Near-the end of the Book of Devoreem (Numbers) in the Sedra of Mattos we have
ihebeen
recounted a very interesting episode. The Bnei Yisroel, the Jewish people, have
completed the conquest of TransJordan and are about ready to enter the Promised
Land, the land on the other side of the Jordan. Moshe has been told that his
days are numbered, and he has already appointed Joshua as his successor. It
was then at this point in Jewish history when the promise that G-d had made to
Abraham, Isaac, and Jacob was to be vindicated. The tribes of Reuben, Gad, and
half the tribe of Mannaseh stepped forward and told Moses that they did not
wént to enter into the Promised Land, but that they would like to settle in the
rich TransJordan plain, the other side of the Jordan. At first Moshe was aghast
and severely chastized them for repeating the grievous sin of the generation who |
died in the wilderness - their lack of faith in their ability with G-d's help to ;}
conquer the land. These two and a half tribes quickly put Moses' mind to rest
by reminding him that they were shepherds and that the land of TransJordan was
perfect for grazing and that far from shirking their duty, they were willing
to send all their armed men to fight with the other tribes until the land of
Israel was subdued. All they wanted, and this is what is interesting, was to

build pens for their sheep and fortified cities for their children first.

Sometimes we today, in our zeal to help our brethren elsewhere, especially in
the land of Israel (and we would be committing a terrible sin if we would not),
forget that we must secure our children. I am sure that none of us forget to
pen our sheep - secure our livelihood. We fail to provide an education and

educational facilities for our children. This we must do otherwise we may help

others secure their places, but ours will be lost.
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Many people have come to me and said, "Rabbi, what I expect from religion is
peace of mind, what I expect is that my religion will cause me to be at
peace with myself and with my surroundings and will assure that I will have
no more anxieties and, what's more, that's what I expect of a Synagogue
service, too. I expect to find in a Synagogue service peace and serenity,
an uplifting QEESEW9k%4Y experience which will free me from all emotional
turmoil and care". These people may believe that this is the function of
religion and religious services but this is not Judaism's concept of
religion or religious services. The Jewish religion does not offer peace

of mind and does not even claim that this is something worth striving for.

Other religions may strive in their religious services to transport man to
a heavenly setting. We try the exact opposite. We try to bring G-d down
to earth. That's why aesthetics have neyer7been a major concern of Jewish
worship. Aesthetics are meant to influence the worshipper from the outside,
to take the worshipper from where he is and to transport him to a different
realm which will then 1eeve its impress on him when he descends)béck_doWn
to earthly concerns. Jewish worship has been concerned wifh man in the
midst of his earthly human concerns)and strives to influence the worshipper
from the inside, from where he is. It does not try to transport man up

to heaven. What it tries to do is to bring G-d down to earth. It tries to
say that we can sanctify even our weaknesses, that G-d is with us even in
our troubles as long as we strive to lead the moral Iife. It does not try
to remove our humanity from us. Ir)insteaq,tries to impress upon us that
in spite of our troubles and because)and only because,we are human can we
serve G-d and do great things. 1In other words, we do not try to escape

our human condition but we say that it is because of our human condition

that G-d wants and needs us as His junior partner in creation.
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Judaism does not try to escape the world. It tries to sanctify it. Because
we are in this world we are going to be met with inevitable frustration
and paiq//but this should not deter us. It should not cause us to despair
and it should not cause us to lose hope. The purpose of religion, as we
see 1it, 1s not to give us peace of mind but to allow us to be G-d's partner
in creation. Being creative is)in'itselﬁ)very anxiety-producing. We are

always trying to improve, to do better. If we have complete peace of mind,

according to Judaism, something is the matter with us. We have failed

religiously.

Our religion should always make us feel a little uncomfortable. That's

why even‘though a Sefer Torah is our most precious objecgyit is not to be
venerated. We do not worship it. Physical contact with a Toérah will not
vpurify us. In fact, the exact opposite is true. When a person touches a
Sefer Torah he becomes ritually impure. Ritual impurity was a psychological
state not a moral state. Any time we would touch the dead or come into
contact with things’that might depress us or cause us to lose hope, we

became rituallf unclean. The Torah, too, may make us feel uncomfortable
o CowRdn Ha Tl
because we know we are not living up to everything in it, but i is

2 Mokl ¢> Jeel tncem bearmile , . _
'2 supposed to, It 1s not supposed to give us peace of mind. It is supposed

to give us meaning and purpose and goals in this life. Peace of mind

ek does not bring happinessf ‘Wgrking for positive goals with otherS/fﬁéwf :

bR 1;”#o«pnc5 o ' - '

1 dZ£s. Jewish worship iS'also)meant to stress the fact that we must be

S / al wabt el
creative. Jewish prayer is not passive. Everybody says the prayerg and

ST

¥ . .
the Cantor emsy repeats the last line. It/also/stresses that we live 1in
this world surrounded by others, that we need them and that they need us.

o

A Minyon is necessary for worship. Every Jew prays himself, but the prayers

of others around him strengthens and helps him.
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Many of these thoughts are found in the Torah portion, Massey, which talks
about the stages of the journey of the Jewish people from Egypt to Israel.

It says?ﬁhat they went from place to plaéé‘without going into great detail.
I

\
It state%\and these are their Maasayhem L'Motzeayheem, their journeys

. . . 4 .
according to their going forths? We have here a redundant expression. It

. \ . . . ’
would have been sufficient to just say according to their going forths/or

. . . / . . .
"according to their journeysc but the idea expressed here is that life,

itself, is a journey. Nothing is static in life. We cannot have peace of

mind. We cannot create islands of time and even of place. The winds blow
and the storms come and nothing ever remains exactly the séme. Our journey
in life, though, should be marked by our going forths, by our endeavors

to mold and shape the forces about us so that they will be beneficial and

productive and produce a more balanced and better world.

The Jewish religion's primary concern is with balance, with synthesis.

That's why in every generation we need té have Halachic autﬁorities and
cannot rely whoddy on the past. All the forces must be constantly evaluated.
We have a living Torah. Precedent, peﬁse, is not binding in Jewish law.

That is the reason there is no conflicé between science and religion.

