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The Torah portion Emor begins in a peculiar way. The Torah which is usually
so precise in its language repeats the word Omer three times and G-d said
~to Moses say to the priests, the sons of Aaron, and you should say to them.
The word say is mentioned three times. The Rabbis explain that this means
that the priests were to say things not only to their children but also to
themselves. They had to mean what they said to their children. Most
children do not rebel against their parents. They rebel to their parents.
They do what their parents really mean, not what their parents say. A parent
who is continously smoking and tells his childrén don't smdke»will only
insure that his children will smoke. The parents who tells his children
he wants them to be Jewish and then mocks everything Jewish will cause his
children to leave Judaism. A few weeks ago a person came to see me. He
told me that all these years he had to work on Shabbos. He ;lways hoped
for the day that he would not have to work on Shégbos so he could come to
Shul. He now no longer works on Shabbos but he told me, "You know, Rabbi,
now I don't want to come to Shul. I would rather go bowling or to the
movies." All these years he had been saying one thing but he meant anoéher.
Of course, there are people who are sincere. Children can tell right away
when you are sincere. Everyone of us makes compromises in life and we are
all very good at rationalizing. Children see these compromises and they go
and strive to achieve what the parents really mean. A few weeks ago another
person came to my office compléining about his child._'He was marrying out
of his faith and thinking of changing his faith. Thié person could not
understand why. He was very prominent in the community. However, when we
began to talk i could immediately tell why. This man had recently returned
from Israel. He made some comment how he was surprised that the walls of
the building were straight and not crooked like he thought Jewish buildings
would be. He obviously was not happy“being Jewish and his child picked it

up. Parents think, too, they can make one time efforts and secure the
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Jewishness of their children. They cannot. It takes repetitive effort,
lighting candles every Shabbos, having a Jewish home. You should never

have to tell your children about their Jewishness. They should just know.

If you have to tell your children that you do not want them to marry out

of the faith then something is wrong. Studies have been made about why
Jewish homes produce so many people who love books and culture and are

good students. They found that Jewish parents really do not push the
children to get good grades by constantly preaching at them. However, in
many Jewish homes there are books and music. The father reads, the mother
reads and then the children pick it up automatically. 1In other homes parents
scold and yell but they, themselves, do not read so the children do not
either. At the end of this Torah portion we learn about a man who reviled
G—d.-?We‘do not know his name but we know his mother's name. His mother by
her actions made him the way he was. Now, of course, there are children

who rebel against their parents as well as those who rebel to their parents
but in 90% of the cases the children are rebelling to their parents. In

this week's Torah porﬁién we learn how we are to count the Omer. The
question is asked why don't we make Shehechiyanu when we begin‘to count

Omer? After all, it's a Mitzvah and we are happy to perform it. Some people
say that the reason is because you never say Shehechiyanu when you have

pain. At a Bris we don't say Shehechiyanu. For a new baby girl we do.

A Shochet when he slaughters the animal does not say Shehechiyanu because

he gives pain. Since part of the Omer had to do with the Temple some

people say we do not say Shehechiyanu because we are remembering the pain

of our loss. However, others discount this reason saying we say Shehechiyanu
for other Mitzvahs which remind us of the Temple. The reason I like best

is the one which says the reason we do not make Shehechiyanu is because we

do not know if we can finish the Mitzvah. Sefira requires that we count

for 49 days. We do not know if we are going to be able to finish. That's
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why we don't say Shehechiyanu. When raising a child it's the repetitive
acts repeated over and over again which impress him. To tell a child never,
never, never 1is not very impressive and does not get results. This reminds
me of a story of a boss who overheard his clerk tell a customer, "We have
not had any for awhile and I don't know when we will get some". The boss
pulled the clerk aside and said, "Never, never say we don't have anything.
Say it's on order. Now what did she want?" The clerk looked at him and

said, "She géked about rain". We should not have to worry about scolding

our children. We should really worry instead about meaning what we say.
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In the Torah portion, Emor, we learn how the Koheneem, our priests, were not only given
special duties and responsibilities, but they were also given special restrictions. The
fact that they had special duties and responsibilities should not go to their head. Special
privileges always bring special responsibilities. Holiness demands a higher level of
purity. In this Torah portion we also learn about how we were to take pure olive oil

for the light. This is then followed by a description of the showbread which was placed
in the Temple opposite the menorah in the holy part of the Temple. ‘It seems’strange

that we learn about the oil for the menorah here since that was discussed earlier. What
purpose could it serve to discuss them again here with the showbread? They come immediately
after the section which deals with all the Jewish holidays. If we look a little further
in the Sedra perhaps we have an answer to our qUestion. It says the son of an Israelite
woman and én Egyptian man got into an argument with another Jewf He cursed them using
G—d's name. It seems very strange that it says hére'a son of an Israelite woman.
According to Jewish law the children of any Jewish woman are Jewish. There is no need

to mention this fact. However, we can see from this whether a family remains Jewish or
not is dependent upon the woman. She abdicated her responsibility. She raised him as

an Egyptian. In order to have the holiness of Jewish life we must have the Jewish home.
If a man decides}t; lead a Jewish life, but his wife does not it does no good. That's

why the Rabbis teach us that G-d first went to the women and askéa them if they would

take the Torah before he asked the men, because He knew that if the women would not

accept Judaism the men could not sustain it. If there is n0'koéher in the home, no
Shabbos and holidays in the home, no Taras Mishbocha Jewish life could not exist no matter
how often the husband went to Shul. That's what we are learning here. It is the light
that the woman kindles on Friday night, it is the challah of Shabbos, it is the desire

by the woman that the husband only engage in a honest profession even if it does not -
bring in much money which insures the future of Judaism. The menorah and the showbread
were in the holy part of the Temple. The ordinary Jew could not enter into the holy

part of the Temple. He or she could only come up to the altar. In order to see the

menorah and the showbread they had to strain. What's in a person's home nobody really
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knows, but it is what really goes on in the home which really matters. It is not the
show. Today many women are not interested in the home. They are interested in imitating
men. Women, the Rabbis tell us, are in many ways superior to men because they are

much braver than men. Every time they bring forth life they endanger themselves. Men,
on the other hand, do not endanger themselves when they help produce life and, therefore,
develop all sorts of macho attitudes to prove that they are brave but the products of

a man's bravery are not life but death and, inevitably, lead to war. Today, too, young
waomen are urged to adopt a macho attitude; love 'em and leave 'em, sex and violence, etc.
They are imitating an imitation. We in Judaism never believed that a woman just had
t0>stay home and could not work. Of course she could work, but it is the value system
we are talking about. Without the light and the warmth and the challah of the home
there could be no holiness. Judaism cannot survive. This, today before Mother's Day,

on this day when a young couple are about to enter marriage it 1is good to thenk about
these things because marriage is out.of fashion as motherhood is, but without these

values Judaism cannot survive.
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In the Torah portion, Emor, we have stated the commandment "to take pure olive oil

beaten for the light tocause the lamp to burn continually". The question can be asked,
why do we have to have this commandment here? We have already had this commandment
stated before. - Why was it necessary for the Torah iéwrepeat it here since it was
mentioned in Exodus before? Rashi deals with this problem and says that before they
were just talking about it, but here was the actual commandment, a not too satisfactory
explanation. Rambam said that they had run out of o0il and that this was mentioned

again so that they sthld donate more oil. Again, this is not too satisfactory an
explanation. Others say that the reason why the comméndment to light the menorah with
pure olive oil is mentioned here not because of itself, but because we mention afterwards
about the showbread. In the holy part of the Tabernacle there was a menorah on. the
south and the showbread, which stood for the material prosperity of the Jewish people,

on the north. This explanation makes sense because all the paragrapaé in-this Torah
portion begin with "and G-d spoke to Moshe saying" except the oné-which begins with

the showbread. It is subsumed uner the phrase "and G-d spoke to Moshe saying" which

is mentioned regarding the menorah. In Judaism we need both light and material things.
We need learning and education and we alsoc need a material base. They must go hand

in hand. They must both be sactified. There are many people today who are willing to
give to a Synagogue, but they are not willing to enjoy its spiritual light, attending

its classes, etc., and there are others who Just want a spiritual experience and they

are not interested at all in institutions or materially helping the Synagogue to survive.
Both these elements are needed. Intellect thch is divorced from the real world can

even be dangerous. There is an individual in Jerusalem who has seven PhD's but if

we would listen to him we would have civil war in Israel. Intelléctual acumen is

not always the mark of greatness. Torah must always be combined with Dekecheretz,

