people were the cause of all the corruption and evil in the world and if he would destroy the Jews the world would be perfect. There would be no more evil. Therefore, he thought the world was going to applaud him if he killed all the Jews, and he believed to his dying day that the world was going to give him great credit for perfecting the world and assuring its perfection by getting rid of the Jews.
Unfortunately, in the world today the Arab countries believe the same thing. They don’t believe that the individual Jew is the source of all the contamination. They believe that the Jewish people, collectively, is the source of all contamination. If Israel would only disappear then all their problems would be solved, then there would not be the kind of people that there are today. It is all the Jewish people’s fault. The German people could not understand why they lost the first world war. After all, not one inch of their territory was occupied. They had completely defeated the Russians on the eastern front. They could not understand how they lost the war and why such a tough peace was put upon them. They had the answer, though. It was the Jews, the Jews who called into question their perfection. The Arabs, too, have a reason for their own weakness now and their own internal corruption and that is the Jews. That is why, my friends, the Palestinians support Saddam Hussein because they believe he is going to get rid of the source of all their problems, is going to get rid of the Jews. They have missed so many peace opportunities because they really do not want us there. Now with Saddam Hussein’s invasion of Kuwait it has finally become clear to the United States that the Palestinians are not interested in a Palestinian state. They are interested in a Pan-Arab state, a state that includes Iraq, Saudi Arabia, all the Gulf states, Syria, Jordan, Egypt. They want a state of 200 million people, and they, of course, do not want Israel. If the borders of Kuwait are artificially colonial inspired then most certainly the borders of Israel are artificial and colonially inspired. Shamir was right all along. I hope that his critics recognize this. The problem in the world today is that people that in order to be perfect, in order to feel that you are perfect you have to hush and crush all criticism to the contrary. But we are not perfect and we can never become perfect. It is important that we criticize our faults but, at the same time, we should never criticize our faults to the degree that we feel that none of us is worthy of existing anymore. We should never criticize our people to such an extent that we forfeit our right to exist as individual Jews or as a collective Jewish people.
That is, of course, too, why we light candles on Yom Kippur. From one candle you can light a million candles. The same is true of love. G‑d can love us all without having to diminish the love of any individual. Unfortunately, today people do not realize that. They feel that in order to be loved they must be perfect. That is a falsehood. 

I am reminded of the story they tell about a man whose daughter found another nice man and married him. The father, loving his daughter, decided to take his son-in-law into the business and give him 40% of the business. He put the son-in-law in the shipping department and nothing was shipped. Everything went to the wrong place. He put him into the billing department and no bills went out. Then he put his son-in-law in the manufacturing division and everything was broken. He did not know what to do so he called his son-in-law in and said, “Listen, I put you in the shipping department and everything was shipped to the wrong place; I put you in the billing department and no bills went out; I put you in the manufacturing division and everything was made broken. What can I do with you?” The young man replied, “Buy me out.” That, of course, is a defeatist attitude. That is what many people say. They say, “I can’t be perfect anyway so I might as well be just the way I am,” That, of course, is one of the poles but it is the wrong pole. Other people say, “I have to strive to be perfect and if things are not perfect they are also no good.” That is the other pole. That, of course, is not what we Jews believe.
That is why a tree was not allowed to be grown on the Temple mount. The reason for that is that trees stand for beauty, for passive beauty. This is what happens when we all watch a marvelous athlete who performs. We wonder and are in awe at his performance but we know we cannot do that so, therefore, we are passive. That is the same thing that happens when you go to an art gallery and see the work of the great masters. We are filled with awe and admiration for them, but we know that we cannot paint like that or sculpt like that. We are filled with admiration and are glad that some people can do it, but we cannot do it. Other religions try to make their houses of worship also places that are filled with awe and admiration. They try to create heaven and earth. When people come into these places they are filled with awe and admiration. They have a wonderful aesthetic experience, but they know that this is not the way it is on the outside. They are completely passive. They are glad to know that there is heaven and in the next world they will enjoy it. It gives them solace and comfort. When they go outside they know they cannot really do anything about the world outside. In Judaism we do not try to create heaven on earth in our places of worship. What we try to do is bring G‑d down to earth to help us make this earth a better place. Therefore, Jewish worship does not stress aesthetics, although it is nice to have a beautiful place. We stress instead participating and davening, crying and singing and bringing G‑d down here to earth. We need G‑d’s help to help us make this world a better place. That is, of course, what we are trying to do on this Yom Kippur. We are trying to make this world a better place. We realize it is not but it could be yet, but it is better than it has been because of the efforts of our parents and grandparents that have gone before us.
In a little while we are going to say yizkor. We know how hard our parents tried to make us to be perfect but we are not perfect, but we are a lot better than we would have been without these efforts. We know that Israel is not perfect, but we know that Israel is a lot better society than many societies. We do know that Jews proportionately have a lot fewer violent criminals than other people, although because of dope some of our people are turning to violent crime, which never happened before. We know that those people who keep the Jewish religion have a better family life. It is not perfect. Statistically we know, though, that Jews have much less juvenile delinquency. The Jews have had a much higher rate of college attendance and education attainments. The percentage of Jewish doctors and lawyers and accountants are way out of proportion to the general community. We know that Jewish attainments are great, way out of proportion to our size, but we are not perfect. We still have our crooks, and we still have our people who act in an immoral fashion but it is proportionately less than other groups. We never promise that Israel will be perfect. Israel cannot be perfect. The world is not redeemed. All we have promised is that we will continue to try and strive to be perfect. This, of course, means that you have to listen to criticism, but it should not be criticism which destroys your very right to exist. It is tough to listen to criticism. I know because I was once a public official in Indiana and I read the newspapers and many of these things they wrote in those newspapers was 100% false. Only 10% or 20% was right. Sometimes it happens 30% or 40%, maybe even 50% or 60% sometimes, but I still had to correct those 10% or 20% of the things that were wrong. We should never criticize to destroy but only criticize to improve. In this life we call G‑d down to help us make this a better world. We know that until the Mashiach comes it will not be perfect, but is what we are calling on G‑d for to help us today. G‑d knows we are not perfect. G‑d does not expect us to be perfect. G‑d loves us anyway. G‑d just expects us to try to be perfect. He knows we are going to fail and we know we are going to fail but we know we have to continue to make the effort, and gradually and slowly we will raise the level of society and the world so the Mashiach will come and the world will be perfect. Amen.

