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Yom Kippur is a holiday which draws Jews to the Synagogue. Why should this be? Why should so many Jews feel that they should be in a Synagogue on Yom Kippur? After all, Yom Kippur does not have the pageantry of other holidays. There is no lulav or esrog, there is no Succah, there is not even a kiddush. We cannot say that it is because it is a fast day because on other fast days Jews do not throng to the Synagogue. Tisha B’av is a 25‑hour fast day and yet we Jews do not flock to the Synagogue for it. Why, too, on Yom Kippur are the tunes happy, the lights are all lit, and the bema and Torahs are clothed in white? We do not sit on the floor like on Tisha B’av. We do not dim the lights and remove the Torah curtain. We are in a happy positive frame of mind. Tisha B’av has its origins in the history of our people. The spies returned from the land of Israel the day before Tisha B’av and they gave their report. The land was good but we are not up to the challenge. The people there are too strong. It’s better that we stay in the desert. The people heard the news and that night the Torah said Vayisblu, and they mourned. They cried in their tents. They were filled with despair and feelings of inadequacy. G‑d said tonight you mourn for nothing. In the future you will have many things to mourn on this date. Yom Kippur, too, has historical roots. Yom Kippur is the day that Moshe Rabbeinu came down from Mount Sinai with the second set of the Ten Commandments. This was the day that G‑d had forgiven them from the sin of the Golden Calf. The Jewish people had sinned grievously on the Golden Calf. What is gold anyway? Gold is a precious metal and it is different from all other metals because it does not rust or decay. It is soft and malleable but gold will last forever. The Jewish people thought that they were perfect. That’s what the worship of the Golden Calf implies. They were not subject to change. They were complete masters of all things. Yom Kippur proclaimed that they could grow. Each of us has a soul, a piece of G‑d in us that strives to do better. One of the big heresies of our modern day is that we feel that we can master everything, we can do everything, and we can be everything. We do not want to acknowledge that we are limited in any way. This, of course, is not true. We are limited. There are five words in Hebrew for the soul. There is Chaya, Yechida, Nephesh, Neshoma, and Ruach. Chaya stands for security. We like to pretend that we can have absolute security but we cannot. Each of us will eventually die. No doctor ever saves a patient. He only delays the end. Wars come, depressions, nobody can ever have complete security. Nephesh stands for the mind. Our minds are limited, too. We do not want to recognize this. When we speak about black holes we are talking about the limits of science. When we talk about the VanHeissenberg principle it says that the very act of observing something changes it. We can no longer talk about realities but only models and constructs. Yechida talks about the aspect of the soul which deals with relationships. We are limited even in our relationships. You cannot have any satisfactory relationships with more than a few people. We are limited. A marriage relationship to be successful must be exclusive. People who run around do not have fulfilling relationships. Neshoma talks about our urge to be free. None of us is really free. We are all dependent on each other. Ruach speaks about control or mastery. What do we really control? We are all limited. We are subject to various forces and circumstances which we cannot control. On Yom Kippur we are told in the Torah that V’eeneesem Es Naphshoshaichem, and you shall afflict your souls. What does this mean, and you shall afflict your souls? You are not eating, drinking, washing, or anointing. You are afflicting your bodies not your souls. The Rabbis tell us we are afflicting our souls. We are showing the many aspects of our soul, how limited we are. Without a drop of water or a crumb of bread we cannot even function. In this world there are two types of evil, moral and physical. Even if we would all be angels and never do anything wrong there would still be evil in the world, pain, death, frustration. The very basis of the animal kingdom is one animal eating another. Not all evil in the world is of our making. We human beings are vulnerable. G‑d is telling us on Yom Kippur all I expect you to do is your best. Keep trying. I know that you are buffeted by many circumstances but whatever you do do not give up. Do not despair. That was the great sin of the spies and what we remember on Tisha B’av. Yom Kippur is a day of hope. That’s why we are all here. That’s why Yom Kippur is known as Shabbos Shabason Lochem. Yom Kippur is the Sabbath Day for you. A normal Shabbos is called a Sabbath for G‑d, but Yom Kippur is a Sabbath for you. We must never give up hope. We must always do our best. G‑d knows that we are limited but He expects us to do our best. The worst sin is to be filled with despair. Yom Kippur, the Rabbis say, resembles another holiday in the Jewish calendar and that the Rabbis say is Purim. That’s why it is known as Yom K’Purim, a day like Purim. How can this be? Purim is the day of hilarity, of even getting drunk. What does that have to do with Yom Kippur? But Purim speaks about our vulnerability. One day Haman is on top, the next Mordechai. Fortunes change overnight. We Jews are subjected to many outside forces working on us. We are not complete masters of everything. G‑d knows this, that’s why what He is telling us on Yom Kippur. All I expect you to do is your very best and if you do your best I will do my best. We have all failed in many ways during the past year, but on Yom Kippur we know that we can start over. That’s why we are here. What does G‑d want from us? To do our best, never to give up hope, to always keep trying, to always keep coming back. If we do that, if we determine to do our best then G‑d has told us that He will do His best and we will bring the Geula Bemhero B’Yomainu. Amen.