Science tries to analyze how everything works. Our religion strives to put
everything together. Judaism is not primarily interested in how things are

or were but what man, e, should do now. New discoveries, new modes of life

must always be taken into consideration and brought into the consensus.
We are not Amish who rejeét electricity or automobiles, etc. but all new
knowledge must be brought and applied within the Jewish framework. This
requires effort and striving. We will never be finished with the job and
we will never be able to achieve so-called peace of mind. Our religion

calls for continuous creativity.
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During this month we will observe the fast of Shiva Oser B'Tamuz which
commemorates the breaching of the walls of Jerusalem which culminated in

the destruction of the Temple. It)als?/commemorates the breaking of the
first tablets of the Ten Commandments whiéh were given to Moses. Moshe had
no difficulty breaking these tablets even though they were given to him by
G-d because they}intrinsicallgbﬁere of no value. Their only valued iigd in
teaching people how to live. The people who worshipped the Gélden Calf
thought they could gain security and peace of mind worshipping the Golden
Calf. The Ten Commandments were not for them. The Ten Commandments can
only be given to those who reaiize that what 1is necessary.is a continual
struggle to make this world a better place. It will not be easy and it will
not be simple. It has its ups and downs. Jerusalem was desFroyed, but it
can be rebuilt and it is not being rebuilt. :JéWish worship tells us that
G-d will help us if we will help Him by trying to live good and moral lives.
We are not supposed to ascend to heaven when we pray. We are supposed to.
open our hearts so G-d can enter, so He can give us the strength to_help

Him make this a better world. Peace of mind is not for this,yorld.

Meaningful moral creativity is. Aﬂﬁizzﬁ.’fft
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This Shabbos we read the two portions of Mattos/Massey. In it we learned about the
difficulty of dealing with people, of dealing with each other. We learn that it is not
Just simple to list a list of rules and say everybody must abide by them, because there
are always exceptions. We started the Torah portion by learning about vows. Judaism
discourages vows because we are not always in the position of being able to keep our vows.
Many times conditions arise which make it impossible to keep our vows. There is a
procedure which we can go through td-free ourselves of our vows, but it is a very
unsatisfactory situation. In life things are not'always so simple. When we deal with
people we have to know what is really troubling them, what the problem is. We do not just
act on intellect. Many times we know exactly what ié right or wrong, but we still do

the wrong thing anyway. We all know that smoking leads to cancer but very few people have
- quit smoking. When we deal with each other we have to deal with each other on an emotional
as well as an intellectual leve. We have to continue living with each otﬁer. In the
Torah portion, Mattos, when we learnlébout the war that Moshe waged against the Midionites
we learn that he waged it as G-d had commanded which means that when he besieged the cities
he had to leave one side open so that those who wanted to could flee. Those who chose to
fight were dealt with very harshly, but those who wanted to flee Eouldrdo so. Moshe is

a symbol of Din, of rules and regulations. He is a Symboi 5F the intellect. When the
Jewish people came back from the war and had not followed all his rules correctly he
became very angry. Right afterwards.we learn because he became angry G-d's spirit left
him and it says Elazer, the Kohen, said to the men of the army, "This is the Chukas of
che Torah". A Chok in Judaism means something that cannot be changed. It is just
arbitrary. Elazer then proceeds to say thaf non-kosher vessels that wefe used on the fire
must be cleansed by the fire. Others can be cleansed by water. The Rabbis believe this
has a larger meaning. Those who have gone through an emotional experience can only be
cured through an emotional experience. Those who have had an intellectual experience

can be cured by an intellectual experience. Unfortunately, many of us get these levels
mixed up. People who have had emotional experiences cannot be set right just by a torrent

of words. They must be given warmth and kindness, comfort, etc. We exist on both
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intellectual and emotional levels. There are many people who have keen intellects but
emotionally they cannot handle their problems at all. That's why rules alone cannot
control anything. We Jews are known as a people of law. We have Din. We also have
Chesed. You cannot have one without the other. We realize that there are always
extenuating circumstances. Rules have to bend whether it is dues evaluation, community,
etc. It is like the story my brother tells me about a man in Israel who got in trouble
with the police. He said, "I understand I am entitled to one phone call". The jailor
said, "Yes, that's right". He said, "But, I have to call my mother and my wife and

my lawyer and my sister-in-law.....". The jailor said, "0.K., but no more than ten".

You can just imagine that in America. We need rules, though, to avoid anarchy and chaogs.
-On the other hand, rules alone Just will not work. People suffer and have emotional
problems and it takes more than just explaining rules to get them back in shape. In the
Torah portion, Massey, we learn about Aaron's death. We are given the exact date of his
death, the first of Av. His yehrzeit will be this Tuesday night and Wednesday; We are
not given the date of anybody else's death in the Torah, only Aaron's. Aaron was a

symbol of peace and understanding. He could deal with.people on an emotional level. He
knew how to bring them back when they did bad things. When he died the whole people
mourned. When Moshe died only the elite, a few of his students, mourned. After all, only
a few people have I.Q.s of 180, but everybody has emotional néeds. Aaron died on the
first of Av. On the %h of Av terrible things happened to our people. I do not think that
it is a coincidence that the Torah mentions his death on the first of Av. We are to learn
that without understanding we will destroy people not save or help them. The Talmud

says we are to push away with the left hand and draw close with the right hand. It is
not enough to just say someone broke a fule and I am going to cut him off completely. It
Just does not work. We also learn in the Torah portion, Massey, that if someone killed
someone accidentally but with contributory negligence he had to go to a city of refuge
and there he had to live until the Kohen Godol died. The Gemora says that the mother of
the High Priest used to bring food for these really imprisoned men so that they should

not pray for the death of her son. The Rabbis all ask, "Well, what if they should pray
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for the death of the Kohen Godol? Would that make any difference? Is G-d going to

listen to the prayers of violent men to kill a gooed man?" The answer, obviously, is

no. There are many reasons given but the one I think is the best is that even though

these people were being punished according to the law kindness and consideration should

be given to them even though the mother of the Kohen Godol knew they were probably praying
for his death. We need both Din and Chesed. We need both Moshe and Aaron. Many times
people do crazy things and with a little understanding we can bring tfem back to the

right path. There is a cute story I heard the other day.: A man came into a psychiatrist's
office. He was dressed like Napoleon. The psychiatrist asked him who was he. He said,
"Napoleon". The psychiatrist asked him what was wrong with him. He said, "Nothing, I

am here because of my wife, Josephine". The doctor said, "What's wrong with Josephine?"
The man answered, "Well, she runs around the house all'day claiming she is Sadie Rabinowitz"