with a worldly occupation. Unfortunately, in our day we Jews have bought middle class
values and unless you are either a doctor or a lawyer or an accountant you are a nothing.
We do not believe that. We believe that the important thing is that a person should

be a moral person no matter what his educational level. The highest Mitzvah in Judaism
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is to sactify G-d's name. That's what they say about Abraham when they say that he

was a lover of G-d. How was he a lover of G-d? How is this possible? The Rabbis

say that he was a lover of G-d because when people would see him and what he did they
would say, "There goes a good man who has a good G-d". He would bring people closer

to G-d. He would make G-d beloved to them. The greatest sin in Judaism is a Chelel
Hashem, to desecrate G-d's name. This happens when people say, "Look at the Jew,

look how bad he is, look how bad his G-d is". G-d does not ask us to be a lawyer or
doctor. G-d asks us to be a good human being. Unfortunately, today many occupations
are looked down upon. In fact, what will probably do traditional Judaism in is that
there is nobody who wants their children to be butchers or Shoftim. How can we keep
kosher without them? The Torah tells us that any occupation combined with Torah is
worthy and right. It also tells us not to be overly clever. Our tradition knows about
this. Many ;imés:very bright people can be very stupid. Oliver Wendell Holmes once
said that everybody can be smart. All you have tp do is concentrate. The trick, of
course, is not everybody can concentrate. That is a gift that is given to a human
being. Many times very brilliant people concentrate so much on one thing that they
forget about everything else. That, of course, leads to distortions. We must always
see the whole picture even when we are concentrating on one thing. Our tradition -
recognizes this and that is why we have all the stories of Chelm, really Aggie jokes.
There comes a certain point where cleverness becomes stupidity. Unless we know how to
combine the menorah with tﬁe showbread we can end up with stupidity and even inhumanity.
I am reminded of thelétory of the Houstonian, the fellow from Dallas, and the Aggie

who went to the desert. The Houstonian took a bag of water because he might get thirsty.
The man from Dallas took a box of crackers because he might get hungry. The Texas Aggie
brought a car door. He did it because if it got hot he could roll the window down.
This, of course, indicates that when you take things out of context you end up with

stupidity. The light of the menorah must always be tied to the world.
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The Torah portion Emor begins by telling us about the duties and the responsibilities
of the Kohanim. The Kohanim have had responsibilities in addition to added privileges.
In today's day and age the idea éeems to be that if you have certain talents you are
free from certain moral restraints. A person who had certain talents is excused certain
foibles. A good athlete is judged much more leniently by his teachers and many times
by the authorities when he gets into certain squabbles. An artist or writer will
be excused certain moral lapses becausé.he has certain talents. An qrdinary person
would be judged much harsher and no excuses will be made for his conduct. On the
other hand, a person of talent will be treated lightly and get away with things ordinary
people are not allowed to do. This runs completely coﬁnter to the Jewish view that
a person with talent is judged stricter, not easier. A talent is a great gift. A
person who is able to play the piano, a person who is a great author, a great painter,
was given that gift. He did not do any?hing to deserve it. The only thfng he can
take credit for is perhaps developing ft: and even then it is not all up to him.
If a person had been born 1500 years ago with the greatest talent ever for playing
the violin it would have done him no good because violins were not invented then.
If today someone would be born with the greatest talent to man staréhips it would
do him no good since starships have not been invented yet, ;r‘if a person was born
in a poverty stricken village in India he would not be able to develop his talents.
Most of the time it is thank to parents that a person is able to develop his talents.
That's what the Rabbis teach us when they tell us a person should be modest. It means
that just because'you have talents does not mean that you should demand special privileges.
You were born with great talent. You did not.deserve it and, therefore, you should
develop it. You are not, though, deserving of any special privileges because you
do. That's why modesty in Judaism is not saying after you do something .good, '"Oh,
it is nothing" or "It is really not good." All you are supposed to say is, "Thank
you," but because you have done good things does not mean you deserve special privileges.
The nobility in Europe used to demand special privileges, but what did they do to

deserve them? They were just born to certain people. This is exactly what this Torah
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portion is telling the Kohanim. Remember the reason that you are a Kohen, not because
you are a great man or because you deserve special privileges. You are a Kohen only
because your father was a Kohen and your grandfather was a Kohen and your great-grandfather
was a Kohen. It was a gift. Do not get high and mighty and treat other people poorly.
That's why it says in the first verse here "Emor El Hakonim Ben Aron" ''Say to the
Kohanim, the sons of Aaron." Why are you Kohanim? Just because you are sons of Aaron.
You do not deserve special consideration. You are not exempt from leading decent

and moral lives. The only reason you are Kohanim is because you are sons of Aaron.

This is actually the same reason why almost all you here today are Jews. Most of

you are Jews today because you are born Jews. It is true that Judaism accepts converts,
and we learn that G-d loves the converts best because they chose HIm willingly, but

we make it hard for converts. We do not make it easy for them to become Jews. Most

of you here today are Jews because you are born Jews. Unfortunately, many Jews look

at their Jewishness as a handicap, not as a wonderful opportunity to live a more ﬁeaningful
and good life. Their Jﬁdaism is a great opportunity. That's why in this Torah portion
we learn all abput the Jewish holidays and we learn about such wonderful concepts

as, "Ong law there should be for you and the stranger.'" Judaism has much to offer

you. You can make it a wonderful part of your life, but you must learn it and acquire
it. Just by being a Jew alone without learning about Judaism will not bring you deeper
meaning in life. You may be a Jew because you were born a Jew, but you will not be a Jew
whose life is enriched because you are a Jew unless you know our heritage. A Kohen is
only a Kohen because he is a descendant of the sons of Aaron, but unless he knew how

to perform the duties in the Temple he could not serve there either. Great gifts given
at birth do not mean you deserve consideration. However, if we do not develop these
gifts we will not be able to enjoy them either. Being Jewish is one of the greatest
gifts that can be given to a person. It reminds me of the story of a man who once

came to a Rabbi and said, "Rabbi, i want to become a Kohen.'" The Rabbi said, "What?

You cannot become a Kohen." The man said, "I have $50,000 I want to give to the Shul
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if I can become a Kohen." The Rabbi, being of a liberal persuasion, decided to make

a little ceremony and make the man a Kohen. After he completed the ceremony he looked
at the fellow and said, "Now, please tell me, why did you want to become a Kohen?"

The man answered, '"Well, up to now I was too poor and did not have the money. Now

I have $50,000 and want to become a Kohen.'" The Rabbi was still puzzled and looked

at the man and said, "I know now you have the money, but why did you want to become

a Kohen?" The man said, '"Well, it's like this. My father was a Kohen, my grandfather
was a Kohen, my great-grandfather was a Kohen and I wanted to become a Kohen, too."

You do not have to pay thousands of dollars to acquire your Jewish heritage. All

you have to do is study and that great gift can be yours.
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In the Torah portion Emor we learn about the privileges and the duties

of the Kohaneem. The Kohaneem, because they were given special privileges,
had special responsibilities thrust upon them. They could not own

land, they were limited in who they could marry, etc. In Judaism

we do not believe that the more talent you have the more free you

should be from social and religious norms. Today there is a tendency

in our culture to forgive anybody anything if they have talent.

Writers and musicians and athletes are not held accountable to the

same moral standards as everyone else. They are excused because

they have talent.

This flies in the face of Judaism's attitude, which says that the

more talent you have the higher standards you are held to. We do

not believe that just because a person has talent he should be free
from the moral standards of the community. In fact, he should be

held more accountable. After all, the gift of talent that he was
given was not earned. G-d gave it to him. He gave it to him to

share with others, to help others with it. It is not his personal
property. We do not believe that being modest means that when someone
says that you have done a good thing, that you should say, "Oh, no,
it's not good." That's lying. If a person did a good thing he should
say it is a good thing, but he should not demand special privileges
because he did a good thing. If someone compliments you for doing

a good thing you should just say, "Thank you."

Talented people today demand special privileges because of their
talent. This is wrong. In fact, Moshe Rabbeinu was not allowed

to go into the land of Israel because of a minor sin he committed.
He was held to a higher standard. This is what we mean when we talk

about the Chosen People. We Jewish people were chosen for service,

b
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not special privileges. We are to live by higher standards than
everyone else. We are like the ambassadors of G-d in the world.

If one of the ambassadors of the United States would do something
wrong overseas, it would make all the papers, but if an ordinary
tourist did something wrong no one would say anything. We Jews are

held accountable to a higher standard not only by G-d but also by

the other nations of the world as well.