YOM KIPPUR 1992
Rabbi Joseph Radinsky

Last night I mentioned how we mention Egypt in our prayers. “Pardon the iniquities of this people, according to Thy abundant kindness, He Who has given His people ever since Egypt. The Lord said, ‘I have pardoned them as you have asked’:” We actually find this sentence in the Book of Numbers right after the Jewish people had sinned by listening to the evil account of the spies. Moshe Rabbeinu had sent 12 spies into the land of Israel. Their job was not to determine whether or not the Jewish people should enter the land. Their job was just to report back to the people what a lovely land it was so that the people’s appetites should be whetted. They were not to be made to feel that they were only having to enter the land of Israel out of duty but because the land of Israel was beautiful and was also nice. It is very similar today to when people go to Israel on tours that they come back getting their congregation or community excited about Israel. Their job is not to determine whether or not Israel should exist, but they are to create excitement for Israel so that other people will want to see it and go there and be there. In fact, even the questions that Moshe asked them had nothing at all to do with military strategy. It had to do with, are there trees there, what kind of fruits do they have there, etc. Ten of the spies came back with an evil report. They said the land is beautiful and good but we cannot conquer it. It is better that we stay here in the desert and learn Torah and G‑d supply us with the manna and we drink the water that He supplies us. Let’s not go into the land of Canaan. Only two spies, Yehoshua and Kolaiv Ben Yefuna, came with a positive report. They said, “Yes, we can conquer the land. Yes, we can take it.” The people heard the evil report of the ten spies and began murmuring in their tents and that night they cried all night, and that night was Tisha B’Av and G‑d said, “This night you cry for nothing; in the future you will cry for something on this particular day.” G‑d was so angry with the Jewish people that He wanted to destroy them and start a new people from Moshe Rabbeinu, but Moshe Rabbeinu reminded himself of what G‑d had taught him after the sin of the golden calf. G‑d had told Moshe at that time that when the people in the future would sin if Moshe would don a tallis and say the Adoshem Adoshem El Rachum Lechanum, G‑d, G‑d merciful G‑d, slow to anger ... which we say over and over again in the Selichos, that G‑d would forgive the Jewish people. It did not mean that He would not punish them but He would forgive them. Right now Moshe remembered that and he did say what G‑d had told him to say and G‑d said “I will forgive them according to your word.” The people were not wiped out and a new people were not started from Moshe Rabbeinu but that generation was not allowed to enter the land of Israel. They had to wander in the desert for 40 years until a new generation came. We understand that this prayer had great power, but there is a special Medrash which teaches us that not only did G‑d tell Moshe the prayer but it was as if G‑d, Himself, donned a tallis and said this prayer. Why should G‑d have to don a tallis? Why should the Medrash say that G‑d is donning a tallis? Of course, G‑d did not really don a tallis. G‑d is not a physical shape but the Medrash says that G‑d donned a tallis and told Moshe to say this particular prayer? Why should He have donned a tallis? What’s more, in our prayers we say that G‑d Who sanctified Israel and Yom Kippur. Why do we have to mention Israel here? We understand that on Rosh Hashonna we have to say G‑d Who sanctified Israel and Rosh Hashonna because G‑d has given the Jewish people the power to determine when Rosh Hashonna is, that when we determine when Rosh Hashonna is, then G‑d makes that day Rosh Hashonna, that if the Jewish people no longer want a Rosh Hashonna there will not be a Rosh Hashonna, but why is it that we have to say here “Who sanctified Israel and Yom Kippur”? Yom Kippur is always ten days after Rosh Hashonna. Once the Jewish people determine when Rosh Hashonna is and we have a latitude of a few days, then we know that Yom Kippur would be 10 days afterwards.
My friends, the land of Israel is a very special land. The land of Israel has many climatic zones. The land of Israel is not like Houston. You can go by express bus from the central station in Tel Aviv to the central station in Jerusalem in just 45 minutes. It is only a little bit more than 30 miles, but they are in two different climatic zones. In the winter it could be snowing in Jerusalem and be 60° in Tel Aviv. If you go 30 miles the other way out to the Dead Sea it could be snowing in Jerusalem and be 80° or 90° at the Dead Sea. In Israel you can grow just about every type of fruit and tree and crop that you can imagine because Israel has so many different climates and so many different soils. Israel has water in the north and no water in the south. Israel has all types of soils, but sometimes they have to mix them in order for them to be fruitful and productive. Along the Dead Sea they can grow all sorts of crops now if they mix the right soils up, otherwise it is too salty. We know that Israel has fertilizer plants, the potash, from the Dead Sea, which makes the land bloom. Israel is a unique land. The spies were afraid to go into the land because they said that it was a land which consumes its inhabitants. Yoshved means not only those who live on it but can also mean those who sit, those who are not willing to help each other. Unless all the community is willing to help each other and do things for each other, then they cannot live. They cannot make it. You have to bring the water from the north to the south. You have to mix the right soils. The people have to work together; otherwise the desert will reclaim everything. Therefore, Israel is a special land, a beautiful land, a land that has great potential, but it is a land which requires the people to work together. When the spies came back they brought the fruits of the land. If the spies would have only known what they were doing they would not have brought back an evil report because the fruits of the land have a special message. In fact the rabbis say that this is one of the central messages of Judaism. What is the central message of the fruits? When fruits are grown in the land of Israel for the first 3 years you cannot use them. For the first 3 years they are not eaten. In the fourth year they are brought up to Jerusalem where they are considered holy to G‑d and they can only be eaten in a state of ritual purity and they have to be eaten in Jerusalem, but in the fifth year they can be eaten everywhere at any time. The rabbis say that this is corresponding to the five levels of the human soul, that the first 3 levels are Aseeya, Breeyah, Yetzeera, that they have to talk about the physical man, about developing the physical man. The fourth year stands for Atzeelus, which means the spiritual man. We have to develop our spirituality, but that is not the highest level of the human soul. The highest level of the human soul is Keter. When you take the things that you have gained spiritually and you bring them back into the physical realm and try to change things and make things for the better, to use the spiritual insights that you have in order to create a perfect and better society. That is, of course, why in Judaism we do not much believe in abstract ideals. We do not just say something is beautiful or it is a beautiful concept. We say that you have to take your concepts and apply them in real life. That’s why the Zionist movement, according to many scholars, was a direct outgrowth of the Chassidic movement because the Chassidic movement put much store in the lesson of the fruits and they said that a scholar that just sits by himself and learns is not accomplishing anything. A scholar has to take his learning and apply it to life, that the Jews have to take the ideals of the Torah and apply them to life. If we believe in a Jewish State, if we believe that the Jews should have a place in the world then we have to go and apply it. We have to build it. That, of course, is why Israel means so much to each of us. Israel is not just an insurance policy, although it is that. We know that if it could happen in Germany it could happen anywhere. The Jews were so well received in Germany holding the highest posts. Even a foreign minister was a Jew, but, yet, overnight things changed because the civilization is only a very thin veneer over individuals, and if they are beset by problems, as I spoke about last night, they quickly throw away that veneer and follow somebody who promises to solve their problems. Look what happened in Bosnia where the Moslems and the Serbs and the Croatians lived in peace basically for 500 years and now they are at each other’s throats. Once again all sorts of concepts have been revived that we thought had died with the second world war, ethnic cleansing, concentration camps, death marches, etc. Man needs a spiritual uplift. Man needs to apply the laws of the Torah in every situation otherwise we will be overcome by immorality and murder. Yes, Jews are still fleeing. Jews have no place to go and we need Israel for an insurance policy. That’s why today Jews are coming out of the Soviet Union because in Georgia where there is a civil war coming the Jews are caught in the middle. In Moldavia where there is a civil war the Jews are having to come out. In Yugoslavia, which is now wreaked by a civil war, the Jews are having to come out. In the Moslem countries where there is great instability and rival factions fighting, the Jews have to come out. We saw the Jews come out of Ethiopia. It is important that the Jewish people support Israel because it is an insurance policy, but Israel is more than that to the Jewish people. Israel is a symbol of G‑d’s presence working in the world. Mark Twain went to Israel 100 years ago, in 1883, and he wrote a book when he came back called Innocence Abroad, which you should all read not only because Mark Twain is a great author but because of what he says there. He said the land of Israel was a complete desolate desert. It was a G‑d-forsaken land. He could not understand why this was the Promised Land. This land contained a very small population and was malaria ridden and which was poor and encumbered by all sorts of medieval practices who could hardly scratch a living from the soil. He was surprised that this was considered the Holy Land. This was not the Holy Land to him but a G‑d-forsaken land, but we Jews know that the Bible has promised that when the Jews are not in the land the land, itself, will be G‑d-forsaken. The land, itself, will not be productive. Israel is a symbol to the Jewish people of G‑d’s promise to the Jewish people. Many times when people ask me why we American Jews are so attached to Israel I tell them in their own terms so they can understand, which is not completely accurate, but when I tell them this they understand and they never again ask me why Israel means so much to the American Jew. I tell them that the Holocaust was our crucifixion, but Israel is our resurrection. They immediately understand and do not question anymore my deep feelings for Israel because Israel is a symbol of the Jewish people, the Jewish people reborn. That is why we say in the Yom Kippur davening we have to sanctify Israel and the Day of Atonement. We Jews have to believe that we Jews have a mission to perform in this world, that we have to be a light to the nations, that we are, in a certain sense, investors of G‑d in this world, that we Jews stand for morality in this world and that the nations of the world believe that even though many times individual Jews do not want to stand for that message, but when nations want to eradicate G‑d’s presence in the world they purposefully persecute the Jews as Hitler did, and he did it knowingly saying he hated that semitic G‑d with His thou shalt nots and thou shalts. Israel is a symbol to the Jewish people of how the Jewish people have to act in the world, too. G‑d has that we are an eternal people, but that is only if we want to be an eternal people if we want to accept this job. The spies did not want to accept this job. The spies wanted to stay in the realm of Atzeelus, in the realm of just study without applying the Jewish teachings into the world. Yes, Israel today has not reached the heights to which we aspire, but we have confidence that it will reach to those heights. Israel is perhaps in the first stage of Atzeeyah, Yetzeerah and Breeyah, but we know and we have faith that Israel will achieve spiritual heights and that, based upon Israel’s discovery that the world will benefit, that already in medicine and agriculture and in many other fields the insights of Israelis have been beneficial to the whole world. So we know that the spies, if they would have only listened to the lesson of their own fruit, they did not even know what they were doing, that they could have caused the Jewish people to enter the land much sooner. Why is it that we say that G‑d, Himself, dons a tallis? Because what a tallis? A tallis is composed of tzitzis. That is the most important thing, and in the ancient days there was a blue thread on the tzitzis. The blue, the rabbis teach us, stands for G‑d’s presence in the world. It stands for G‑d’s promise in the world, and the white stands for our efforts. The Rambam says that there should be 7 white strings and one blue string. The Raibitz said no, there should be 6 white strings and two blue strings. Rashi said there should be 4 and 4, but G‑d has told us He will help our people, that as long as we want to be Israel, as long as we want to fulfill that vision of trying to be a light unto the nations G‑d will help us. Yes, we have to do most of the work, according to the Rambam, who is a rationalist. There were 7 white strings and only one blue string, and the Raibitz said 6 and 2 and Rashi said 4 and 4, but at least we know that G‑d is there to help us, that G‑d will help us as long as we want to do our job, as long as we want to still sanctify Israel. If we do not want to sanctify Israel we do not have to worry about Yom Kippur. There will not be any Yom Kippur anymore either. It is only when the Jewish people have a vision of the future that the Jewish people will live. If the Jewish people have no vision of the future then we will shed one Jewish practice after another until finally there will not even be any Yom Kippur either.
I am reminded of the story they tell about Samson Peransky, a successful businessman in London. It was now 1984 and Samson Peransky was still haunted by the memories of his youth in Auschwitz. He still had nightmares about it. He thought that perhaps if he would go visit Auschwitz he would rid himself of those ghosts which were plaguing him, and besides, he wanted to replace the stone that had been on his father’s grave in the old Jewish cemetery in Warsaw. His father had been the only member of his family who had died a natural death before the war and his stone had already eroded, and, besides, he wanted to put on the stone also the name of his mother, Manya, of his sister, Esther, and his brothers, Mordechai and Yaacov. At least there should be one place where they could be remembered. Samson went to Auschwitz. He walked on the bloodstained soil. He smelled once again the smoke in his mind of the chimneys of human flesh. He went into the barracks were he had spent horrible days and nights, and he was not really relieved. In fact, in a way he felt worse. He was happy to get on the train and go to Warsaw. He went into the cemetery, and, sure enough, the stone was put up just as he had paid for and requested. He took one look at the stone and all of a sudden great anger filled him because right through the name Mordechai black paint was smeared and the name Shimshon was put in its place. He was furious and said, “They still are desecrating Jewish graves in Poland!” He did not know what to do, but decided to go see the two Polish guards. He said, “Who did this to my stone?” They did not seem to know. He said, “Show me the guest registry,” but they said they did not have a guest registry. Then one of the guards remembered that he had sold some black paint to a very distinguished gentleman, and he told Samson Peransky about him and said, “See, here is the copy of the receipt I gave him for the black paint.” Sure enough there was a name and an address on it. 
In Israel Jackie is driving his cab. In the cab is Mrs. Weil, a member of a congregation in Berne, Switzerland. She and some ladies of the congregation had gone touring in Israel. They took one look at Jackie and said, “You must be related to our rabbi.” He said, “What are you talking about? I am the only survivor of my family from the Holocaust. I looked through all the Red Cross lists and there is nobody but me listed from my whole family. You must have me confused with somebody else.” The ladies persisted and persisted and Jackie finally turned to the lady and said, “Listen, lady, I will not even charge you so much for the fare, but please, let’s drop the subject.” When Mrs. Weil got back to her hotel she immediately called up her rabbi, Rabbi Mordechai Peransky. She told him that he had to come to Israel immediately because his brother was there, a man who looked just like him. The Rabbi explained to Mrs. Weil that all his family was killed in the Holocaust, but he thanked her very much. He knew that she was a very excitable lady and this was not the end of it. He was very concerned, though, because this was the second big shock he had gotten in two weeks. He had been in Poland just the week before. There he had stood before the grave of his father and there he had seen his own name on the gravestone, Mordechai. It was he who bought the black paint. It was he who crossed out and put on the name Shimshon in its place. He was perturbed and decided to take a walk. When he came back his secretary gave him a telegram. It told him that she had opened the telegram and it was about finding a long lost brother. He looked at his secretary and said, “I have not got the strength to read this telegram today. I already got a telephone call from Mrs. Weil in Jerusalem. I am sure she is sending me the telegram.” His secretary looked at him and said, “But this telegram is not from Jerusalem. It is from London.” He quickly opened it again and there he read the message. “Mordechai, if you are really alive, call me at this number. Shimshon.” The brothers agreed to meet in Eretz Yisroel for the High Holidays. The British Airways plane landed at Ben Gurion Airport and Samson Peransky walked out holding his umbrella and small valise. When it came to the luggage rack he waited for his luggage patiently. He reached over to pull his luggage off the rack when his valise and umbrella fell out of his hand and made a clattering sound on the tiles below. Immediately every eye turned toward him to see who made that racket. There he saw in front of him standing at the luggage rack with luggage from the Swiss Airline plane his brother Mordechai. He quickly dropped his luggage and ran over to him. From the other corner of the airport, Yaacov ran to meet his brothers. They all cried and sang and danced. They were all happy, three men in their early 60’s who looked just about the same except that one had more gray hair than the others. As they were singing and dancing, happy for each other, they could not get over the fact that they had found each other. This day was Erev Rosh Hashonna 5745, exactly 40 years to the day when each of them began saying kaddish for their two dead brothers. Nobody has to say kaddish for us anymore. Nobody has to say kaddish for the Jewish people. We are alive. We survived the Holocaust. We are still here. As long as Jew wants to help each other, as long as each Jew believes in the blue of the tallis, believes in the promise that G‑d gave us that He will help us fulfill our job in this world, as long as each of us is willing to help, is willing to take and help with whatever means we can to make sure that Israel survives and the Jewish people survive, then we will live. Judaism is not dead. We do not have to say kaddish over it. Israel is alive, but it will only live as long as we learn the lesson that the spies failed to learn, and that is that we all have to take whatever spiritual lessons we have learned and plow them back into the physical world, that we have to take the water from the north and bring it to the south, that we have to mix the soils correctly, that we have to believe wholeheartedly in the G‑d Who sanctified Israel Who keeps Israel alive so that we can be a light unto the nations. If we will truly believe this and truly act on this, then the Jewish people will never die. The Jewish people cannot die. The Jewish people will always live.