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In the Torah Yom Kippur is referred to as “Shabbos Shabboson” “the Sabbath of Sabbaths.” The weekly Shabbos is also known as “Shabbos Shabboson” as “the Sabbath of Sabbaths.” In the Torah the difference between the two is that the weekly Shabbos is known as “Shabbos Shabboson La’Adono” “the Sabbath to G‑d” while Yom Kippur is known as “Shabbos Shabboson Hu Lochem” “Sabbath Sabbath for you.” How can this be? Why do we consider Yom Kippur to be the Sabbath for us? This is a day of abstinence. This is a day when we do not eat, we do not drink, we do not bathe, we do not anoint ourselves, we do not wear leather shoes, and we do not engage in sex. How could this be a day “Lochem” a Shabbos for ourselves, while the weekly Sabbath on which we are supposed to eat and drink, on which we are supposed to wear nice clothes and have marital relations is called a Shabbos for G‑d? How can this be? If we look, though, at the number of people who come to Shul on Yom Kippur we can see that this is right. Jews come to Shul on Yom Kippur when they would not come throughout the rest of the year. There is no Kiddush on Yom Kippur yet they come. Our synagogue is not as full on a Shabbos as it is on Yom Kippur. In fact, one rabbi said that the reason why we say “Shecheyonu” on Yom Kippur is because this is the first time in a year we have seen many of the faces and people here. Why do we all come to Shul on Yom Kippur? We come to Shul on Yom Kippur because we know that we are failures. We know that we have to be pure. We know that we have all done things which have tarnished our images as a human being. None of us has always acted correctly, how many of us have picked a fight with our spouse just because we felt ornery, how many of us have taunted children or our employees just because we wanted to see what would happen. We all know that we have to be pure. We all know that in many areas of life we have failed and we need to start over again. Yom Kippur is a holiday of hope. In our prayers we tell to G‑d “Maonu Mechaenu Mechastenu Matzikeinu” “what are we, what is our life, what is our goodness, what is our virtue, what is our help?” In other words, we tell G‑d, “What do you expect from us? We have been given an impossible task. We are weak. We cannot always cope. You put the Yetzer Horas in us, the evil inclination. What do You want from us?” We admit that we are limited. In the Gemorah Shabbos we learn a strange statement. We learn that if Jews will observe two Shabboses in a row fully then the Messiah will come, then the world will be redeemed. In fact, we are constantly looking for the world to be redeemed. In the Voletzeeon that we say before Neila we say “Veneeska Veneechia Veneera Lishnay Yemos Hamoshiach” “May we be worthy, and may we live, and may we see days of the Messiah.” It seems strange, though, that in the Mosh that we say if Jews will observe two Sabbaths in a row the Mashiach will come. Rabbi Zvi Eliezer of Dinoff explained that these two Sabbaths did not refer to two consecutive weekday Sabbaths, but they refer to the weekday and Yom Kippur Sabbaths which are both referred to as “Shabbos Shabboson,” that if the Jewish people would learn the significance of these two Sabbaths they would immediately be redeemed. The weekday Shabbos teaches us that we are partners with G‑d in creation, that we can create, that we can do, that we are not just pawns, we are not robots, that we have free will, that we can act. The Jewish view of man is similar to the findings of modern science, that is that scientific laws are not absolutes. They are probabilities. We have no idea what an individual electron will do. The law of thermodynamics is a probability, that since the Van Heisenberg Principle we cannot even know reality, because the very act of observing something changes it. We human beings have freedom to act within the laws of nature. G‑d can intervene without seeming to intervene. Hitler could become angered because of the bombing of Berlin and in a rage take his bombers off the airfields and move them to London and so lose the Battle of Britain. A general could have a sleepless night and, because of that, lose a battle. Of course, we