The Haphtorah we read today comes from the Book of Yecheskel. The
rabbis wanted to, at first, exclude the Book of Yecheskel from the
Tanach. They wanted to keep it out of the canon. The reasons were
because many of the restrictions that Yecheskel sets out for the
Kohaneem are stricter than those recorded in our Torah portion.

For example, according to the Torah, a priest can marry a widow but
not according to Yecheskel. Also, he restricted the priesthood to

a particular family, something which the Torah did not do.

Why, though, should the rabbis have been upset even initially by

the statements in Yecheskel? After all, he was adding more restrictions
to the priesthood, not less, and we just said that the higher the
responsibility the higher the standard. This is true, but only up

to a certain extent. More is not always better. We all know that

if a doctor would tell us to take four pills a day and we decide

to take eight pills because we want to get well faster, this would

have a deleterious effect on us, not a good effect. I had a friend

who decided that if he broke ome toothpick today, two toothpicks

tomorrow, by the end of the month he could break a telephone pole.

We know that this is false. :
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More is not always better. In fact, it almost never is. Some people
feel that if they can cut expenses and cut expenses then things will
be more profitable, but if you cut too much you are just going to
destroy the business. It is like the old Yiddish story of the man
who was going to train his horse to get along without eating. 'You
know," he said "I almost had the horse trained, but he died just

before I had him completely trained."

Parents make a bad mistake by not defining clearly what they waﬁt

from their kids. Telling children to just go and have a good time

can be a bad statement. Even in the religious sphere, more is not
always better. That's why the rabbis, at first, wanted to ban Ezekiel
from the Tanach. Every cook knows that if a recipe calls for two
teaspoons of baking soda, you do not put in five. .If you do you
destroy the whole recipe. In our day and age we are obsessed with

the idea that more is always better, that if one Chevrolet made you
happy, then certainly a Cadillac or Mercedes Benz will make you happier,
if living in a six room houée made you happy then living in a ten

room house will make you even happier. This is not so. Samuel Gompers,
a good Jewish boy who founded the AFL-CIO, coined a phrase when asked

what did the workers of America want. He said, "More."

More is not always better. A parent who spends all his time making

money and none of it with his family is not doing them a favor.

In the Torah portion Emor we learn about thé Kohaneem and then immediately
after we learn about the holidays. The Kohaneem are holy, and the
holidays are what allow us to be holy. It allows us to set aside

for family and others, to set aside time to be caring individuals.

We want to be holy people, people who live meaningful lives. We
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must never believe that only more money and more cars and more stock
and more jewels will make us happy. We have to set aside time for
others and be willing to help others. 1If we will do this, then we

will be able to lead meaningful lives.

A holy life is a balanced life. When we adopt a philosophy that
more is better we end up by destroying our lives. We are called
upon to share our gifts with others and that takes leading a balanced

life.

I am reminded of the story they tell about a father who called up

his house and asks his son to put his wife on. The son says, "She's
in the garden working." The father asks, "Why aren't you out helping
her? You're stronger and better. What are you doing? Just sitting
and watching T.V.?" The son said he couldn't. The father asked,
"Why not?" The son answered, "Because Grandma has the other hoe

and is working beside Mom."
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In the Torah portion Emor we learn about the rules and regulatibns
and privileges and disabilities which apply to the Kohaneem. - The

very first sentence begins "and G-d said to Moshe, 'Say to thevKohaneem,
the sons of Aaron, and you should say to them.'" The rabbis all

ask the question, why is it that the Torah, which is usually to sparing
in its language, uses the word "say" three times? The answer is

that the adult Kohaneem were being warned that they should instruct

the children Kohaneem about all their duties and responsibilities,

about their privileges and their disabilities.

Why, though, should the Torah have taken such great pains to do this?
After all, being a Kohen is a heriditary office and you can only

be a Kohen if your father and grandfather were one. This reminds

me of the story they tell about a man who came to the rabbi and said,
"Rabbi, I want you to make me a Kohen." The Rabbi said, '"Well, I
can't do that." The man said, "But, Rabbi, I was planning to give
the shul $50,000." The Rabbi, being a modern rabbi, said, "Well,

in that case we will make a little ceremony for you and make you

a Kohen." The Rabbi made a little cerémony and declared that he

was now a Kohen. He then asked the man why he wanted to be a Kohen.
The man replied, "Rabbi, I wanted to be a Kohen because my father
was a Kohen, my grandfather was a Kohen, and my great-grandfather

was a Kohen."

The Torah warned the adult Kohaneem to teach_their children what
it meant to be a Kohen because otherwise the Kohaneem would take
their status for granted. They would assume that just because they
were born Kohaneem and could actually nearly never lose their status
as a Kohen and would, therefore, take their status as being a Kohen

for granted. They would never know what it meant to be a Kohen.
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They would not learn how to duchan or how to function as a Kohen

in Temple times or today.

It is similar to our status as being a Jew. Many people take it
for granted, but because they do not know anything about it, many
Jews do not act as Jews at all. They do not feel any responsibility

as Jews, and, what's more, there are many self-hating Jews.

In the same Torah portion that we learn about the Kohaneem we also
learn about all the Jewish holidays. We learn about Shabbos, Pesach,
Shavuos, Rosh Hashonna, Yom Kippur, and Succos. Why should we learn
about the holidays in tﬁe same Torah portion as we learn about the
Kohaneem? After Shabbos, the first holiday we learn about is Pesach.
Pesach, of course, is the most important holiday after Shabbos.
Shabbos proclaims that there is a G-d in the world. Pesach proclaims
that G-d intervenes in history in the world, and that G-d wants us

to be free, that unless we are free we cannot be His junior partner
in creation. We cannot help Him perfect this world. Immediately
after learning about Pesach we learn about Shavuos, the day on which
we received the Torah only the Torah does not mention at all anything
about our receiving the Torah at Mount Sinai. All it mentions is
that you should count seven complete weeks, and on the 50th day you
should present a new offering to G-d. This seems very strange.

The rabbis tell us that the Torah, here, is commanding us to count
every day from Pesach to Shavuos. We must eonnect freedom with responsibility.

Freedom means that we have the freedom to commit ourselves.

It is interesting to note, though, that unlike almost any other commandment

in Judaism, we do not say the Shecheyanu before we count the Omer.

When Pesach comes we say Shecheyanu, when Shavuos, itself, comes
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we say Shecheyanu, but we do not say Shecheyanu when we count the
Omer. Why should this be? What, after all, do we say when we say
Shecheyanu? We say, "Shecheyanu V'Keeamonu V'Higianu Vasman Haaze
—>and you have causes to be alive, you have given us a standing or
a status, and you have allowed us to reach this time." 1In order

to say that Shecheyanu all three of these conditions must be fulfilled.
We all know that the most important thing is life. Without life

we cannot do anything. We are very grateful ,that G-d has given us
life. We know in Judaism we can do everything except three things
in order to preserve.life. We cannot murder or commit incest or
worship idols, but if we have to steal in order to live we can, and,

of course, every medical procedure is allowed in order to save life.

The second thing we thank G-d for in the Shecheyanu is that He has
given us a standing. The word Keeam means that we have the ability
to fulfili ourselves, that we have a standing in life, a status in
life which allows us to serve G-d. The Jewish people in Egypt, when
they were slaves, had no standing. They had life, but they had no
opportunity whatsoever to serve G-d. They had no standing. We all
need Jewish education in order to give Jewish youngsters a standing,
an understanding and the ability to fulfill themselves as a Jew and
a human being. Being a Kohen is a status, but unless you know how
to Duchan, how to take an aliyah, or how to lead the benching, what
good is it to have this status? Status implies that you will be
given the education in order to exercise this status. That's why

it says that the adult Kohaneem had to education their children as
to what it means to be a Kohen. Just having status in the abstract

without the knowledge of how to implement it is worthless. The Jewish

community for the last 40 years has been concentrating on Chayim,



EMOR 1986

Rabbi Joseph Radinsky

PAGE FOUR

on making sure that the Jewish people are physically alive. Now
we have to also concentrate on Keeam, making sure the Jewish people
have the status and know what that status means so that they can
implement it in life. The Russian Jews are alive, but they cannot
practice their Judaism. Most American Jews could practice their

Judaism if they wanted, but they do not know enough about it to do

SO.

Finally, we thank G-d for allowing us t§ reach this time, allowing

us to try to implement our status in reality. The reason we cannot

say Shecheyaﬁu before we begin counting the Omer is because we do

not know whether or not we will finish, whether we will reach Shavuos.
After the holiday of Pesach we had life and status, but it would

take our own efforts in order to reach Shavuos. We cannot make Shecheyanu
when we begin counting the Omer because we do not know if we are

going to reach Shavuos, if we are going to be able to grow every

day to be the kind of person we should be, people who know when to

reach out and touch others, people who know how to be compassionate

and kind.