YOM KIPPUR DAY 1993
Rabbi Joseph Radinsky

In a little while we will be saying yizkor. We will remember all those who came before us, all those who shaped and molded us. All the yizkor lights are on in the synagogue now. The lights stand for the soul of the human being. The rabbis say that light is similar to the soul because from one light you can light thousands of lights and your light is in no way diminished. The same thing is true when a person influences others and teaches others and molds and shapes others. They are in no way diminished. They are only enhanced. Their life is only made richer and made better.
We know that before we came to shul tonight we all lit candles at home. It is hard to understand why we lit a candle. After all, this is not like Shabbos. In the olden days people were very poor and they went to bed when the sun set and they got up when the sun rose. The reason for this was because they could not afford the money to buy the oil or the money to buy candles, but the rabbis say on Shabbos we should be happy. There should be Oneg Shabbos. There should be the joy of Shabbos. Therefore, we should go to the expense of lighting candles, of lighting oil lamps in order that we should enjoy our family and sit and sing Zemiros and enjoy each other’s company and enjoy a good meal before going to bed. Therefore, there is a reason for the Shabbos candles. The Shabbos candles are different from the Chanukah candles. The Chanukah candles were only meant to publicize a miracle, that G‑d is there to help the Jewish people and will always be there to help the Jewish people. That’s why we light a Shamus, too. If by accident we use the light, we say that we are using the light of the Shamus and not the light of the rest of the candle. But why should we light the candle on Yom Kippur? Where is the Oneg Shabbos? Where is the simcha of the day? We are all going to leave the house anyway and come to shul and hear Kol Nidre, so why should we light a light?