are limited. A person with a low IQ cannot do things that a genius can do, but so what? He cannot do certain things. Not all of us can run fast or sing or dance, but that does not mean that we cannot do things. Each of us has potential which can be developed, and each of us can do things. In the Torah Vayikra Chaf Gimel it says, “V’eenisim Esnof Shofeshem B’Tisha Lochodesh,” “and you shall afflict your souls in the ninth of the month.” Everyone knows that Yom Kippur comes on the tenth of the month. In the other places in the Torah it says explicitly the tenth of the month. How come here it says the ninth of the month? The answer the rabbis give is because anybody who eats and drinks on the ninth of the month is considered as if he fasted on the ninth and the tenth. This teaches us that in order to have a spiritual experience in Judaism we have to go through the physical. You cannot have a spiritual experience unless you go through the physical. This is similar to music. Music is a great spiritual experience, whether you like rock or symphonic, people pay thousands of dollars to hear concerts, but you cannot appreciate music unless you have trained your ear, and if you are a musician, trained for many years. What do we do? We take a piece of catgut, horsehair, and a piece of wood, and we have a violin. Spiritual experiences in life can only come from the physical. You cannot have a Yom Kippur unless you have first eaten on the ninth. You cannot have a weekday Shabbos unless you have first prepared for it. In order to have a spiritual experience you must work at it day in and day out. There are no shortcuts. That’s why in the Torah portion we read on Yom Kippur we read how it is after the death of Nodov and Avihu, Aaron’s two eldest sons, who brought strange fire to G‑d and who perished. According to the rabbis, they were not really bad people.. They just thought that they could have a spiritual experience by taking shortcuts without working at it, like many of our youngsters today who think they can take drugs and have a spiritual experience, or people who think they can have a happy marriage without working at it or learn without studying. That’s why in the Torah it says “B’Yom Hatzmini,” “It was the eighth day.” A weekday of dedication had to occur in order to have a creation. In order to have an experience we must go through acts of creation by doing mitzvahs. It will not come by taking shortcuts. In order to have a spiritual experience you have to go through the physical. If you want redemption then you must work at it. That’s why the State of Israel means so much to us all, because in order to have a spiritual flowing of Judaism we must first have a physical base. We need the two Sabbaths. In order to bring the redemption, the “Geula,” we need to know that we are limited, that there are certain things we cannot do. We cannot harm others, start expulsions, treat others in a dishonest way, and we must also work at doing the right thing day in and day out. If you want a Yom Kippur you have to prepare for it. If you want a Shabbos you have to prepare for it. If you want a “Geula” you also have to work at it. Unfortunately, today there are many parents who have failed to teach their children that and the children think that they can get spiritual experiences without any effort whatsoever. This is impossible. I am reminded of the story they tell about a man who lived a good life, who was hard working. He went to heaven and had such a good record that they gave him a Rolls Royce. His friend came after him who was not as honest and they gave him a Chevrolet. A third friend who cheated on his taxes came and they gave him a bicycle. One day as they were driving in heaven the man with the Rolls Royce stopped and came out of his car and started to cry. The friend on the bicycle said, “Why are you crying?” He said, “Because I just saw my son on a skateboard.” That is a tragedy. We all must learn the lessons of the two Sabbaths. We must learn that we are limited, that there are certain things we cannot do, but we also must learn that we can if we work at it day by day bring great spiritual experiences to the world and ultimately bring the Geula Beem Haira Beem Ohenu. Amen.