Today we are naming a baby. We all feel very grateful that this

baby is alive. We also know that the parents will give that baby

a good Jewish education. They will give the baby Keeam, the capacity
to fulfill itself. The baby, itself, must mature and grow into a
kind, compassionate person. This we are coﬁfident it will do. We
are confident that it will grow up to reflect credit not only upon
itself but also upon all the Jewish people and will give naches and

joy to all its family, friends, and relatives.
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I am reminded of the story they tell about a rabbi who asked a young
boy who created him. The boy answered, '"G-d created part of me."

The rabbi was puzzled and asked, 'What part of you did G-d create?'

The boy answered, "He created me little, and I growed the rest myself."
We thank G-d for giving us life and giving us the capacity to grow,

and we all hope and pray that we will truly be worthy of this trust

and always be and become Mentschen, the kind, compassionate people

G-d wants us to be.
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In the Torah portion Emor we learn about many things. We learn about the
restrictions that are imposed on the Kohanim because they have added
responsibilities to the Jewish people. Because they have added privileges
they must also have added restrictions.. The fact that they are given certain
privileges means that they are set apart from the Jewish people, and because
they are set apart they could become corrupt and, therefore, certain
restrictions were put upon them. For example, they could not own land, they

. could not ﬁarry other people the Jewiéh people could marry, thexlqbuld_n9t  
come into contdgt'with the dead (excebt for special circumStaﬁéé#i} éfé} |
Afterwards we learﬁ about é;l the JeQish holidafs aﬁd fhen ;e'leérn”abﬁgt thé‘
:oil which was buEned in the Tabernaclé; “Command the children of.Israel_tﬁaf
'fhéy bring unto Thee pure olive o0il beaten for the light to cause the lamp to
burn continually."” After that we learn about the showbread, and then a
distressing incident in Jewish history, how a Jewish man cursed 6-d. The
rabbis ask, why is it that after the holidays we learn about this commandment
about the pure olive 0il? We had already learned about it before in the Book
of Exodus, the Book of Shmos. Why do we have to learn about it aga;n?' Therq

are many answers given.

The answer, thouéh, that seems the best to me is that this passage which
speaks about olive oil is connected to the showbread. The light that burned
in the Tabernacle was a symbol of spiritual development, of the spiritual
growth of the Jewish people. That, of course, is what the whole Sedra is
'talkgng about:  spiritual growth. Ue know that we are born unfulfilled. We
all know that we ﬁﬁ#t:grou. .Né kndu>thét uhlés§ we grow we will retrogress.
People become very depressed in life if they do not grow, if they do not see

the new things, the beautiful things in life, if everything becomes boring, if
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.'a person does not feel there is anything in life to get up for. All of us are

called upon to developméhf our talghts, abilities so that we can grow and can
become G-d's partner truly in perfecting this world. All of us uént‘to
accomplish things and make our liyes ﬁeaningfui and full of joy and happiness.
This we can only do if we are willing to participate in life. We all know
how, when people stop grodihg’épiritualiy, they vegetate. They feel terribly
depressed. They feel that life has no meaning for them. They do not feel
there is anything ieft in.life for them. That is why hope is so important in
life.. Right now we are in a very sad part of Jewish history. We are in the

fimé of the calendar cal;edithe,S?firéh, which commemorates the last major

revolt of the Jewish.peoblé against the Romans which happened,60vyéars.ﬁfter 

thé Temple was destroyéd.f Then a leader .named Bar Kochba rose who defedped
the Romans, at least in the beginning, and he expelled them frbm the 1and'°fv
Israel. A rumor had spread and plans had been drawn up by the Roman Emperor
Hadrian to build a pagan temple at the site of the Temple in Jerusalem, the
Temple which had been destroyed 60 years earlier. The Jewish people revolted
under the leadership of Bar Kochba, and they completely wiped out the

Egyptian legion which was sent from Egypt to defeat them. 1In fact, at the end

of the war when Hadﬁian appeared before the Roman Senate he didn’t say, as uwas

always said by Emperors who appeared before the Senate, "All is well with the

army', because all was not well with the army. The Romans had to take 12

legions in order to destroy our independence. They were able to pacify

England with half a legion but it took 12 legions to put down the revolt. The
result was horrible on both sides. According to the Roman historians, we lost
600,000 Jewish dead, and Israel was ravaged after this. The 24,000 studeﬁts
of Rabbi Akiba, the greatest.teécher of the age, were also killgd. We
Eemember how these 24,000 students were killed at this time between Pesach and
Shavuos. The story is that on Lag B’Omer they did not die as much as they did
during the other times. .They did not die then.

2 | \‘




H

K

»

EMOR 1987
Rabbi Joseph Radinsky .

However, why do we have a holiday if they died before and they died after even

"if they did not die asfmUch on this day? The reason is that we always have to

have ﬁope'in this life, Ne'héve to see the good things, the optimistic in
life. Judaism is a very optimistic religion. We believe man can be 6-d’'s
partner in creation. We can fulfilllourselves. We do not have to be
depressed. We can be filled with joy ahd happiness and move f§rward.' This,
of #ourse, is what Lag B’Omer teaéhes us. Even in the midst of the terrible

tragedy that occurred in the time of Bar Kochba we Jewish people should still

_gather our strength and continue and go on and find fulfillment in life.

- That, of course, is the spiritual lesson of the land of Israel, too, the -

physical spiritual lesson of the land of Israel. Jerusalem is the hidhest
point spirituélly in the world, and just a very short distance from Jerusalem
is the Dead Sea, the lowest physical place in the world. It is a very short
distance to go from the highest spiritual points to the lowest physical
points. Many times people on high spiritual plane unfortunately make mistakes
and in a very short time they descend into the depths, but even in the depths

G-d has an oasis, an Ein Gedi, where there is fresh water where we can drink

" and be refreshed and come back up to the heights. There is always hope in

life. We should never feel we cannot be fulfilled.

That, of Eourse, is why it is so important that we always feel optimistic in
life. That is why in Jewish eyes the great simcha, the greatest joy, is a
marriage, because a marriage is where people fqlfill themselves. The rabbis
séy that a man and a woman'are imcomplete élone, that in order to find
fulfillment they must becoﬁg married. Of course, though, wheﬁ‘qne'dOes.look>4

for fulfillment, when one does look to fulfill his talents and emotional needs

he must realize that he is limited, that there are limits, that we cannot do
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everything we want in order to fulfill oursélves. That . is why we learn about

the Kohanim here, the priests, that although they had special privileges they

were limited. In order to find fulfillment in life we must realize, tdo, that
what we do must be for the good of everyone. We must realize there are limits
in what we do. We learn about the spiritual experiences of life, but they are
tied, too, to tﬁe physical experiences. The showbread in the Temple stood for
the material prosperity of the Jewish people, and they were side by side by
the spiritual elevation of the Jewish people. In order to have spiritual

growth your material aspect of life must also be pure and holy.

" We must realize there are limits in life. When a couple gets marriedttheY'

have to realize they aﬁe‘limiting themselves in Iife. They .are findingv‘
fulfillment but they are limiting themselves. These limits are eséentiai in
order to make the marriage work. In fact, they once asked Henry Ford after he
was married 50 years how he had such a happy marriage. He said, "Because I
stuck to one model." The only way you can be happy in marriage is if you are
faithful, if you realize you have to fulfill the other person’s negds as well.
You are giving up a certain amount of freedom, but that is the way you find
fulfillment in'life: by assuming limits. 'We understand this much better -
today when we talk about diets. We all know that if a person eéts a lot he
will get too-heavy and will shorten his life. Unfortunately, I had a good »
friend who was a brilliant professor in pharmacology. He died at 39 yea#s old

because he was 400 pounds. He could not control his eating habits. We all

~ 'know that if we eat too much we will not even enjoy life. We will not be able
‘to move around, play sports, travel, enjoy'many of the things that everyone

else can do. . Because of our vice of overeating and failing to limit

ourselves, we are going to destroy our fulfillment in life.
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" That, of course, applies to all aspects of life. We must learn that there are

liﬁité. It means we have to do thin¢$ wifh moderation, but Qhen.wé want to
fulfill ourselves we must’realiée fhat-Qe haveffo-leérn hoﬁ*f;grimit‘
ourselves. That, of course, is what the Torah is taikihé'ébéqt- It talks
about the holidays and Shabbos. Shabbos teaches us ;imi;s, too. - It teaches
us that it is not important just to_maké‘méney; makf—ﬁdhey; make money. We
have to set aside time for our family. . We have to set asidg time to dis¢uss
things with our family, to learn, to share experiences with our family, to

have a beautifully set table, to sing songs .together, ete.