Let us use both Din and Chesed in our dealings with people.
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In the Torah portion Massey we learn about the various stops that the Jewish people
made on their journey to the Land of Israel. We learn that their journey has its ups
and downs. There were some places which were bitter and other places in which they
made great progress. It says, "And Moshe wrote their going outs according to their
journeys according to the Word of G-d," and then it says, 'These are their journeys
according to their going outs." Why did the Torah ha;; to mention their going outs
according to their journeyg twice, and why, the second time, didn the Torah put their
journeys according to their going outs? One was according to the Word of G-d, and

the second time it does not say it was according to G-d. \Why, too, did the Torah list
all these stops? The Torah, which is usuélly so terse with language, why did it say .
they traveled from Miska and they camped in Chashmona, and then they traveled from
Chashmona and camped in Moseirus? Why should the Torah mention all tﬁis? It seems

to me that here we have soge;hing very important which is being missed by‘modern man.
There is a great deal of uﬁhappiness today and a lot of unhappiness is caused because
people do not realize what life is all about. Life is a journéy. Life is never static.
Things are always in flux, constantly changing. We can never rest in this life. We
never can achieve a certain plateau and then eve?ythiné will be hunky dory. We just

do not get married and live happily ever after: We can get married and live happily
ever after, but it takes a lot of work. Life's changes are constantly bombarding us.
In America today we feel that if we do one certain thing we will get instant happiness.
If a person will only lose 30 pounds he will be assured the good and wonderful life.

If a'person will jog every day everything will turn out perfect. If a person will

use this beauty cream he or she Qill have instant happiness. It never works. People
conceive of life as a war. We will win the battle and then have peace of mind. There
is no such thing. Jacob thought that he would go back to the Land of Canaan, that
Jacob will sit, everything will be okay, you have to wait for Laban, he made peace
with Esau, but things were not all right. He then had the terrible problems with Joseph
and the rest of his sons, slavery, etc. In life we are constantly beinb buffeted by

problems and challenges and changes. That's why immediately after we learn about how
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the people came to the Land of Canaan, we learn that they were commanded to destroy

all the idols in the Land of Canaan. Idols are static. They do not grow. They do

not change. This was what was wrong with the golden calf. Gold does not rust or change.
It stays the same. 1In life we have to recognize that there must be constant changes,
and we have to grow with them. We have to mold these changes so that they will lead

us to a goal of a moral and just society and allow us to become a better person. There
are two ways a person can handle change. One is to start with the going outs and to
look toward the goals. He can take change and try to mol§ it and shape it so he will
become a better person and society will become better. Other people start the opposite
way. Their goals are determined by their going outs, by what they are.now. All they
want to do is to protect what they have. They want to stop change. They usually are
never successful because change cannot be stopped. They end up doing hat?ful things
because they resent the march of time: mothers who do not want their children to grow
up, people who are still being controlled and manipulated by parents'and grandparents
who are 1oﬁg gone. We can handle change by molding and shaping it the right way always
maintaining the right values or we can try to just maintain what we have trying to

keép all change away and end up being hateful and spiteful people. Each of us must
grow and our society must grow. We can never be satisfied with being what we are otherwise
we will retrogress, not progress. This is the meaning of the story a Chassidic rabbi
used to tell about a king who went into a rebellious province. A sharpshooter took

aim at him, but a soldier next to him pulled up the king's horse and saved him. The
king asked the soldier, "What can I do for you?" The soldier answered, "I have a mean
sergeant; Please remove him." The king said he would but he'looked at the soldier

and said, "Why didn't you ask to be a sergeant or lieutenant or captain?" That's the
trouble with many people. They do not look to mold and shape events of the future,

to make things better for everyone and themselves. They are only looking to guard
their own little bailiwick. That's like the story I heard that when Noah's ark rested
and he and his family left with all the animals, Noah's wife said, "Noah, this ark

is a blight on the landscape. It looks terrible. It's cluttering up the whole atmosphere."
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Noah answered, "Dont' worry, I left two termites there."

Unfortunately, that's the
problem with many people. Instead of taking an ark which is now useless and using
its boards to make beautiful buildings or in order to comstruct a factory, all they

can think about is getting rid of it. What G-d wants us to do is to let us use change

to make life better and to grow both our society and ourselves.
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There are two dlfferent types of education. fhere i1s a type of education
which teaches us a skill, and a type of education which teaches us

to think. These two types of education are almost always mutually

exclusive. They cannot be g&ﬁxg-at the same time in the same course.

Vhen we learn a skill, we must learn the skill so well that the skillpg

becomes second nature to us. We do not want to think about how we

should perform this skill when we are performing it. If we think

about what we are doing when we are doing a partiéular skill, we

will not be able to do it well. When a person typesaphis fingers v

//b{/bz ould not ‘/

consciously have to think where to put the index finger or little

finger, etse\in_gggﬂ;beéype,

should go automatically to the different letters

The purpose of this first type of education is to teach us to perform
skills automatically without any type of awareness or self-consciousness.
When we are driving a car and see a red light, we should automatically
put our foot on the brake without even thinking about it. This type

of education's purpose is, so to speak, to put a computer program

in our brain entitled.'Driving a Car," "Typing," "Arithmetic," etc.

Any time we want to call on these skills we, so to speak, push a

button and they work themselves.

The other type of education is meant to teach us how to think. In
this type of education, we do not want things to be automatic. We

are taught to examine everything critically, even the things we have

taken for granted since childhood. One of the marks of a creative

person 1s that he is able to immediately spot the things that we

do automatically, question them, and then propose alternative solutions.
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Most of the time, creative people's ideas are not accepted immediately

because the people around them have been taught to look at the problems
the creative man is dealing with in an automatic way. They have
to, so to speak, turn off their programs before they can appreciate

what the creative person has created.