Today you all know is Shabbos and because today is Shabbos the cantor recited a special prayer for Shabbos in which he says, “Thus, the heavens and the earth were finished and all their hosts and by the seventh day G‑d completed His work which He made and He rested on the seventh day from all the work which He has made and G‑d blessed the seventh day and He hallowed it because on it He rested from all of His work which He created to do.” It seems a strange statement here when it says, “He blessed it and He hallowed it and He rested from all the work which He created to do.” What does it mean “to do”? The Ramban said that actually in the Jewish calendar we have two days which celebrate the creation of the world, two separate holidays. One is Shabbos, the weekly Sabbath on which we rest commemorating the fact that G‑d created the world and rested on the seventh day, and then we also have Succos. Succos is composed of seven days, and Succos is a day on which we go back into nature and appreciate G‑d’s creation of all things in nature. The rabbis tell us that there are actually two different forms of creation. G‑d creates out of nothing, and G‑d created the world out of nothing. In fact, the rabbis say that in the beginning everything was G‑d and G‑d had to contract Himself to make a place for the world but He left little sparks of Himself in everything, and when we do acts of kindness we release these sparks and get close to Him. He created us in His image which means He also gave us creative powers, but we do not create out of nothing. We have to have mediums through which to create. A painter needs colors and a canvass. A musician needs the right notes and a musical instrument. We do not create out of nothing. We create using the materials that are found within nature. Therefore, when G‑d created the world He hallowed it and made it holy. He made it potentially holy, but it is up to us to continue the work. Shabbos talks about the beginning of creation. Succos talks about the initiation of a process of which we are all a part in order to make this world a better place. It is our job to complete the world, which is maybe 95% complete. It is our job to take the potentialities which are in the world and to realize them. It is only the Jews who believed until a few hundred years ago that the cure is created before the disease. Therefore, we always know that within nature, within this world, itself, there are the answers to all problems, that we have to see the world’s potentiality, that we have to continue to strive to look and to see things that are there, that we cannot give up, that we can create a paradise on earth if only we will take one step at a time, and that, of course, is the Jewish philosophy that we have to do one step at a time and this is, of course, what our parents tried to inculcate into us. We all know that the enemy of the better is the best. There are so many people who are going to nitpick this and nitpick that because it is not perfect, but there are no perfect answers to all life’s questions. In fact, even today when they are talking about health care reform what they will do is probably pick on this plan and pick on that plan because it is not perfect, but nothing is going to be perfect, but i£ the plan is better than what we have now we should go ahead and should utilize it. Man is called upon to help perfect the world the way he can. He cannot make it perfect, but we can aim for perfection. 