I am reminded of the\story-thexfte1I abouf'é ﬁén whbfdid.evebything-fér his

wife. He climbed the highest mountains for her. He swam the deepest seas for

his wife. 'He expiored the far reachs of the Qorld for his wife. Of course,
his marriage ended in divorce because he was never home. We know thaf you
have to spend time. You cannot just be interested in making money and
material things. The material things must be hallowed with spiritual
experiences. A husband and wife must devote themselves to each other. The
husband should never feel the other person is bound but he i$ free to do
anything he wants, that harhiage‘d&és ﬁotélimit him in any way. Of course,
marriage limi£§ }ou, and if a person does not feel he‘is limited, he will not
have a good marriage. A éerson cannot say, "Well, I made this money,‘so f’ll
spend it on b§wling and skiing and going to the tavern. Nhat'ié‘left Il
give my wife.” You cannot say that. Each party must realize that they have

to be dedicated and devoted to each other and that they are limited.

That, of course, is.what the holiday means :to teach us. Pesach means to teach
us that we are free to assume commitment. We have to assume commitment.

Shavuos teaches us that we have to be dedicated to Torah. Succos teaches us

.
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that we can get along with less as long as we have love and devotion and care.
" That is why wé are so happy today at the forthcoming marriage of Marvin to

Charlotte. . They are two fine young people. Marvin, of course, sings in our

choik'as Hai.did before him. They realize the importance of dedication and

love and devotion, that they realize that it is important not only to be in

»loVe'ahd~not’on1y to want to set aside one’s own needs with one’s partner, but

”that they realize they must give of themselves to each other, that they are

willing to limit themselves to find fulfillment. True fulfillment, true

physical, material fulfillment can only come through spiritual fulfillment as
"]Uélix;thrbugh upholding spiritual values, sharing common values. If the

"‘COuﬁlezholds different values it will be hardgfdr their marriage to exist.

They must share common values. They myst be-totally dedicated to each other
and, more than that, dedicated to the commoﬁ values they hold so they realize
that in life they must limit other activities so they can provide for
themselves and their children, that they do what they can to make this a

better world, that their fulfillment comes from using their talents to make

_this a better place, to make their relationship better, to make their marriage

better. It’is our hope and prayer that Marvin and Charlotte will always find
fulfillment in their marriage because they put values ahead of everything
else, and that they realize that they are dedicated and devoted to each other,
and they are willing to accept limits on their freedom in order that their -

love can grow and their marriage can endure and their live can be happy.
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There is much talk now about Jewish unity, about the necess1ty
tor all Jews to treat each other with respect and dlonity. Rabb1
Soleiveitchik writes that before-the second World War in Germany
he once heard s rabbi say that he (this rabbi) hqdvnuch nors in
common with many faithful Christian.Germans than he had with many
Polish Socialist Jews. After all, he explained many faithful
Christian Germans believe in 6-d and, the vsrscity of the Torah

while many Polish Socialisf Jeus'doubt G?d and the>verssfty of

the'Tobah. This appalled Rabbi Solelveltch1k. and 1t, of course,

shocks us today. Hou could a rabb1 say such a th1n9°

Many times we forget that we Jews live under three coVenants with
6-d. We share with all humanity one covenant with 6-d. G-d made
this covenant with all humanity at the time of Noah when He gave
seven commandments td all humanity. Ever since then every human
being has been in a covensntal relationship with 6-d. We Jewish
people were given two more additipnal covenants with G-d. The
first one we were given at the fime of Abraham when Abraham
discovered that the only way any human being could have any

relationship with 6-d was by doing deeds of loving kindness, that
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the path to G- d led not through oetting into self but through

reaching out to others. This covenant states that nan is to be
G;dfs oartner'ih_pérfectinq the world. We are to begin this task
by firot>ooﬁfecfin9 ourseives, and it is symbolized by bris milah
or circumcision. The second one we were given at Mount Sinai
Qhen uorreceived the Torah. which tells us in deéai; how we are

fo reach out to others and perfect the world.

Note that our special covenantal relationship beqan with Abraham.
It d1d not start u1th ana;, uith the oiving of the Torah. ,G-d
'Drom1sed Abraham that th1s covenant would last forever. In the

.Torah Dortion Emor right before,we learn about all the Jeuish‘A
ho;idaxs. Qa read, "I am the Lord Who hallowed you, that brought
you out of the land of Egypt. It mentions over and over again the
fact that G-d brought us out of Egypt, not the fact that 6-d gave
us the Torah because we were the Jewish people even before we
received the Torah. We were the Jewish people in Egypt even
though, according to the rabbis, many of the Jewish people had
Begun worshipping idols. Only the Tribe of Levi still maintained
circumcision and still kept up Jewish practices. Most of the

other tribes had lapsed into a semi-Egyptian religion. That’s
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why the Jewish people had to sacrifice the lamb when they left

Egypt to show that they were rejecting the idolatry of Egypt.

Abraham established this special relationship with 6-d which all
his children could maintain if they wanted to maintain it. of
course, we all know that not sll thekJeuish peqpie uanted or want
to maintain this relationship with 6-d. Abraham had 8 children:_
Ishmael and Isaac and 6 children from his second wife, Ketura.
ane of them remained Jeus except_fqr Yitzchak. A Jew can slways
opt out of Judai#n. bht those uho uaﬁt to stay in, who still vant
to keep the name Jew, must be cddsidered Jews even if they fail
many times to follow all the teachiﬁﬁs of the Torah. As long as
they still want to be part of the seed of Abraham and are
descendants of Abraham, they are part of the Jewish people;
That;s why the Talmud mentions that a Jew, even if he sins, is
still considered a Jew, and we should always feel close to him
and remember that our destinies are intertwined, and that his
pain is our pain and his joy our joy. No Jew can lose his status .
as a Jews unless he purposely renounces it, and'thén, of course,

he can regain it again if he wishes.
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When ﬂoshe was told by 6-d after the sin of the golden calf that

G-d was planning to wipe out the Jewish people and start a new
péopl¢ from him, Moshe proteéted and offered the following three
defenses why G-d should not wipe out the Jewish people. One:
"6-d, You brought them out from the land of Egypt." Two: fuhat
will the Eﬁvpfians say?" Three: "Remember Abraﬁan. Isaac, and

Israel.” What kind of reasons are these?

-Ih_his tirst defense Moshe asked 6-d to remember that He had

. brought thenm out of Egypt ‘where many of them had been idol

" worshippers. “Remember, their status ddes not‘debend upon their

foLloQinq the rules of the Torah. ThéybshOUId“foliou the rules
of tﬁe Torah since this is the only way they will be able to
implement Abraham’s teachings, retain their Jewishness, and
prevent their assimilating, but, 6-d, they are now still Jeus.
Otherwise, why would You have brought them out of Egypt? They -
are still wunder the covenant of Abraham. Remember, 6-d, they
are not perfect. How could You expect them to learn in forty
days all the Torah and to follow all its ways? Thé Ten
Commandments were just given Fo them. It:is new to thenm.

Forgive them, 6-d."
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In his second defense, “What will the Egyptians say?®, Moshe

reminds G-d that if He will destroy the Jewish peoplevHe will
vindicate the arguments which have always been used against
Judeism by Judaism’s enemies. Judaism, they say, is
impractical. It cannot be followed. It is too hard. It gives
people guilt trips. What will the Egyptians say; They uili say,
“See, we told you nobody could live according to the principles
of Judaism.” 6-d, you have to give them a chance. When Jews
meet new circumstances, new conditions, when Judasim’s ideas are
. chﬁllenced in new ways, You have to §ive the Jeuwish people &
chance to absorb the blﬁus of tﬁe new culture and ideas before

You get angry with them. They will come around.