Both these types of education are crucial in a society. We need
them both. We need to learn how to automatically respond. This
helps in communications. Everybody then knows what certain things
mean. That's the reason many firms today only want to hire college
graduates. Most of the time these firms place college graduates
in jobs that have nothing at all to do with tgeir majors in udiversity,
but the reason they want to hire college graduates is because all
college graduates generally react automatically7i% same to any given
situation. They can communicate easily. It is essential when people
work together that they know what each other mean76\otherwise'the
office or factory will degenerate into a group of bickering people.

who
That's, too, why whea people come from other cultures thas’ have a
hard time in America. In America the things we do automatically
many times have a different meaning in another culture, and certain
things done in other cultures automatically give off wrong signals
here in America. For example, in Arab countries it is considered
a sign of friendship, and only friendship, for men to walk down the

street holding hands. 1In America, of course, this would have an

entirely different meaning.

Most education in America today is really geared to teaching skills.
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We fool ourselves when we say that we want our students to always

think. We really do not. We want them to think out all their responses’
in our training sessions to all sorts of situations so that they

will respond automatically when confronted wilth these situations

in real life. We use thinking only as a means to obtain automatic
responses. We teach soldiers how to react to certain situations

so that when they are on the battlefield they will not have to think
about how to react. They will just know. The same goes for policemenf,
even teacher and doctors and nurses, etc. Much of their education

is geared to know what to do when different situations arise. Of
course, there is much thought given to what to do before the automatic
response is agreed upon, but, basically, most education is to teach

us how to automatically respond to different situations. Society

needs this kind of education, and it is important.

In only one area do we fail to give this type of education, and that

is in the area of morality, in the area of teaching character. When

it comes to skills, whether it be computer operators, pilots, surgeons,
etc., we do not want them to think out a problem when thﬁrencounter'
it. We want them to know already what to do when the situation arises
without having to think everything through. This is the difference
between an experimental procedure and a routine procedure. 1In a
routine procedure the broblems have already been all worked out and,

depending on the situation, the person with these skills proceeds

automatically,

This is also what we mean by an experienca’person. When he comes

across a situation he does not panic. Instinctively he knows how
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to act because he has confronted it before. When it comes to morak)
ethics, we should be teaching the same type of automatic responses.
It should be second nature to people to know what to do and say when
they see a person who is suffering, what to do and say at a funeral,
what to do and say for a needy bride, how to respond to children's
needs, parent's needs, etc. In our day and age we have stopped teaching
-these automatic moral skills. In fact, in a study made in a Midwestern
state, it was found that children, by and large, no longer have a
firm sense of right and wrong. It is not automatic anymore that

in T
if a child finds a wallet with.money that he will return it. It
is not automatic that children think shoplifting is wrong. It is

not automatic that if a child sees a person collapse on the street

that he will help or try to summon help.

In the moral sphere there are also two types of education. Teaching
moral skills is one of them and, for some reason, teaching these
moral skills is greatly neglected in our society. Teaching people
how to think about moral issues is the other type. This type of
teaching, however, has a danger. Not every new way of thinking about
morality is better, not all new ways lead to positive results; for

example, drugs, licentiousness, etc.

In Judaism, too, we recognize that there are two different types

) atpe ot ) ) .
of education. There is sa education which teaches the automatic
moral gorrees and ritual responses of a Jew. We learn how to put
on Tephillin, how to say our prayers, how to keep kosher, how to

keep Shabbos, how to give charity, how to belong to synagogues, how

to form Free Loan societies, etc. Every Jew must learn these automatic
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responses. Every Jew, when he is confronted with a suffering individual,

-~

Kney) ) o

must eiieys automatically respond to the need. That's one of the

main purposes of Jewish education. Our traditional Jewish schools

in America have mainly geared their curriculum to teach these automatic

Jewish responses. This was and is important and necessary, and those

) ] ) o Rk ezl 0 relugpns
groups 1n Judaism who stopped teaching automatic Jewssh responses

ln-morality-and—religious—areas found that their children could not

. . wanT 10 .-
relate to things Jewish, and thamtidessef a351m11atm resa—preclpitousty-

This, however, was and is only one aspect of the traditional Jewish
Lokl
education. The other aspect is to teach us how to think. This ability

to think Jewishly not only expands our Jewishness but allows us to

become more spiritual human beings. Judaism, then, just does not

bacome a bunch of surface customs, automatic responses to given situations.

In America, especially, where Jewish automatic responses are questioned
by the prevailing culture, sometimes even laughed at and derided,
we cannot count on the fact that our children will maintain these

automatic responses. They need, in addition, a spiritual sensitivity.

There are many different levels of learning, and unless a person

is acquainted with many different levels he will not appreciate what
he has. An automoblile mechanic does not really have to know physics
or chemistry in order to fix a car. He just has to know where the
alternator goes, where the spark plugs go, etc., if you hear one
noise it is this problem, another noise it is another problem, etc.

However, 1f an automobile mechanic does know physics and chemistry,

cane
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he will appreciate what he is doing much more and may be able to

design a totally new kind of car which may run better and be more

efficient.

Jewish life demands creative responses. It is not just enough to

teach automatic responses. We much teach the underlying principles,
presuppositions, religious perspectives, and underlying reasons if

our children are to have the necessary depth to continue on the Jewish
journey through human history. They need to spiritually grow, too.
That's why the study of the Talmud is so important. The Talmud very
rarely comes to a decision. It mainly discusses problems from all
different angles. It does not assure automatic responses. The purpose
of Talmudic study is not to teach us how to act in given situations.
That is reserved for studying the Shulchan Orech. The Talmud, instead,
fis meant to allow us to examine problems from all angles so that

st !
Wil it
we learn how to think, so that we learn to make Judaism a creative

force within ourselves.

In the Torah portion, Massey, we learn about the various journeys
that the Jewish people traveled when they wandered in the desert

for forty years. We learn how it says, "And Moshe wrote their going
forths according to their journeys according to the word of G-d,

and these are their journeys according to their going forths." The
rabbis ask the question, why does it have to repeat "their going
forths according to their journeys?'" It only mentions "according

to the word of G-d" next to their journeys, and then it repeats and
it says, "These are their journeys according to their going forths."