In fact, that is one of the symbolisms of the flame, of the fire. We are always continually to grow and do things. Eventually the flame, itself, will sputter out but if it has lit other flames those flames, too, can see the potential of things and make things better, and that is why we light a candle on Yom Kippur. We light a candle to teach us that that flame is burning within us. We can do better. We can be better than we have been. Even though we know that we will not be perfect, Judaism does not demand that we be perfect. It demands that we strive for perfection but do not be disappointed if we do not achieve it. It demands that we try to be a little bit better every day. That, of course, is what we must all believe in and that, of course, is what G‑d is trying to inculcate in us. If we give up and say that we are satisfied the way we are and do not try to do any better then we are not following through on the lessons of Judaism. The candle is a sign of potentiality. We can light more candles. We can do more things. We can influence our Neshomas and mold and shape ourselves so that we can be better people.
That’s why the rabbis say that there is a difference between Yaacov and Esau, and the difference as found in the Torah portion Vayishlach when after they had met and reconciled themselves to each other, it says, “And Esau went to Sahr,” which means a goat in Hebrew, too, and not as the name of a place because one of the leading symbols of Yom Kippur is the goat, is the symbolism of the two goats. One was offered on the altar and one roamed free. The one that was offered on the altar was one that found meaning and purpose by attaching himself to others and trying to make this a better world while the other just roamed free and ended up of course by just crashing off a cliff. In order for us to feel life’s meaning we have to attach ourselves to something. We have to wear ourselves out in a good cause, as George Bernard Shaw said. But Yaacov went to Succos. Yaacov did not stop the way he was. Esau was only satisfied with a Yom Kippur, but a Yaacov wants to go to Succos. He wants to continue the process of creating and perfecting the world. Esau wants to gain forgiveness for his sins and stop there and not to perfect or better himself. That, of course, my friends is what our Yiddishe parents did for us. That is why we are here in shul today because they molded us and shaped us and gave us the Yiddishe Neshoma of trying to be better than we are. And who is it that can mold and shape the souls of human being more than anybody else? Our parents. They were the people who brought us into the world and they are the people who gave us our early environment and gave us direction. Unfortunately, today there are many Jewish parents who are not like the parents of old. We do not have the Yiddishe Mamas and Yiddishe Papas we used to have who considered that the greatest blessing they had on earth was their children. It is not the children who are giving up the Friday night. It is the parents giving up the Shabbos.
It is the parents who do not want to sit at home with their children and talk with their children and discuss the Torah portion and the issues of morality and what it means to be a Jew. We do not have the children that we had before. I can tell you that from teaching Hebrew school for 40 years. The reason we do not have the children that we had before is we do not have the Jewish parents that we had before. It is important that their Yiddishe Neshomas be set aflame with enthusiasm for leading a good and productive life. If their souls will be set aflame for leading a good and productive life because of the example that their parents set, then rest assured there will also be a yizkor candle and a yahrzeit candle lit for you, too, after the time that your candle sputters out. You will have an influence. You will have made a difference. You will have made sure that the Jewish spirit continues forever.
I am reminded of the story they tell about Leah. Leah came to this country with a little boy named Menashele, and she was fortunate because she found her husband. When the Nazis decided in 1944 that they no longer could suffer their puppet in Hungary and they invaded Hungary they wiped out most of the Jews. One trainload after another was sent to Auschwitz. However, Leah was sent on only one of four trains to Vienna. There was also a fifth train that was sent but probably for other purposes. When these four trains came to Vienna after going a day and a night and a day and a night the doors were flung open and they were instructed to throw the dead out. They threw the dead out to the pavement. Unfortunately, it was fresh asphalt and the bodies stuck and then they had to take the bodies out of the asphalt, too. They were taken to Vienna to a slave labor camp. Probably the mayor of Vienna had made a special deal with the SS. He had bribed them and given them some money so that they would send a few trains to Vienna and not send all the Jews to their death in Auschwitz. The Allied bombing had taken its toll and many of the Vienna slave laborers had already died. Every night there were bombing raids and the next morning the destruction that was caused by these bombing raids had to be cleaned up, and the mayor of Vienna needed slave labor to do this. The SS, too, wanted to show a good record, how they were killing Jews for less and less money, that it did not cost hardly anything at all to kill the Jewish people, so they probably welcomed this transfer of funds to their coffers. Leah was able to come to New York and there she was reunited with her husband and then as many survivors did, the boy turned 13 and they had a lavish bar mitzvah for him with all the types of foods that you could think possible because they remembered how they had suffered in the camps and they also wanted to proclaim to the world that Hitler was defeated, that he could not wipe all the Jews out, that here was a young man who was stepping up and taking his rightful place in the Jewish world and showing Hitler that the Jewish people still survived. At this banquet the rabbi gave a speech and then it was the boy’s turn to get up and give a speech. There was a disheveled looking man who was sitting two or three seats from everybody else at the table listening to the proceedings. When Menashele got up to speak the man got up and in a singsong voice said, “Menashele, Menashele.” Everybody tried to hush him. Somebody put a bottle of whiskey in his hand. Another shoved some kugel on his plate, but nothing would help. He said, “Menashele, Menashele.” People told him to sit down but he refused. He took his spoon and started to beat a coke bottle to silence the crowd. He was perhaps the champion clinker in New York. He clinked for 5, 6, 7 minutes until finally the father of the boy put his hand on the boy’s shoulder and told him to sit down and said, “All right, what do you have to say?” He looked at the people around him and said, “You call this a kugel? I have had better kugel before. You call this a bar mitzvah? I call this a bris.” Everybody was astounded but the hook had been set and they started to listen to him. He said, “Leah came, Menashele’s mother, came on one of the four trains that were sent to Vienna from Hungary, and when she came off that train she was sent to a slave labor camp, but she was lucky. Because she spoke so many languages she was put in the office, and it was lucky, too, because she was not beaten. Her rations were not very great but she was not beaten and did not have to carry heavy stones, and she was also pregnant. She came with two little girls and she started to pray day after day, ‘G‑d, make sure I have another girl. Make sure I have another girl.’ She did not want to have a boy because if she had a boy it would have to have a bris, and how was she going to make a bris? However, she started to trade her meager rations for cigarettes. Why? She was trading her meager rations for cigarettes because she was trying to plan ahead for a bris in case there would be a bris because cigarettes were the currency in the camps. It was with these cigarettes that she could bribe guards and obtain things for a bris. G‑d is a very mysterious G‑d. On the one hand He had been good to Leah. He had made sure that she got on the transport that did not go to Auschwitz but on a transport that went to Vienna. He made sure that she was not given backbreaking duty and got her an office job where she could sit and talk many languages, but G‑d played a trick on Leah. She did not have a boy; she had a girl. The two girls lived in the camp. Unfortunately, one of the girls got sick and did not make it. And G‑d blessed her now with a boy. What was she to do? How could she have a bris? She went to Dr. Tuckman who was the head of the Judenreich. The Nazis forced the Jews to organize themselves, too, in these camps and have their own officers so that they could have these officers relay their orders to the Jewish people. She went to the Dr. Tuckman and said, ‘I had a boy. I have to have a bris.’ He said, ‘What, are you crazy? You want me to go to Amalek? (Germans he referred to as Amalek) to have a bris? How is that possible that they will listen to this? It will take all my pleading just to get two days off work for you so you can rest after the childbirth and maybe begin to nurse your baby. I should go to Amalek and ask for a bris?’ She turned to the doctor and said, ‘If you don’t I will.’ He said, ‘Okay, then I will.’ He came back to her and said, ‘A miracle has happened. Amalek is going to allow you to have a bris.’ She said that was wonderful. He said, ‘I’ll tell you what I’m going to do. I’m a doctor and I’ll do the bris for you.’ Immediately her face lowered because Dr. Tuckman had not been an observant Jew and she said, ‘Doctor, well maybe we shouldn’t have a bris.’ He understood immediately and then another miracle happened. A rabbi came on the next transport and the rabbi was also a mohel, and in his pack miraculously was his mohel’s knife. They did have the bris in that slave labor camp and when the baby started to cry Leah looked at the baby and said, ‘Menashele, don’t cry. When you are bar mitzvah I will make you a real bris.’ But, my friends, Leah had saved enough cigarettes so that there were crumbs of bread for at least ten men to eat so we could bench and somehow she was able to make a kugel, a kugel, my friends, that tasted far better than any kugel that you are eating here today.” With that he sat down. Menashele then got up to give a speech but nobody really was concentrating now on Menashele’s speech. They were only thinking about Leah, his mother, because it was through the sacrifice of Leah that he was there today celebrating his second bar mitzvah. It was not enough for Leah that he should live. She wanted him also to live Jewishly.
My friends, in a few moments we will have an appeal for Israel Bonds. Israel not only causes Jews to live throughout the world because without Israel many Jews in the world would have perished and would have had no place to go, but Israel also allows us here in America and other places to live Jewishly, to make sure that our Jewish values are treasured and our head can be held high. I urge you all to support this appeal. I urge you all when you remember those who have gone before us especially your parents that you will remember that it was because of their zeal and dedication that you are here today. May you and your children and your grandchildren be also such parents so that in the future Judaism will thrive and grow and we will all want just not to make sure that our children and grandchildren and great-grandchildren live but that our children and grandchildren and great‑grandchildren live as Jews. Amen.