Finally, "Remember Abraham, Isaac, and Israel."” Remember, G-d,
the covenant did not begin at Sinai. It did not begin with the
givin§ of the Ten Commandments. It began with Abraham, Isaac,
and Jacob., Remember, Abraham, the great tzadik, could not keep
all his children, and Yitzchak, the great tzadik, could not keep
all his children either. He could only keep J&cob; he lost
Esau. It was only Israel who uvas ablé to keep his children. Why

was Israel able to keep his children? He was able to keep them
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because he never rejected them. Even when they did wrong he did

not reject them. He criticized them but did not reject them. He

did not do what his grandfather Abraham did. When Abraham had a,;

dispute with his children and felt they were doing the. wrong

thing he just said, "You go your way. I'll go my way. Here is a

present. Leave me alone and I'1l]l leave you along.' He expe;led .

them from the camp. That is what he did with Ishmael and his-six

children from Ketura. Isaac adopted the opposite tact. He could

not see any evil in his children. Whatever his children diduyas.

fine. It was good. He:did,ndtvreprove them;,,onlx Isréelfuas

able to keep his children. He did not reject théh when they did

wrong, but he did not appEOQe”evenithing'they;did'eithér.” Uhen.
Reuven played with his father’s couch after his aunt Raché;,died,
when Shimon and Levi attacked a city with guile after their
sister Dena was raped, Jacob did not reject them or throw them
out, but he did reprove them. He criticized them with love and
showed them that they were not doing the right thing. He did not

expel them. Because he reproved them with love,he was able to

keep all his children.

This is the paradigm we shouid follow, too. When Jews do not

BOC Y
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live up to.the standards that they should live up to, when they

'do ﬁot follow the commandments between man and man and between
man anqbs-d the way they should, we should not reject them. We
shodldiibve‘fhém'and respect them even though we reprove then.

HWe should even understand why they are doing what they are doing,
év&n;thouqh Qe can never agree vith what they aré doing. They

will eventually return as Reuben, Shimon, and Levi did.

‘In the:Tdrah portion Emor we learn about all the holidays. When
ue 1earn'$£§Qt_the holiday of Sh#vuds we learn about'tﬁe'uhéat
‘harvést Suf; ué‘do not'learh éhythinq here abouf‘ the giving of -
fhe.Torah. ‘The rabbis teach us that this is'because it is‘not
the Torah that a§tually made us Jews. The Torah is fhe goal
toward which allrJeus should be working so that we can become
better Jews, but it was the covenant of Abraham that made us
Jews. This idea is emphasized again when we read, "When you
harvest the harvest of your land you should not cut off the
corners of your field. You should leave them for the poor and
the stranger.” “The poor" here means not only those who are poor
materially but also those who are poor in mitzvahs, "Field®, in

Hebrew, can also denote a spiritual experience. That’s why
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Yitzchak, the most spiritual of our forefathers, is known as

“Sadeh” or "field". The‘forah is telling us here that you should
make sure you leave the corners of your field (spiritual
experiénces) to those who are poor in mitzvahs in your community
so that they, too, can participate in Torah experiences. We nmust
alwvays leave them an opening so they can learn aﬁd participate in
Torah so that they will eventually come ‘to appreciate all the

Torah. That is the correct Jewish way of dealing with Jewish

unity. We should never reject anyone.  We can disagree with

» othér'Jeus and even criticize them with love, but we can never

reject them. ‘The worst possible thing that can happen to a Jew

is to be cut off from his people.’

That's why later on when we learn about Yom Kippur we read:
'Anybod? who will not afflict themselves on that day -
V'Neechroso Mei-Ameha - will be cut off from his people.” As long
as a Jew is part of his people, . a Jew can come back, a Jew can

reacquire Torah, a Jew can grov, but if you cut a Jew off from

‘his people, then that is the end of his spiritual growth. The

children of Esau, Yishmoel, and the sons of Kedura never came

back. When a person is cut off fronm his people, that great
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energy, that great ability is lost from the Jewish people
foreveﬁ.'but when a person i# temporarily afflicted, as ghﬁ Jevs
vwere in Egypt,with thoughfs of aculturation and assimilation'thef
can still be brought back as long as they have the name Jew dn‘

them, as long as they still want to be a part of the Jewish

peopie. but if they are expelled or cut off from;the reSt of the

Jewish people, then they can never come back.

Yisro, the rabbis teach us, became a Jew, because he was

inpressed with two things: the splitting of the Red Seq@ﬁénd'£h6f§3.'pyv,:ﬂ :

var of Amalek. The rabbis ask;’uhi’uhéfﬁé”§§”imbﬁéséedabfifhgseif° '"

two things? Because, they aﬁsuer, at the7§§iitting éf the‘ﬁed 
Sea Nachshon Beh.Aminodov jum#ed into the water up to his neck
and the water split. What kind of bravéry was this?‘ After all,
couldn’t Nachshon swim? Many people go into the water much
deeper than up to their neck. It means that a Jew is worthy of
honor as long as he does whatever he can do to promote Jewish
survival. The second thing that impressed Yisro was the Jewish
response to Amalek’s attack. Amalek attacked Lhe'JeOé who were
outside the clouds of glory, the Tribe of Dan. vho were idol

worshippers. Amalek thought the rest of the Jews would not
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defend them. When Yisro saw that the Jews did defend them, that

they considered every Jew as a brother, even those with whom they

disagreed, then he became a Jew.

We always have_to»reme@bgr that ve are all Jews because of the
covenant of. Abrahan, ahd.thatbue all share a common fate, and,
therefore, we must honor every Jew for any contribution he makes

to ensure Jewish survival, and we must always treat every Jew as

- a brother.-even-those»dith'uhomfberdlsaobée.
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In the Torah portion Emor we learn about the counting of the Omer. This was

a subject of great dispute between the Saduccees and the Pharisees. Their whole
argument seemed to hinge around when you would count the Omer. Of course, we
all realize that this was only a symbol of their argument, the same way today
that.there are arguments over yarmulkas, over organs:in the synagogue, over the
mechitza. They all have to do with the acculturation of the Jew into the host
country in which he lives, but these arguments have nothing at all realy to do
with yarmulkas. They have nothing at_all really to do with organs. They have
nothing at all to do about mechitzas nor separation of the men and women in the
synagogue. What they have to do with is whether or not Judaism should conform
to modern ideas, whether Judaism should accept a different grasp of reality and
the world than is tradtionally held. The Saduccees and the Pharisees had an
argument and they were able:to substantiate their argument by citing the verses
that we read today in the Parshas Emor. In.fact, at first glance, it looks like
the Saduccees are right because it says twice in this Torah portion, "And you
shall wave the Omer before G-d so that it should become accepted. On the morrow
of the Sabbath the Kohan should wave it." In other words, it should be accepted
for you and should be offered on the morrow of the Sabbath. It also says later
on in Verse 15, Chapter 23, "And you shall count for you from the morrow of the
Sabbath and the day that you brought the Omer of waving seven weeks complete
they should be." Therefore, it would seem to be that the time that we should
count the Omer is after Shabbos of Pesach. In other words, whenever Shabbos

and Pesach will occur, then right after Shabbos you start counting the Omer.

The Pharisees, on the other hand, said, no, you always count the Omer the day
after the first day of Pesach, that you always do it the night after the first
day of Pesach, and they say that the. Saduccees have it wrong, that the word Shabbos
iﬁ Hebrew>does not always mean the Sabbath of creation. Shabbos can also mean
any Jewish holiday. Any Jewish holiday is referred to as Shabbos because Shabbos

just means to cease from work. It also refers to the Sabbatical Year and to
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the Jubilee Year. Here it refers to the holiday, on the morrow of the holiday,
which means the night after the holiday has ended. Then the Kohen should cut
the Omer and the next day they wave it on the altar. In fact, if you lqok at
the sentence which the Saduccees-quote it says, ''And you shall count for you

on the morrow of the Shabbos from:the day that you brought the Omer of waving
seven weeks complete they should be," and it says "Shabbatos", so another meaning
of Shabbos means week. Of course, we all know, as the famous proverb goes that
the devil can quote scripture and when you want to prove you case it is easy

to quote a text and interpret it the way that you want to interpret it. That
is, of course, why written contracts there are no guarantee.that there will not
be disputes. 1In fact, the truth of the matter is that if you have a written
contract it is almost sure that you will have a dispute, not that it is not important
to have written contracts because at least if you have a written contract they
cannot claim that they never hired you, etc., but if we look at the different
religious traditions we will notice that those traditions which do not have a
written document, that they refer to exclusively, they seem to exist in great
unity than those that rely on a document. We even see that in the governments.
The English government.has no written constitution, but, yet, they in many ways
function much smoother than we do in America who have a written constitution.
And, of course, the Catholics have been united for the last thousand years.