The word '"Motzoh - going forths'" in Hebrew means also "a remedy,
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a-wey—out, or edict." It stands for the automatic responses of man.
In our spiritual journey through life we need to have automatic responses.
We need to have an education which conditions us to always heed the

cry of the oppressed, the hungry, and the needy.

We also need '"Masaihem - their journeys." Here it says "their journeys
according to the word of G-d." The word "journey" also means "a
departure, &-ﬁcok; a removal." This stands for the type of learning
which allows us to look at things new and fresh but always according

to the word of G-d. We are never to rethink our propositions and

view of the world without the presence of morality or G-d. Those

types of rethinking, those types of creativity that leave out G-d

and morality lead to retrogression and decadence, not to progress.

The sentence then repeats, "And these are their journeys according

to their going forths." We need to stress the ability to think in
order to be spiritually sensitive, although the final item is to
learn how to automatically respond as a moral human being. 1In life's

journey we must know how to think in spiritual terms and respond

morally.

In this Torah portion we also learn how a person who accidentally
killed another and who had been contributorily negligent was confined
to a city of refuge. He é?é not #ggjthe proper automatic responses,
otherwise he would not have been contributorily negligent. The rabbis
also say he did not have a correct spiritual understanding. He did
U“AQQAA&,
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not learn how to think Jew1sh1y)beeeeee‘nﬁ he would not have
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put himself in a position where this terrible event could have happened
at all. He had to stay in the city of refuge until the Kohen Godol
died. The rabbis say, why this unusual punishment? They reply,
because this would cause the accidental murderer to be interested

in the Kohen Godol and his activities. - This would cause him to learn
what the Kohen Godol stood for, and what the Kohen Godol's activities

were. He would then learn how to act as a Jew and think as a Jew.

The rabbis tell us that the Temple was destroyed because s&ﬁﬁﬂgi;

did not treat é%éhﬁgg%er with respect, and because there was senseless
hatred between Jews. There were some Jews who thought Jewishly_but
did not act Jewishly, and some Jews who acted Jewishly but did not
think Jewishly. Tisha B'Av teaches us that we must both act and

think Jewishly if the Temple is to be rebuilt. May all of us always
deepen both aspects of our Jewish education. May we learn to think

in Jewish spiritual terms and always respond automatically in Jewish

moral terms. May—our-so—doing—eause us to always act and—tirimk—Jewtshiy.

and, thus, warrant the rebuilding of the Temple.
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In- the Torah portion Mattos Massey we learn about the journeys that the Jewish people -
took from Egypt until they arrived in the land of Israel. The question is often asked
why does the Torah spend so much time telling us about these jburneys, the Torah which
is'usually so terse in its language, spent an enourmous amount of space on these journeys.
Most of the places we cannot even identify today. Why should the Torah have done this?
It seems to me that the Torah here is teaching us something very important about life,
‘and that is that life has its ups and downs, successes and failures, but this should
not deter us from our goals. Many of the places described here were places where bad
things happened to the Jewish people, places in which the Jewish people sinned. Life
is more like a baseball game than a football game. In baseball a winning team will
lose 62 games. A team can win the pennant usually if it wins 100 games and loses 62.

A good hitter bats safely only one out of three times. This is similar to life. In
life we should never be discouraged because we do not immediately reach our goals.

We are going to strike out a lot. A good football team wins all of its games or only
loses one or two. Life, though, is not like a football game. It is like a baseball
game. We should never be upset because we strike out or fail. We should just start

again. Eventually, we will reach our goal. We should never give up.
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Today we read a double Torah portion, Matos and Masay. One of the underlying themes of
the Torah portion Matos is words, is how we express ourselves, is the importance to keep our
word but, more important than that, it is how and why we express ourselves, what we do
when we express ourselves. This Torah portion starts out with the words, "And Moshe
spoke to the heads of the tribes and the sons of Israel saying, 'This is the word which G-d
spoke’." Usually the expression Zeh Hadovor is not used. Usually the expression is Ko
Amar Adoshem, thus said G-d. Amar means to just relate facts, to relate incidents, to relate
visions, as later prophets did. When you use the word Dovor, though, it becomes a stronger
word, from Deebair, which means that you are also conveying words which have emotional
import. You are not just being an objective reporter who is setting down facts. What you
are doing is trying to elicit an _emotional response in your listeners. We have to be very
careful with words because words can harm tremendously. The phrase, sticks and stones can
break my bones but words can never hurt me, is one of the biggest lies that was ever written.
Words count. More wars were probably started because of words than anything else.

Family relationships have deteriorated because of words. Nasty comments hurt. In fact,
there is a famous Yiddish expression which says that a potch you will forget but a bad word
you will remember forever. That, of course, has been borne out by many psychological and
sociological studies. They say that it takes twenty acts of kindness to equate one nasty
comment. One nasty comment can wipe out twenty acts of kindness. This is especially true
| in marriage relationships and interpersonal relationships of all kinds. I hav_e met many people
who do many, many wonderful things and they really go out of the way to help people but

they are disliked terribly. The reason they are disliked terribly is that they always ruin what
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they have done by a nasty comment. They are like a cow which gives a lot of milk but then
tips over the pail. For instance, a person will come to help another person who ran out of
gas, and after he has helped him and filled his tank, he will look at him and say, "Next time
don't act so childish and learn how to read your gas gauge," or someone will come and do a
favor for somebody else and say, "Yeah, you know, I could have gone to a movie instead of
helping you," or someone will make a stupid comment after helping a person get a suit like,
"Yeah, at least that will make you look a little less ugly.” People, unfortunately, do not
realize that words hurt. You have to make sure that you guard what you say becuase it is

very important vis a vis human feelings.