YOM KIPPUR DAY 1995
Rabbi Joseph Radinsky

We are all about ready to say yizkor. We are all about ready to remember those who molded us and shaped us and made us what we are. We recite yizkor on Yom Kippur because we want to remember the values of those who came before us. We want to remember their vision. It was they who made us what we are today. Judaism has always believed in the two covenant theory. Only today do certain Christian theologians believe that there are two covenants. Since Vatican Two the Catholics have said that there is a little back road that Jews can travel to get to G‑d. They do not have to go through Christianity. Some fundamentalists, like Reverend Hagee, have said the same thing, and some liberal churchmen, but, by and large, most Christians still believe that there is only one way to get to G‑d. We have always said that you did not have to be a Jew in order to get to heaven. We believe that all mankind is under a covenant relationship with G‑d. This covenant relationship with G‑d started with Noah when G‑d made a covenant with Noah, but a Jew is under two more covenants. A Jew is under the covenant of Abraham and the covenant of Sinai. At the covenant of Abraham we Jewish people were given our mission. Our mission was to perfect this world, to be G‑d’s agent in bringing redemption to the world. At Sinai this covenant was fleshed out how we are to go about it. All of us know that our parents wanted us to be a mentsch and a Jew. A Jew has a special Kedusha, a special mission. That’s why when we say in our prayers on Yom Kippur we say that G‑d should forgive our sins and the sins of the House of Israel, because we sin as individuals and we also sin as members of the Jewish people. For example, we can give a lot of charity as Jews but still sin as a Jew because all the charity we give to only non‑Jewish organizations and we will not give a dime to Jewish organizations. We all know people like that. We cannot say that they are not charitable. We cannot say that they are not a mentsch but they are not a good Jew because they have not also supported Jewish charities. True, we are supposed to support all charities, but Jews have to take care of each other also.
We read, too, today in the Askorah about Yosef. We learn how the enemies of the Jewish people have always tried to use the traditions of the Jewish people against us. We learn how after Bar Kochba’s rebellion failed Hadrian sought a pretext in order to kill all the rabbis. He called the rabbis together and said, “Tell me, what is the punishment for someone who has kidnapped another Jew and then sold him into slavery?” The rabbis answered, “The penalty for that man is death.” Hadrian said, “Who then killed the brothers of Joseph after they had sold Joseph into slavery?” Of course, the rabbis had to say no one did because the brothers had done Teshuva. Hadrian then said, “Since the brothers were not put to death you ten rabbis will be put to death for the sin of the brothers selling Joseph.” Of course, this is contrary to Jewish law. Each man dies for his own sin, but Hadrian sought a pretext from the Jewish text, itself, in order to persecute us and to harm us. We all know when we read these Askorah on Yom Kippur that Joseph was a special individual. Joseph, who was sold for 30 shekels, and the rabbis say the brothers used this money to buy sandals, was the epitome of how to be a mentsch and how to be a Jew. When he went down to Egypt he eventually became the second most powerful man in the world and actually since the king did not have much interest in ruling, the most powerful man in the world because Joseph could do anything he wanted as long as it would not touch Pharaoh’s throne. When Moshe left Egypt he took the bones of Joseph with him because Joseph, although he was the most powerful man in Egypt, knew that he was always a Jew. He always told everyone, even Pharaoh when he was first called before him, that Ivri Anochi, I am a Jew. Joseph was both a mentsch and always a Jew. When the rest of the Jewish people were gathering together the gold and silver that had been owed to them by the Egyptians after they had served for 210 years as slaves, Moshe went and got Joseph’s bones and brought them with them as they traveled in the desert. Joseph had made his brothers promise that when they would be redeemed that they would take his bones up with them and bury him in the land of Israel, and Joseph is buried in Israel near Schem. Moshe knew that he had to take the bones of Joseph with him.
We learn how G‑d told Moshe after the sinning of the golden calf that if the Jewish people would say the prayer, “Adoshem Adoshem,” that G‑d would always forgive them. Moshe knew that the Jewish people needed more than ever that because the Jewish people needed to learn the lessons of Joseph so that it would prevent them from many of the sins that he knew they were going to do if they did not learn from the example of Joseph. The rabbis say that Joseph gave the world three treasures, that these three treasures were very important and necessary for the survival of the Jewish people.
The first treasure that Joseph gave them was Jewish unity. We know that Joseph was sold to Egypt because the brothers were jealous, but the brothers had another motive besides. They thought that Joseph was trying to ruin the family. Joseph had predicted that the promise of Abraham was going to come to the fore. He had predicted that the Jewish people were going to have to change their lifestyle. They could not be shepherds anymore. They were going to have to change their ways. They were going to have to be different, and the family did not like to hear that. They thought that he was ruining the family so that they had to get rid of Joseph; otherwise he would destroy their customs and ways. We see today, too, that many times families are ruined either because of petty jealousy. For example, people argue over money or business. I know sometimes money represents love or because we have an illustration of someone in a family whose one daughter went out with a boy and then the boy threw her over and took out a cousin instead and the families will not talk to each other. In fact, even in my own family I remember I had two great-aunts who would never talk to each other because of some trifling incident, but always the day before Yom Kippur they made up and all day they used to talk and talk in the back of the shul making up for the whole year of not talking and immediately after the shofar blew they would not talk again until the next Yom Kippur. I never could understand that, but Jewish tradition teaches us, and Joseph has taught us, that families have to stick together. He forgave his brothers. He worked for his brothers. He saved his brothers and also Joseph taught us that on an ecological level, too, we have to get along even if we disagree, that Jews can be agreeable if they disagree. They do not have to be disagreeable. We see now, too, that there are many arguments among the Jewish people, but if the Jewish people are to survive, if the Jewish people are to continue to receive G‑d’s blessing we must stay united.
The second treasure Joseph gave the Jewish people was the fact that the Jewish people had to look out not only for their interests but for everyone’s interests. The rabbis say that the first treasure Korach took but he just stirred up trouble and he lost that treasure. The second treasure, the rabbis say, Antonius, the Roman Emperor, took. Joseph was the most powerful person in Egypt. Joseph looked out well for Pharaoh’s interests. He looked out too well for Pharaoh’s interests. He destroyed the nobility. When the famine came he bought up all the noble’s property. Yes, he gave them other property on which he only charged 10-20% tax, but the nobles always resented the fact that Joseph had divested them of their property and had made them powerless. Later when the Jewish people were enslaved they did not lift up a finger to help the Jewish people, and we Jews have repeated this mistake time and time again throughout history, always looking out more for the interests of others than for our own interests. In Poland we lived for 500 years in great prosperity. Poland was the biggest empire in Europe stretching from the Baltic Sea to the Black Sea. We were the tax collectors. We were the managers. We were the middle class. Then in 1648 when there was a rebellion of Chelminisky, the Cossacks, the Greek Orthodox, against the Catholic Poles, who did they vent their ire on? Against us and a third of the Jews were killed. This happened in Germany, too, and this perhaps may happen in America also. We, too, in America are looking after everybody else’s interests but our own. After all, this OJ Simpson trial may have repercussions. You have Goldman on one side, you have Shapiro and Kelberg and all sorts of lawyers involved in this situation. Also we have the situation of the sheik who, thank G‑d, was convicted, and who were his defenders? Jewish lawyers. Why did Jewish lawyers have to defend him? Let other lawyers defend him. If he would be out free we would all probably be blown up. And look at Kuntsler defending the killer of Meir Kahane. Why don’t we Jews take care of our own interests? Many times we do things that are inimitable to our own interests. Yes, we have to take care of other people, too, but we have to take care of our own interests as well. This is what happened when Antonius found this treasure. He gave it to Yehuda Hanosi but did not help the Jewish people at all because the Jewish people were eventually scattered out from the land of Israel. In fact, the very reason why the Romans came in the first place was because the sons of Alexander Yanai after Alexander Yanai died could not agree as to who would be the successor and a civil war broke out and so one of them went to Pompeii who was sitting in Damascus and asked him to settle the problem that he had with his brother Aristobolus, so he came into Israel and he settled the problem. From then on all Jews were puppet kings. Jewish independence from the Maccabees lasted only 78 years. I hope that Rabin knows what he is doing, and Peres, because nobody is going to help the Jewish people if things go wrong. We know that in the last war 74 European countries would not even let airplanes fly over their country. Israel pre‑1967 is exactly the same size as Kuwait only Kuwait is shaped like a hamburger but Israel is shaped like a wiener. It is easy to go across it. 