It is true they had one schism with the Protestants but that came about more
because of indulgence than because of doctrine. Later it turned into doctrinal
disputes, too, but we will notice that the Catholic Church is able to arrive

at some sort of consensus because they have an oral rradition and that it holds.
It does not split, while the Protestants are split into thousands of different
sects because they all rely upon the written word, the Bible, but there are so
many different ways you can interpret the Bible, and that, of course, is what

happened here between the Saduccees and the Pharisees. They were all striving
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to interpret the text according to the way they felt they should act. The Saduccees,
of course, were trying to emulate Roman worship at that time. They were trying
to make the temple and religion completely divorced from morality, and we know

N

that that can never be. O

On Pesach we eat matzah and the €ounting of the Omer refers:to barley. On Shavuos
we offer what that is ground. Why should these particular offerings have been
chosen? Why did the Pharisees insist so much that Shabbos should be the day
after which you would count the Omer, that the first day of Pesach should be

the day after which you would count the Omer? The reason, of course, is that
Pesach speaks about freedom, about the responsibilities of man to man and that
you could not get close to G-d, fulfill your religious obligations, unless you
adjoined these religious obligations with your concern for humankind. That,

of course, the Sadiccees were not willing.to.do. The Saduccees conceived more

of religion as an insurance policy. If I have these sacrifices, these offerings
to G-d then G-d is going to take care of me. They did not conceive of religion
the way we Jews and the Pharises conceived of religion, and that is that religion
is something which causes you to grow, which causes you to get close to G-d and
man by recognizing your difficulties, by recognizing your limitations and by
trying to improve yourself. It is a way of -improving yourself. It is not a

way of bribing G-d, of paying some sort of insurance policy and then everything
is going to come out right for you. The Saduccees wanted to separate the Shabbos,
the riruals completely from man's morality. Therefore, they say that you start
counting the Omer after the Shabbos, while the Pharisees say, no, that freedom
and man's treatment of man must be intimately connected with the counting of

the Omer.

On Pesach we eat matzah because that is the bread of affliction, and matzah teaches

us, too, how hard it is to improve yourself and to be a completely moral human
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being. If you are a slave it is impossible. We all need freedom otherwise we
really cannot serve G-d adequately and we cannot develop ourselves. We start
with barley because that is actually the food .of animals. This teaches us thart
we have to curb our animal instincts. We have to learn not how to suppress them
but how to use them in the correct way. That is, of course, what Halacha means.
We have to transform ourselves into spiritual beings and it takes a lot of hard
work. We cannot just offer and offering one day and that is it. We have to
work at it day in and day out and, of course, that is what the giving of the
Omer signifies, working on yourself day in 'and day out until you finally get

to Shavuos.because when we offer bread we offer things that have been worked.

We do not offer a raw product. We. offer grain that .has been milled and baked

and prepared, etc., and,.therefore, we must do the same thing to ourselves.

We must work on ourselves to make ourselves holy and worthwhile and compassionate
and kind people. According to the Saduccees,. all you had to do was fulfill certain
ritual requirements. It did not require you to also get close to other human
beings and to learn how to treat them with respect and dignity. They did not

put together the counting of the Omer wich Pesach. That was their great error.

o
Of course, in our day, too, we see that many people believe that we do not have

to work on ourselves, that somehow we are born morally good and we do not have
to work on ourselves to do anything. There are. other people who believe that
all religion is is rituals and these people, of course, are the Saduccees. "They
do not see:anything wrong with cheating people, with harming their neighbors;
with taking advantage of others through sharp business practices, with being
slum lords. As loﬁg as they fulfill their religious. duties of davening, etc.

it is enough, but this, of course, is the idea of the Saduccees. The Pharisees
said you had to have the rituals together because the rituals bring you close

to G-d by pointing out to you that you also have to be good to man. Unless you

are also good to man you can never fulfill the ritual correctly. As Rabbi Akiva
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said.before he davened everyday, "And you shall love your neighbor as yourself
because unless you love your neighbor as yourself you cannot get close to G-d."
So we must all work on ourselves. We must all make ourselves worthy of Shavuos.

WE must all prepare that fine bread that comes through human effort, through

the effort of working upon ourselves.

The word Omer also tells us how we are to act.in order to make ourselves into
better people. The word Omer in Hebrew can also mean to ﬁyrannize, to enslave.
There are three qualities that give people power 'in the world. One is wealth,

one 1is learning; and the third is compassion and mercy. Unfortunately, there

are many people who only have wealth and they feel that thar wealth should give
them great power, and, therefore, whatever they .say is right. As Tevya said

in "Fiddler on the Roof", "If he is a rich man, he must be right." We know that
that is not true, and we also know that even if a person is a rich man and a
learned man, it does not mean necessarily that he will be a good man. A person
who is rich and learned is not always good. We found that out in Egypt. There

is a third quality that we must all have and that third quality, of course, is
Rachmones, to be able to love and care for other people.and to be accepted.
Whether or not I accept somzbody gives me. a great power, especially if that person
wants to be accepted. When we left Egypt we took riches with us. When-we wandered
in the desert befére Mount Sinai weugained‘knowledge. G-d gave us the laws of
Shabbos, the laws.:0f honoring our father and mother, the laws of criminal justice,
but we 'stillireally lacked one quality and that was the quality of Rachmones,

of learning how to love and care for each other. That we did not get until we
were united at Mount Sinai. It is not true that just because you are rich that
you are going to be good. Unfortunately, in our day today we find Jews who try
to separate the Jews from the Torah, the Torah which .allows the Jewish people

to be a compassionate and kind and loving people. We have just heard how Prime
Minister Rabin went to Warsaw and how he put on a yarmulka and said a Shmauat

.
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the ceremony for the memorial for the fighters at the Warsaw Ghetto, and how he
was roundly criticized by Shulamad Amoni who thought that he should not have said
anything about the Shma and about religion because she degrades her religion.

She thinks it is medieval and has no place in the modern world. The first letters
of Omer she accepts, Am, the people, but the Rachameem, the Rachmones from the
Torah, the leading a Torah life that she does not accept, but we have to be very
careful because if we offer the Omer wrong, if we do not wave it, it will end

up to be tyranny. If you have wealth and knowledge and it does not. join together
with the idea of freedom, with the.idea of concern for our fellow man, then it
will be completely destructive. Therefore, we need to have an Omer which is tied
together with freedom, which is tied together with a concern for humanity, and

it is not right to always consider and person who is wealthy or a person who has
secular knowledge to be necessarily right because many times these gifts can be
Qsed to squelch people, as the wealthy people do in South America and as many
educated people do in order to gain an advantage. In addition to wealth and knowledge
you also have to have the Torah. That is what will allow us to develop ourselves,
will transmute us and transform us from being people who are only interested in
satisfying our own instincts into spiritual.people who are similar to the bread
which is waved on the altar on Shavuos.because we have worked on ourselves and
made ourselves something which is palatable for all humanicty. We have transformed
ourselves into spiritual beings. Let us all hope and pray that all of us will
remember that, that all of-usrneed not only wealth and knowledge but we also need
the truths of the Torah which teach us‘hoﬁ to be kind, compassionate human beings.
Let us all hope and pray that we will all become such human beings so the Mashich

will come quickly in our day. Amen.
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In the Torah portion Emor we learn about the Kohen. We learn about their responsibilities
and we learn about: their restrictions..:Because they serve such an exalted role

in Judaism, at least when the Temple stood, they were also subject to different

types of limitations. They could not own land. They could not marry anybody they

wanted to. They c6uld:not be involved in funerals, etc.

In the same portion we also learn about the holidays. Why is it that we learn

in the same portiénrabout all the different Jewish holidays and about the Kohanim?
What was it that caused the rabbis to put these two things together? Also, when
we learn about the holidays, we learn that one of the very first things that the _
Jewish people had to do when they left Egypt.was to begin to count. "And you should
count for yourself on the morrow of the Shabbos from the day you bring the Omer
(which was a portion of barley) offering seven complete weeks they shall be."

In other words, all the holidays that we learn about are intimately connected with
time. In fact, the very first commandment that was given to the Jewish people
befére they left Egypt was the commandment to set up a calendar and then after
they left Egypt they were told to count, to count the days from Passover until
Shavuos, the day that we got the Torah. This holiday is also known in English

as Pentacost because it is the 50th day from the exodus of the Jewish people from

Egypt.

Perhaps we can understand why the laws of the Kohanim were put in this same Torah
portion Qith all the holidays because the essence of all the Jewish holidays is

to set up holy time. In Judaism one of the worst sins is the sin of wasting time
because if we look at a human being we will see that all a human being really is

is a timeclock. In certain periods of our life certain honmonesvgo off and, therefore,
we grow. Then these hormones shut down and other hormones go off and we mature

and develop certain types of sexual attractions, etc., of puberty. Later on different

hormones shut off and shut on and we grow older and age. Later other hormones
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told that they are good. That is, of course, the power that the slave has over

his master because he can tell him whether he is good or not. Maybe he will not

do it with words but he can do it by his actions;.by-his grimaces, by the way he
feels towards his master, and people want to be made to feel that they are accepted,
that they are loved, that they are doing the right thing. This is a power that
each of us has and that is why.we must use it.well. Many times we find in a marriage
relationship or a relationship between parents and children that this power of
approval adn withholding love can be misused and be used to destroy a person's

self-worth and a whole person's attitude toward.timm and life and can prevent a

person from sanctifying timm. We have to learn how to sanctify time.