The rabbis teach us that there are fourteen positive commandments and seventeen negative
éommandmeﬁts just cdnceming How we are supposed to speak one‘ to another. We are
prohibited to say words that are going to hurt somebody else or going to ruin their reputation
or cause us to lose sight of their many positive accomplishments. Obviously, we are able to
criticize but we should do it in private and with compassion and love and not with an
emotional thrust which hurts and twists and tears like you are sticking a knife in a person.
We all know that the truth told with bad intent beats all the lies that you can invent, as Blake
said. We have to be very careful how we express ourselves to other people because if we do
not express ourselves correctly to other people we will become ourselves ostracized and
people will know nght away not to do a favor for that person Don't get involved with that

person Don't let him do you a favor because the result is going to be that you are going to
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be harmed yourself. Stay away from them. You are just going to set yourself up to be
humiliated or to be insulted. Stay away from that kind of a person. I remember when I was
growing up there was a youngster who used to always insult the people who helped him. I
remember once my father took myself and a few other boys including this boy to a ballgame.
Pretty soon it got back to us, especially to my father, that that boy was complaining all over
the neighborhood about how all those Radinsky's did during the whole ballgame was eat.

You should have seen how many hot dogs and popcorn they brought from home. It's
terrible. All they did was eat, eat. Of course, my father did not take that boy to another
ballgame. I remember I went once to my cousin where we were invited to dinner and all he
could talk about all that happened at that cousin's house was they eat with their fingers. Isn't
it disgusting that they eat with their ﬁngers” So when a person would do a favor for him, he
would turn it up51de down because this person would always criticize people who helped him,
who invited him, who were nice to him, so why should anybody be nice and helpful to him?
This, of course is a terrible thing. We all know that when Micah said that you should "do
justice and love mercy and walk humbly with the Lord your G-d," what he meant by walking
humbly with the Lord is that you do not let it all hang out. You don't say everything that
comes to mind. You walk humbly. There are certain things you may think, but you do not

say them. You do not say them in order to hurt people.

That's why at the very beginning of this Torah portion we learn espe01a11y that this is a

commandment for the leaders of the commumty They should be careful what they say and
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that they do not treat other people with contempt, that they do not issue statements which
harass certain segments of the population. They should be upbeat in their comments. They
should be hopeful in their comments. They should not destroy hope. We learn, too, that
words have emotional import and you have to be very careful how you use words with

| emotional import. Be very careful negative compaigning also because they can really destroy
the confidence of the people. Actually if we look through this whole sedra we will see that
the underlying theme is words, words that a wife expresses which may damage the
relationship between her husband and herself can be nullified. Of course, vows that she takes

that undo her husband cannot be nullified by her husband.

We also learn later how Bilam was killed in the war against Midian. Midian had no cause to
fear from the Jewish people. Moab perhaps feared the Jewish people and, therefore, they
were not punished, but why did Midian have to get involved in this whole battle? They were
not in the path of the Jewish people'§ advance into the land of Israel, but, yet, they told their
women to go with words and sight and seduce the Jewish people to worship in a licentious,
secual way their idols. It was Bilam who gave them this advice. Bilam, of course, died by
-the sword in these battles because of the advice that he gave. The words that he gave caused
a plague to descend upon the Jewish people and these words, themselves, brought his own

death. Words are a very powerful force.

Later we learn how the tribes of Gad and Reuven came before Moshe Rabbeinu and how they
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the way they €xpressed themselves here was ambiguous, They did not say they would go in
the vanguard of the army and fight first and make sure their brethren were not let down.
No, they only came out with this type of expression after Moshe castigated them. Words

have a force, Words have a meaning. Moshe knew what they really meant. They really

Netanyahu gave Congress. It was g marvelous speech, so filled with hope. It was so filled

with Jewish pride and with positive statements. It made you feel that the future is wonderful
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and good, which is in stark contrast, unfortunately, to many leaders in Israel during the past
few years who talk in such negative, defeatist terms. In fact, when you hear their speeches it
is as if Israel is a defeated people, not a people who have overcome all sorts of obstacles and
who is growing and prospering. It sounded as if we were a defeated people. You know, this
was reflected, too, in the donations to the UJA. These past two years the UJA in America
has collected a hundred million dollars than in previous years. That means two hundred
million dollars less in the last two years, because Jews do not want to be associated with a
failing enterprise, as Israel seemed to be presenting itself. They want to be proud of Israel
and feel that Israel is adding to their lives, that there is hope. Of course, this is important.
The case could have been made actually by the leaders in Israel in a more positive way and
they could have had the same policies. They should have praised the settlers as the ones who
were bringing the PLO to the péace table. They should have prﬁised the people insteéd of
destroying Jewish vaiues and speaking about too many Jews in Israel now and we have to get

rid of the Law of Return, etc. We have to talk positive. People have to give people hope.

This is what is mentioned in the Torah portion Masay where it says, "And they travelled
from Maror and they came to Eleema and in Eleem there were 12 wells of water and 70 palm
trees in the camp there.” The rabbis ask, what is this? You have millions of Jews, at least
two million Jews, and they left Maror, and in Eleem there were 12 wells and 70 palm trees?
What's the big deal here? The answer they give is that when they went to Maror they were

all dep'reS‘sed;’ All théy could see Wés the negatives. The words used were not hopeful.‘ The

6
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words were depressing. The words were not positive, but at Maror G-d gave them the
Shabbos and the commandments of respecting parents and Dinim, of civil administration, and
the people were taught how to be positive, and, because they were positive, they left that
bitter feeling. In fact, the Baal Shem Tov says it was not the place that was bitter; it was the
people that were bitter. The water tasted bitter, not because it was bitter but because the
people were bitter, but if you give them hope, even if they go to a place that only as 12 wells
and 70 palms for two million people, yet that is still something wonderful and beautiful
because they are filled with hope. What we all need is hope. We all need that our words
should be filled with hope. Our words should not hurt. Our words should not destroy
people’s reputation but should cause us to see the positive accomplishments of every
individual, but, more than that, our words must be filled with hope, and if our words are

filled with hope then we can overcome everything.