The third treasure that Joseph left was Jewish dreams, Jewish hopes. Joseph never forgot that Judaism is a religion which calls upon its members to work with G‑d to bring redemption. The redemption will come through our people, we are taught. We must be the moral example of the world. We must have Jewish dreams. Unfortunately, in our day so many parents have neglected to give their children Jewish dreams.
They give them the best education and send them to the best schools but they forget to teach them about Judaism. They forget to teach them that it is important that we sacrifice for Judaism because unless we sacrifice for Judaism, Judaism will die. We cannot be Jews just for ourselves and for our families. We are Jews for the world. Therefore, on Rosh Hashonna and Yom Kippur we pray first for the world. Then we pray for the Jewish people and then we pray for ourselves. In order for the Jewish people to survive we need to have also a vision of what our role is in the world. Our parents had that vision. Therefore, Moshe took these bones out of Egypt to teach us all that we need G‑d’s forgiveness, but we also need something else, too. We also need Jewish unity, Jewish unity in the family and Jewish unity in the community, that we need to look out for other people’s interests true, but we need to look out for our own interests. Unless we do that we will not survive. We also need to have Jewish dreams.
I am reminded of the story they tell about Samson Polansky. It had been 40 years since he left Auschwitz and he thought it was now time to go back to Auschwitz to exercise the demons that had been afflicting him. He also wanted to go back to see his father’s grave in Warsaw. His father had died before the war and was the only one who had a marker on the grave. He decided to buy a new monument and on that monument to inscribe not only his father’s name but also his mother’s name and his two brothers. He had been a very successful businessman the last few years in London but he knew that he had to exercise the demons in him. So he went back to Auschwitz. He could still smell the smell of burnt flesh when he alighted at Auschwitz. He toured a little while and then decided to leave to go to visit his father’s grave. There he quickly found the stone but to his horror he noticed that the stone had been defaced. The name Mordekah had been covered over with black paint and his own name, Shimshon, had been inscribed by hand. He did not know what to make of this. He went up to the caretaker and asked him what had happened. He said, “Well, a man came to me just a few days ago and he asked for some black paint. I made him, of course, sign a receipt and I gave him the black paint. I did not know what he was going to do with it.” Samson asked who the man was and what he looked like. The caretaker said, “Well, he was a man about your size. In fact, he had a face just like yours.” There were now several Swiss tourists visiting Israel. They climbed into a taxicab run by Jackie. Jackie was driving them all over Israel. They were very wealthy and did not want to take a tour. He was very glad to get this job. It meant that he would have very good pay for two weeks. After he had driven them around for about a day, one of the ladies kept staring at him and staring at him and staring at him. Finally he said, “Lady, what are you staring at?” She said, “You have a face just like our rabbi in Switzerland in Geneva.” He said, “Lady, I don’t know what you are talking about. I don’t have any relatives. I am a survivor of Buchenwald. I want you to know I searched all over after the war, the Red Cross offices and everyplace and I have no relatives.” She asked if he was sure and he said he was positive. She said, “But you have the same face as our rabbi.” She would not be deterred so she got on the phone and called her rabbi, Mordechai Polansky in Geneva and said, “I found your brother. He looks just like you, same color eyes, same everything.” The rabbi, being very polite, told her, “Thank you for looking after me but I have no relatives. I have looked over the list after the war and searched everywhere. I could not find anybody. I have no relatives, but thank you for letting me know.” After a little while he decided to go home. He went home and there his secretary called him with an urgent message. He asked what was wrong. She said he had gotten a telegram from his brother who said that he wants to meet you. He talked to his secretary and said, “Listen, that just must have been Mrs. Weil selling now a telegram about what she talked to me about on the phone. Please send her back a telegram saying that I have no relatives.” I’ll give you her address in Israel. The secretary said, “Yes, but the telegram did not come from Israel. It came from London.” The brothers decided to meet immediately. It was Erev Rosh Hashonna when they landed in Ben Gurion airport. Shimshon came off the plane and looked for his luggage. He was so excited, though, that he dropped his umbrella and it clattered on the stone floor. As he looked up he saw a face just like him standing by the carousel on which the luggage from Switzerland was coming in on. He immediately recognized his brother and there from the other end of the hall came Jackie with friends in the security service who had let him in the airport. They immediately ran to each other and hugged each other and kissed each other and looked at each other and said, “How fortunate we are to be together,” when Jackie looked at his brother, the rabbi, and said, “Rabbi, I am now going to make a brocha. Bless You O G‑d, King of the Universe Who revives the dead.” This was the first time in 40 years that the Polansky brothers did not say kaddish for each other on yizkor. We all know that in order for the Jewish people to live the Jewish people have to have visions. They have to have dreams. That is one of the differences today between those who say that Jews should just be a normal people for a normal people will just disappear but if we have dreams of the future we will live. Our parents wanted us to be both mentschen and Jews. They did not want us to be just normal people. They want us to carry the Jewish mission. It is interesting to note that when Joshua came to the land of Israel he conquered it and was later conquered by the Babylonians and the Kedusha of Eretz Yisroel lapsed because when Joshua came in they were looking only for land. It took them almost 500 years before they built a Temple in Jerusalem but when Ezra came to the land that Kedusha never lapsed under the second commonwealth because he first built Jerusalem. We must always remember that if we are to survive, if we are to continue to ideals of our forbearers we must have unity in our families and in our community, we must look after our own interests, as well as other people’s interests and, most importantly, we must have a Jewish vision of the future. Let us all hope that we will have this vision so Judaism will survive forever until the Mashiach comes. Amen.

YOM KIPPUR 1999
Rabbi Joseph Radinsky

In a few moments, we will say yizkor, remember those who came before us, those whose lives are still shaping ours. Many times, we will ask ourselves, “What would our parents or grandparents think?” if we would do such and such. They continue to live in our hearts.
Last night we all lit a candle in their memory. Last night I mentioned that this holiday is also Yom Kippurim, plural, and I gave two examples for it: one, how on this holiday we learn how to balance Chesed, kindness, and Din, strict justice; I also gave a second explanation that the rabbis explain that this day is Yom Kippur, a day like Purim. There is also a third explanation which says that on this day not only are the living judged, but also the dead. The rabbis teach us that what is it that makes a person a success in this life? They answer that if a person has raised good children who are following the path of Judaism and its ideals, then that person is the most successful person. It is true that we are supposed to develop our talents in this life, but it is not whether or not you are a lawyer or doctor or accountant or plumber or a millionaire which makes you successful in Judaism; what makes you the greatest success is to raise good children. That’s why a child goes to the synagogue to say kaddish for his parents. After all, why should a person come to shul to say kaddish? In the kaddish, there is not one word about death. The reason a person comes to shul to say kaddish is that it signifies that his parent or relative was a great success. He or she had instilled in this child the values of Judaism, that this child wants to further these values.
What does the kaddish say anyway? That we are all working for the day when the world will be perfect. G‑d, Who makes peace above will make peace below. It says that right will overcome might. A person who comes to say kaddish is demonstrating that he believes in the ideals of his parents, and, after all, we are links in the chain which starts from Abraham and will go forward until the time of the Mashiach. It is interesting to note that the social security office figures that a person only has 35 years of working life, that between 24 and 65 most people only work 35 years. We all are on this earth for a short period of time. Unless we instill our values in our young people, they will not have them.
We are here today demonstrating that our parents were great successes because the tradition is alive in us. Our parents should be judged very favorably. Whether our children will come to shul on Yom Kippur after we are gone is another story. We hope that they all come so that it should be demonstrated that Judaism is continuing in our family for another generation. G‑d has promised us the Jewish people will always exist, but He did not promise us that every Jewish family who exists now will still be Jews in the future.
Five times in Judaism do we light a candle. We light a candle for yahrzeit because candles stand for energy, for the soul, and that which animates others as well as ourselves. We know that from one candle we can light 100 candles, and the original candle is not diminished in any way. That’s why learning is compared to a candle. If you teach someone, you do not lose anything; you even gain. Your own knowledge acquires even more depth.
We light a candle on Shabbat to teach us the warmth and joy of our religion, how it spiritually uplifts us, how it causes families to get close, how it causes relationships to improve. I know many people have told me that when their family gave up the Friday night dinner, they really gave up on family.
We also light a candle at the end of Shabbat for Havdallah. We all know why we light a candle for Havdallah. Adam and Eve were created on Rosh Hashonna, they sinned on Rosh Hashonna, and they were forgiven on Rosh Hashonna. That year Rosh Hashonna came out on a Friday. G‑d had told them that on the day they will eat from the forbidden fruit, they will surely die, but they did not die. They lived another 930 years because G‑d had forgiven them, which, of course, tells us that death was built into the universe. Even if they would not have eaten from the forbidden fruit, they would have died. G‑d was merciful, though, and let them stay in the Garden of Eden through Shabbat. However, when Shabbat was over, He told them they had to leave. Adam complained bitterly and said, “I can’t go. It is dark.” G‑d said, “I will give you a gift, the gift of fire by which you will be able to tame this new world and make it into a Garden of Eden. “ We did not have to steal fire from the gods, as Greek mythology says. G‑d gave us fire. This is also the reason why we smell spices at Havdallah, to smell the aroma of the Garden of Eden so we can work to make our own world like a Garden of Eden. We must use our energy not only to spiritually elevate ourselves, which the Shabbat candle stands for, but also to develop our talents and perfect this world.
We also light a candle the night before Pesach when we search for chometz. We must constantly search our inner being to make sure we are doing things the right way. Many times people will work for good causes, but will engage in terrible tactics. In Judaism, evil is good that bursts its bounds. That’s why G‑d destroyed the world with water, to teach us that although water is a good thing, too much water can be very destructive. This applies to everything. A person who is too ambitious can end up doing all sorts of immoral things. We must constantly search our heads and listen to our conscience.
The fifth light we light on Chanukah. This teaches us we must use our energy not only for ourselves, but for our people and our community. If it were not for the Maccabees, we would not be here today. They sacrificed everything to help save the Jewish people. You know what their reward was? Each of them died an unnatural death: four of them in battle; and one was poisoned, but they saved the Jewish people. It is important that we always direct our energies in positive ways.
We light the yahrzeit candle to remind us that our parents instilled in us certain values, that they told us their Neshoma was pure, and we all know that the rabbis say that our Neshoma or soul is composed of two parts: an intellectual part; and an emotional part. The intellectual part we fill and fuel by learning Torah, and the emotional part we fill and fuel by giving each of us positive emotional Jewish experiences. If we do not give our soul positive emotional experiences, it will seek negative emotional experiences. Have you all noticed that when you were driving on the freeway and there is an accident on the other side, the cars slow down? They want to see the accident. There is so much violence and deviant sex on television because people want emotional experiences. If they cannot get positive ones, they will take negative ones. If we are not given good food, we will settle for junk food. If we are not given positive emotional experiences, we will settle for junk emotional experiences. We must have a Shabbat. We must be able to fulfill our ambitions. We must listen to our conscience, and we must be there for our people and be willing to help them. This is what our parents taught us, and that is why we are here. 