That, of course, is what the bar mitzvah is about. This bar mitzvah boy is entering
a new time of life and he has to learn how tb sanctify it. He has to learn how

to accept this new time with responsibility. He has to know that he can be somebody
and amount to somebody and can create great things in the world but he has to learn
how to sanctify his time. He cannot spend all his time on pinball machines or
gabbing with his friends. He has.to dedicate himself to develop his abilities.

He has to learn how to relate to his friends in a nice and proper way. He has

to know how to show the proper respect to his parents and to his traditions and,
therefiore, he can grow up to have aikind:and important and meaningful demeanor

as he faces life. He can grow up to become a mentsch. That, of course, is very
important. Also this is a period of time forithe parents and.grandparents who

are entering a new era in their life. They have to learn how to sanctify this

time, too and to make it meaningful and filled. with Mitzvahs and contributory acts
which will allow the world to get better and them to.grow. It also has many internal
compensations. A person does not have to go to drink alcohol in order to drown

out all his problems. A person can find the beauty of 1life and the newness of

life because every age has new beauty and new wonderful things in it, but we have
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learn how to sanctify time. If we learn how to sanctify. time then our life will

have great meaning and great beauty and will always be new and fresh.

I am reminded of the story they tell about a man who worked for a company for 50
years. At the end of 50 years they decided to give him a testimonial dinner and
at this dinner the toastmaster got up and said, "Mr. .Smith, in tribute to your

50 years with this company and as-a token of our-appreciation we have prepared
for you a special gold watch. This is a reminder of your days with our company.
This watch has special properties. Number one, it takes a lot of ‘effort to wind
it up. Number two, it is always late, and number three, it always stops every
day at a guarter to five." Of course, this is not the way to sanctify time. We
all know that we must make our time meaningful. We.all know that we must learn
how to develop interpersonal relationships and- develop.our own abilities and know
how to be a contributing person to society and alsc to léarn how to appreciatre
the workuof others and especially our family. If we can learn.how to do these::i
things then we will-truly sanctify time and, by so doing, let us hope that we will

quickly bring the Mashiach in our day. Amen.
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In the Torah portion, Emor, we learn how it says, "I will be sanctified in the midst of the
sons of Israel." From here, we learn that when we sanctify G-d's name we need a minyan.
It is interesting to note that the definition of a minyan is found in the Torah portion Schiach
where we learn how the twelve spies were sent to Israel. Ten came back with an evil report;
two, Kolaiv Ben Yefuna and Yehoshua Ben Nun, came back with a good report. G-d, when
He speaks about the ten bad spies, speaks about them as an evil congregation. It is from here
that we learn that a congregation has to have ten. It is strange that we would learn how
many people are required in a congregation from this incident of the ten spies, but the rabbis
say that we learn this to emphasize the point that every Jew has a potential to be good, even
if he has sinned. Ten sinners can make up a minyan, but nine righteous people cannot. Not
even nine rabbis can make a minyan. It takes ten people, and even if all of them are sipners,

“you have a minyan, but nine Talmeedeh Chachomim do not make up a minyan.

In the Torah portion, Emor, we learn basically about two things about the Kohanim and their
- restrictions. A Kohen cannot marry a divorcee or own land. The reason for this was
‘because the Kohanim exercised great power, and if a Kohen saw a beautiful woman, he could
force her to divorce her husband so he could have her for himself. . Power corrupts, and
absolute power corrupts absolutely, so there has to be limitations, but why do we learn in tﬁe

same portion which deals with the Kohanim about the holidays?

Rabbi Soloveitchik teaches us that the word Moed in Hebrew really means an encounter with

G-d. The question is asked many times, why is the Shabbat included in the list of the
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holidays? The holidays celebrate an encounter of the Jewish people with G-d: Pesach
celebrates the exodus; Shavuot receiving the Torah; Succot wandering in the desert; Rosh
Hashonna and Yom Kippur a personal encounter with G-d and our sins; but Shabbat, too, is
also an encounter. ON Shabbat, we invite G-d into our homes. On the other holidays,
Pesach, Shavuot, and Succot, we went to the Temple in Jerusalem when it stood and, so to
speak, entered G-d's Housc. On Shabbat, we welcome G-d to our house, and on the other
holidays when the Temple stood we brought gifts and so forth to G-d and to the poor, but in
both instances G-d came to dwell in our midst. We did not, so to speak, ascend up to
heaven. Our houses of worship are not meant to give us a taste of heaven. They are meant

to bring G-d down to us.

One of the underlying themes of this Torah portion is that we are to avoid withering

criticism, destructive nasty criticism. The Kohanim were to be the teachers of the people.
They were to have nothing to do with death. They were to elevate the people from where
they found them. They were not to destroy the people or scare them with images of death

and destruction. They were to be found in the midst of life.

That is exactly what we do when we pray in shul. Our shuls are meant to bring G-d down
amongst us, to help us solve our problems. Our prayers are not meant to elevate us to some

heavenly realm which makes our problems irrelevant. Everyone has real problems.
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In this Torah portion, we learn how we count the Omer, how the Jewish people, when they
left Egypt, were in a very low spiritual level. In fact, the rabbis say they were so low that if
they would have sunk any lower, they would not have been able to be redeemed. In 50 days
they were able to ascend to such a high level that they were able to receive the Torah and the
Ten Commandments. We remind ourselves of this every year by counting the Omer. We
look forward to receiving the Torah. However, we do not say Shecheyanu when we begin
the count because we are not sure we are going to make it up to this high level. However,
we count in a very strange way. For example, when I am anticipating my birthday, I would
say there are now only ten days until my birthday, nine days until-my birthday, eight day
until my birthday, etc. I do not say 355 days have passed since my last birthday, 356 days
have passed since my last birthday, etc. Why it is that when we count the Omer we say one
day has passed, two days have passed, or as we say today, 30 days have passed? Why don't

we say there are 20 days left before we get the Torah?

The answer the rabbis tell us, is because we should be proud that we have reached the
achievements we have achieved. Yes, we are not sure we are going to do the whole thing.
We are not sure we are going to reach the highest rungs of spirituality, but we have made
progress. We have accomplished something. There is no room for withering criticism, of
how we have not reached all our goals yet. We are trying. A synagogue is not supposed to
be a perfect place. A synagogue is not a perfect institution in an imperfect w_o;ld. People

should not be disappointed when they find faults there. We should work together to correct
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the faults, but we should take pride in what we have accomplished.

This was also the purpose of the holiday, in which the greeting on the holidays is Moadim
L'Simcha, these are encounters for joy. Every time we celebrate a holiday, we should be
filled with joy for what we have accomplished so this joy should carry over to help us grow
even more. The Kohanim were to be positive factors in the lives of the Jewish people,
encouraging them to do more, not constantly berating them for what they still have not yet
done. As Hlong as their direction is positive, there should be no withering criticism. They
once asked‘ the Chéssidic Rebbe who was greater, a man on the 48th rung of spirituality but
he had recently descended to tﬁe 46th, or the man who was now on the second level of
spirituality, having ascended two rungs from the nineteenth just the last day? The Chassidic

Rebbe said, without blinking an eye, "The man who has ascended from 19 to 21."

We all need to grow. There are many people who observe many things, but they are
spiritually dead because they are not growing. Yes, it is important that we still do things by
rote, but unless they acquire spiritual energy, they are going to continue to descend, while,
on the other hand, those on a lower level, jf they are ascending now, will continue to gather
strength and go higher. It was the job of the Kohanim to encourage the people to go higher.
Yes, it is easy to criticize, especially religious institutions, and it is true they are not perfect, |
but our job is to realize they are part of life, imperfect, and we should belp them grow also.

We need to positively reenforce people, not be nasty to them.
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I am reminded of the story of a young boy who brought back a report to his father. The
report card had all F's. The father said, "Son, I can tell one thing from this report card."
The son asked, "What is that, Dad?" The father replied, "You didn't cheat." It is important
that when we criticize, we criticize only with love, and it is important that we learn how to
lift each other up. We should never destroy relationships or institutions with withering
criticism. Nastiness causes people to descend, not to ascend in spirituality. Let us all work
together to achieve greater and greater spirituality so the Mashiach will come quickly in our

day. Amen. _