I am reminded of the story that was told at the convention by Rabbi Maurice Lamm. An old
man in the old country, 70 years old, all his children had gone to America, and he had |
trouble making a living. Every day right after shul about 9:00 a.m. he would go out and
pick up sticks until about 5:00 p.m. He put them in a canvas bag on his back, and he would
do this every single day, and then he would sell this firewood for a few kopecks and that was
the way he would exist. It was a struggle just to make ends meet, just to get food on the
table. On a very hot July day he was picking up his sticks and putting them in his bag and

finally at 4:45 p.m., just 15 minutes before he was going to stop he put in a stick and his bag
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broke and all the sticks fell on the ground. He looked up and said, "G-d, what do I need
this for? It's so difficult, so hard. I have to work so hard to just earn two kopecks a day to
get some soup and bread on the table. G-d, who needs this? Send me the Malka Moves."
Immediately, G-d sent him the Malka Moves and the Malka Moves stood in front of him and
said, "You called?" He said, "Yes, I called.” The Malka Moves said, "What can I do for
you?" He said, "Help me pick up my sticks.” We have to have hépe, hope that we can
overcome things. Our words must be filled with hope. If we make sure that our words are
filled with hope and that we do not use our words in order to destroy others, especially if
they have helped us, if we make sure that our words are always positive, you can rest assured
that eventually we will be able to overcome everything, even the Malka Moves, so the

Mashiach will come quickly in our day. Amen.
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One of the underlying themes in the Torah portion Mattos-Massey is speech, the use of
speech, how we use speech to deceive ourselves and others. The Torah portion Mattos starts
out talking about vows and that we must keep our word. It says, "This is the thing that G-d
had commanded. This is the word that G-d had commanded. And Moshe spoke to the heads
of the tribes of the sons of Israel saying, 'This is the word which G-d has spoken because the
word is sacred.'" In fact, the rabbis say that that is the distinguishing quality of a human
being, that a human being of all the animals is a speaking animal and we can use words to
impart information, to cause people to act in a certain way, to influence people. Words are
very important. Words are not just informational; they are also directional. They can affect
feelings. We can do all sorts of things with words, and we know that by the way we state
things, we can affgct the way people act. This is, o_f course, what spin doctors do for
politicians. No matter what the news, they can always make it good for them and bad for
somebody else. In fact, we all know that whén it comes to Isracl. Many reporters will say,
yes, Israel is a democracy but I haven't seen any cabinet ministers who are Arabs yet. Of
course, they forget that in an Arab country a Jew cannot even live. You can always turn

everything to good or bad by the use of words.

The rabbis tell us, too, that when we take a vow we can get out of the vow, not ourselves
and especially not a vow that we make to another human being. For example, if a person
made a vow and said, "From now on I will not longer step int_o ;he Jewish Community
Center," but then all of é sudden he rémembers that he has four or five business appointments

there and it is crucial for him to go to the Jewish Community Center. The person can then
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come before a rabbi, a court of three, and be absolved of his vow. That is based upon a
passage in Vayikra in which say, "All which a person will express with a vow and it will be
hidden from him..." They use the expression "HaAdom". "The man with a vow and it will
be hidden from him" means that if you took a vow and for some reason or another things
were hidden from you, that you did not take into consideration all the consequences of your
vow, therefore, you are absolved from it. The rabbis would ask the person, "If you would
have remembered that you had four business appointments at the Jewish Community Center,
“would you have made the vow?" The person would say, "No, I would not have made the
vow." Therefore, they would say he is absolved from the vow because you were not a man
completely in control of all the information that he should have been in control of. He did

not act as a man with complete control of himself would act. Therefore, he is absolved from

his vow.

We do know that words can be used to deceive and hurt and cover up all sorts of evil acts.
We know, too, that many times people have to say certain words to protect their self-image
and they do not really mean them at all, like Bilam. In fact, in this week's Torah portion we
learn how Bilam was killed when he went to the Midianites to try to get his reward for telling
them how they could ensnare the Jewish people in licentious idol worship. That, of course,
is what did actually happen, and when the Jewish people went to battle against Midian, they
actually killed Bilam because Bilam, although he said nice things about us, did not want to

say nice things about us. He only did it to protect his image. In fact, the truth of the matter
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is, why do people play with words? Why do people say things that really are not true? Most
of the time, the reason they do it is to protect their own self-image. They have a self-image
of themselves and they have to make reality match their self-image. Therefore, they produce
all sorts of scenarios which are plausible but which are not true, which allow them to live
with their own self-image. For example, someone came to me about five years ago, not a
member of the shul, and was telling, "Rabbi, you are probably wondering why a graduate
engineer is working pumping gas at a service station. I want to tell you, Rabbi, the reason
for this. When I graduated from engineering school my father needed me in his filling
station. Therefore, I went with him in the filling station, but after all, my father and I could
not get along and I quit. Then I was already 30 years old and nobody is going to give a job
to someone 30 years old who graduated from school 9 years before S0, therefore I was
stuck in the gas statlon busmess and that is why I am now today pumping gas in a filling
station." Of course, that was not the real reason. The real reason was that he had a terrible
personality. That's why his father fired him and actually his wife came to me for a get
because she could not get along with him either, but if this is what he wanted to believe to be
able to live with his own image of himself, then so be it, but that person was doomed. He
was doomed to pump gas all his life. It is not true that if a person has a college degree,
especially in engineering, that he cannot get a job if he is 30 years old. I am sure he could
have gotten a job but he, himself, knew that if he would apply for a job, he would probably
be fired because of his own character, his inability to get along with people but he had to

~live with his lie. Of course this is what many people do. Many people concoct all sorts of
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scenarios, have all sorts of self-images which are not really true, but they want to protect
these self-images. They would rather protect this self-image than to change and make the
necessary changes in their lives which would cause them to be somebody that they really

should be.