I am reminded of the story they tell about a young couple, Sally and Jim Goldberg. When their baby turned six months, they got the terrible news. Their baby had an autoimmune disease, which would not allow her to withstand infection. She had a disease very similar to the one that the child who was known as the Bubble Baby had, and who was in Texas Children’s for many years. The baby had suffered from diarrhea and was losing weight and was very sickly looking. They heard there was a treatment for this child at the Sloan Kettering Institute in New York, but how could they get the baby there? They could not take the baby on an airplane because she might catch a germ and die, and if she did not die, when she got to the hospital in New York, she would not be in any condition to have an operation. She needed a bone marrow transplant. They learned that there was an organization that flew babies to New York, but you had to get to Denver, and they were in Tucson. How could they get to Denver? Sally did not know what to do. She thought maybe she could call up a private airplane company and fly with her baby to Denver, and then take this special plane to New York. She called up one of the companies and found it would cost $18,000 for her and her husband and baby to fly to Denver. She did not know what to do. They were just a young couple starting up. Her parents were dead, and his parents lived in Europe. She decided she would go to the airport and talk to the owners. Maybe they would let them pay it off.
She took with her her favorite siddur. It had been her grandmother’s, who had died when she was ten years old. Her grandmother had used this siddur every day and it was tear‑stained. Ever since she learned about her baby’s condition, she had prayed every day from this siddur. Before that, she had only used it on Shabbat or special occasions. She automatically put the siddur in her purse as she had been doing now for the last month, and at every opportunity she would take it out and say a prayer. She went into the private air service office, and while she was waiting she took out her prayer book. When the co‑owner of the business turned to her, her eyes fixed on the prayer book, which was open and on the first page it said, “Esther Young.” Jamie and her husband, Sam, were the owners of this air service. Jamie grew suddenly pale and looked at Sally and said, “Did this prayer book belong to an Esther Young?” Sally said, “Yes.” Jamie looked and said, “Esther Young was my grandmother.” Sally gave a start. This was her cousin, Jamie. She had not seen her since she was eight years old at her grandmother’s funeral. She looked at Sally and said, “Are you Sally Young? I am Jamie Levit. My father was Milton Levit.” Sally gave a start and said, “Jamie, I have not seen you in years.” Milton, her father, had left the fold and the family had not seen each other for years. Jamie looked at Sally and said, “I have not seen you in years. I want you to know I married a Jewish boy.” They, of course, took the baby to Denver, and the baby flew to New York where she had a bone marrow transplant. Four months later she came home and grew into a healthy, strong, beautiful baby. Thanks in part to the grandmother’s siddur, the baby had a new start in life.
Our parents and grandparents are constantly giving us inspiration to make new starts. Let us hope and pray that we will always inspire our children when we are living and when we are gone to be better people and better Jews so the Mashiach will come quickly in our day. Amen.
ARE YOU RUNNING AWAY?
Rabbi Joseph Radinsky

Many times people come to me desperately unhappy. They feel that things are getting away from them, that things are either too much for them or that they just do not fit in. Each of us, at times, feels that life is passing us by or overwhelming us. We cannot seem to get our bearings. Yom Kippur speaks to us about this problem. It begins with the famous Kol Nidre which addresses itself to broken promises. All of us know that to some extent we have failed to live up to our capabilities. So we do teshuvah. Teshuvah is not just being sorry for the sins that we have done. It has a much deeper meaning – that we are sorry for not living up to our potential. Each of us has promise. Each of us must rise to higher levels.

The rabbis tell us that the soul has five aspects. They are called hayah, nefesh, yehidah, neshamah, and ru’ah. Each of us has a drive for security which is sought by hayah. Each of us is filled with the desire to enlarge our minds through beauty and learning. This is sought by nefesh. We also have a need for love which is sought by yehidah. We have a need for breathing space, for freedom, which is sought by neshamah, and we also have a desire for mastery which is sought by ru’ah. The difficult problem is balancing our need for security with our need for freedom, our need for love with our need for mastery.
The High Holy Days give us an opportunity for finding the key to living a happy life. This key is found in the Book of Jonah which we read on Yom Kippur afternoon. Maftir Yonah, as it is known, tells us the story of Jonah who was commanded to go to Nineveh to urge the people to repent. Instead, he tried to flee. He tried to evade his responsibility. He knew what was the right thing but he thought he could avoid his responsibilities to his fellow man, to himself, and to G‑d by running away.
Jonah first ran to Jaffa. In Hebrew the word yafah means beauty. Jonah tried to evade his moral responsibilities by expressing an interest in beauty and devoting his life to it. That did not work. Then he decided that he would go to Tarsus. In Hebrew this word means “precious jewel.” He thought that he could immerse himself in making money. He would become a rich man. That did not help either. He then decided to go aboard ship, the word for which is, in Hebrew, oniyah. This word can also be read as ani yah and translated as “I am G‑d.” Jonah tried to delude himself into thinking that all morality was subjective. He was G‑d. He could determine what was right and what was wrong. He could live any way he wanted to. When the storm came up Jonah realized how powerless he really was. So he went down into a corner of the ship. Here another Hebrew word for ship is used, sefinah, which also means “to hide.” Jonah decided that he would find meaning in meditation, he would spend his life in solitude.
When the captain of this ship came and asked Jonah what he was doing, why he was not praying, Jonah answered that he wanted nothing to do with religion. The captain had him thrown into the sea. Sea, in Hebrew, yam, can stand for the words yeah matirim, “everything is permitted.” Jonah first thought he could find happiness in beauty, in money, in self‑actualization, in solitude. Now he thought he could find it in complete self‑indulgence, in sexual excesses and other forms of decadence. This, too, did not work. He was swallowed by a big fish which, in Hebrew, is called dag. This word can also be read so as to mean “worry,” doleg. Complete self‑indulgence only caused him to be overcome with dread, with anguish. It was drowning him. Jonah finally realized that he could not escape. He knew now that he had to be committed with all aspects of his soul in order to do that which was right and expected of him if he were ever to win happiness.
In our prayers on Yom Kippur we speak about teshuvah, tefillah, and tzedakah. Repentance, of course, means that we have to commit ourselves to fulfill our potential and not run away from any aspect of life. Tefillah means that we declare Judaism true and worthy of commitment, and tzedakah means we are willing to sacrifice for our religion even if it means ridicule and the carrying of additional burdens.
Abraham, in Judaism, stands for charity and deeds of kindness. Isaac stands for the inner religious life, the striving to accomplish inner potential. Jacob stands for truth. In order to have commitment you must believe that what you are committed to is true and you must be willing to sacrifice for it. Jacob’s children all remained true to Judaism because Jacob was able to convince them that Judaism was true and, because it was true, it was worth sacrificing for. Jonah fled from his task because he did not want to sacrifice for the truth.

What is lacking in America today is a sense of commitment. People do not want to sacrifice for what they believe in. They are afraid of trouble, the anguish, and the burden that this will bring. However, as Jonah learned, a greater dread and anguish awaits them if they fail to make a commitment. Only responsibility will ultimately make us happy. Without commitments we haven’t got a change. So many young people today are afraid of commitments. By failing to make commitments they are harming themselves. They are dooming themselves to a life of unhappiness.  

On Yom Kippur, the story of Jonah teaches us what is required to integrate all aspects of our soul: commitment to moral and righteous living; commitment to the best that is within us; commitment to the religion of our father; commitment to doing what we know potentially we can do and what G‑d wants us to do. May we in the coming year have all these commitments so that we will be insured of a year of happiness.
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