We find this later on, too, in this Torah portion. The tribes of Reuben and Gad come before
Moshe and said, "Moshe, we have lots of cattle. We want to stay in Transjordan. We
don't’ want to go on to Israel.” Of course, Moshe lambasted them because it looked like
they were trying to shirk their responsibilities of fighting with the Jewish people for the land
of Israel. They disclaimed that and said, "No, No, we'll fight in the vanguard as
Chalutzim." Moshe said, "Okay, if that is the case, we will accept that you will live here,
but yéu will have to help the Jewish peoplé éoﬁquer the land of Isfael." It is ihteresting to
note, though, that when they came before Moshe the tribe of Reuben came first. You can
translate it as, "There was a lot of cattle to the sons of Reuben and the sons of Gad," or you
could say that Reuben was telling Moshe, "Moshe, we have acquired a Rav. You are our
rabbi, Moshe. How can we leave you? We know that you are not going to go to the land of
Israel. We know that you are going to be buried here. Moshe, we cannot leave you. We
have to be here.” Moshe, from then on, did not speak to Reuben; he spoke to Gad first and
then to Reuben, even though Reuben was older because he knew that Reuben was living by a
false scenario. That is why Reuben never got leadership of the Jewish people. Reuben was

the oldest and should have had the”politicéll 'léadership, the religious leadership, and should
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have gotten the double portion of the land, but he did not get any of these because he was a
person who lived by his own lie. He had a self-image of himself, and he could not tell
Moshe, "I want to live in the land of Transjordan because I want to be rich, because I am
greedy." He could not say that. He had to have another reason, an altruistic reason. He
had to come up to be a Tzadik, and Moshe saw right through him as did everyone else. That
is the problem with people who try to live by false self-images because everybody else knows
that what they are saying is really false. This causes many times great anguish to people,

because they are trying to maintain a self-image which they cannot maintain.

In the Torah portion Mattos-Massey we learn about spiritual growth. We learn that people
have to throw away these false self-images so that they will grow and understand that they

have to change. They cannot change scenarios; they have to change themselves.

In this week's Torah portion, too, we learn about the borders of the land of Israel. Of
course, these borders do not conform to the modern borders of the State of Israel. They do
not have the Negev and they go further north. They include lots of Lebanon. They do not
include much of the Golan Heights, but these are the borders, at least according to the way
the rabbis interpret them, that were ideal for the Jewish people. The Jewish people did not
conquer all these borders so, therefore, they did not become part of the borders of the land of
Israel in actual fact, but, once again, we have to understand that we cannot have a fal_se_

image of ourselves. G-d promised us this land and no other land. We all know about the
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tragic events that have happened a few days ago in the land of Israel, that terrible bombing in
the marketplace. We know, too, that the Arabs have a terrible problem, and that is their
image of themselves vis a vis the Jews. They consider the Jews to be a cowardly, lowly
people, who are, in their words, sons of monkeys and sons of pigs. Therefore, it is a shame
that men like them cannot vanquish such a puny foe. Therefore, they make all sorts of
cockeyed stories of American pilots fighting for Israel, etc. Of course, we know that all this
is not true. The problem is that until they divest themselves of this image, there will not be
peace in Israel. In fact, we know that Arafat has a terrible problem with» his image. To the
western press he condemned the attack and said how sorry he was, but he did not say one
word of that in Arabic. In Arabic he praised the suicide bombers. In Gaza they have
celebrations in honor of the engineer who made all the bombs for the previous suicide attacks
until he, hlmself was done in by a bomb. We have praise for these martyrs. Therefore, he
cannot on one hand portray himself as a freedom fighter to his own people to which all these
bombings are correct, and, on the other hand, portray himself as a man of peace to Israel and
the west. Of course, there are many people who want to choose what image they want.
There are many people, perhaps, in Israel who also are tired of all this and who would like to
believe that Arafat really is a peacemaker. But look what he did in Hebron. He made an
agreement and here a right wing government gave him Hebron. They kept every one of their
promises, but Arafat did not disarm the Hamas. He did not collect the weapons he should
have collected. He did not change the covenant. He d1d not limit the number of policemen

in Hebron or anyplace else the way he was supposed to. He did not limit the number of
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weapons these policemen were supposed to carry. Therefore, how can you trust him in this
image of a peacemaker? He is just hiding behind words. His words are trying to convey an
image which has nothing to do with reality, as my friend the gas pumper tried to convey an
image of himself as a highly educated man who could hold any job he wanted but

circumstances just beat him to the ground.

We also learn later on in this Torah portion that when a person killed somebody else it had to
be determined whether he was a murderer or whether it was manslaughter or contributory
negligence or whether he was completely innocent. You cannot create scenarios to exculpate
yourself from this terrible deed of killing somebody, even if it was done by accident. You
have to make sure there was no contributory neghgence When we deal with each other, we
have to be careful that we are deallng with an image which is true. Most people have
contradictory self-images, but they have to be careful, especially when they deal with their
children, because their children will see right through them. I know many children who have
completely become disgusted with their parents and have no respect for them at all, especially
after they went into business or were hired for a short time by their parents. They thought
their parents were upstanding, upright people, and when they went into their business they
found that they were all Ganovim. They lost respect for them. Many other times people will
try to portray themselves as great Tzadikim, when really they have weaknesses. If you really
want to retain the respect of your ch11d you have to say you know you should do things

better and that you know you are weak and made a mistake. You cannot pretend that you are
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blameless. A parent who wants to portray a certain image to a child must live that image.
You cannot just use words and then back up these words with no deed or with opposite
deeds, like Bilam did. He had words but his deeds were the exact opposite. We are a
speaking animal, as the rabbis call us, but the speech must conform to our practices. If it
does not conform to our practices, then they are no good. Many times our speeches are

meant to over deeds which are foul and beneath us, and that should not be.

I'am reminded of the story they tell about a rabbi sitting in the woods. All of a sudden, a |
bear came near him. The rabbi got up and started to walk. The bear started to walk behind
him. The rabbi started to run, and the bear started to run. The rabbi ran as fast as he could,
and the bear ran very fast, too. Finally, the rabbi was trapped against a chff w1th the bear

| bearing down on him. He looked up to heaven and sa1d "G-d, G-d, make this bear Jewish."
All of a sudden, the bear stopped and raised his hand and said, "Baruch Atah Adoshem
Elokim HaMelech Alon HaMotzi Lechamin Oretz." We all know that the words were good,
but they meant that he was going to eat a meal, and you all know who that meal was. Our
words should not be a cover and something that we do instead of action. If our words are
one way but our action are another way, we should remember that we are serving a false
image and will not accomplish anything. We must make sure that our deeds match our
words. Only in this way will we be able to live good lives. Only in this way will there be
peace in the Middle East. Arafat's words and deeds must match his words at least his words

~ to the western press Let us all hope thlS will happen Let us all hope our deeds will always
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match our words so that the Mashiach will come quickly in our day. Amen.