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Tonight we have all gathered together to hear the Kol Nidre. Jews who are very far from Judaism will make it a special point to go to the synagogue to hear the Kol Nidre. This is indeed strange since the Kol Nidre is nothing more than a dry legal statement renouncing vows that a person may have taken during the past year. The rabbis even fought putting the Kol Nidre in the services because they felt that people would misunderstand it. The Kol Nidre is meant to refer only to vows between man and G‑d, not to between man and man. Any monetary obligation or other obligation that a person has for another human being is not nullified.
Maimonides, the Rambam, did not include the Kol Nidre in his prayer book, but, as so often happens, the people overruled the rabbis and a dry legal formula, which reads like some insurance contract you have at home, became the focal point of the Yom Kippur Eve services. What’s more, we ask in the Amidah that “G‑d should pardon and forgive our sins, the sins of His people, the House of Israel, and remove our guilt.” Why doesn’t it just say that G‑d should forgive our sins? Why “our sins and the sins of the people of the House of Israel and remove our guilt?”
In Judaism we believe that a human being has three responsibilities: he has responsibility to himself; he has responsibility to the Jewish community and all humanity; and responsibility to G‑d.. What is it that many times gets in the way of our fulfilling these responsibilities? It is the words we use. It is the words that make us failures. Why are we all here tonight? Why is the Shul packed? We have no Kiddush. We are not offering a star celebrity yet the Shul is packed. The Shul is packed because each of us recognizes that during the past year we have failed, and we want to start again. We have failed to live up to all our potentiality. That’s, of course, what Teshuva means. Teshuva just does not mean that you have to make amends for something that you did wrong. Of course you have to do that, but Teshuva also means that you did not answer the challenges of life, that you did not live up to your potentiality, that you were not the best that you could have been.

On Yom Kippur we recognize this, and we determine that we are going to, in the coming year, be better. Why do we say after we read the Kol Nidre, “and G‑d said, ‘I forgive you according to your words’”? Why didn’t G‑d just say, “I forgive you?” Because, my friends, many times it is our words which make us into failures. It is our words which do not allow us to live up to our potential. It is our words which cover up our inadequacies and prevent us from being the people we should be. It is the power of speech, the rabbis tell us, which distinguishes human beings from all other animals. In fact, the Rambam, when he classified all the creatures in the world, speaks about man as the speaking animal. We have a wonderful gift. The gift of speech allows us to communicate with G‑d and man, to elevate our lives, to organize and do great things. It is the power of speech which makes us a little lower than angels and, some say, even more than angels. However, the same power of speech also causes us to fall short of our potential when we misuse it.
How often do we run into people who say beautiful things and make beautiful promises, but who never follow through? How frustrating it is to be with people who mouth all the right words, but who cannot be counted upon. In the confession of sins which we say on Yom Kippur, almost all of them have to do with the utterance of our lips, with our foolish talk, slander, scoffing, etc. It is the power of speech which causes us many times to fail. We all live two lives. That’s why the word for “life” in Hebrew is plural. We live an inner life and an outer life. Words are a bridge between our lives. Many times people feel that if they just say something it is enough because by saying the words they conjure up all sorts of pleasant memories. I remember walking with someone past a street corner and they were filled with nostalgia and good feelings because they remembered the school on that corner. I never knew the school there. To me that was just a cold building in which I did my banking. Just saying words becomes, to many people, a substitute for acting and doing.
In our own day, how many passionate Zionists almost go into mourning if their children decide to live in Israel? How many good members in the synagogue get extremely upset if their child decides to go to Yeshiva? How often does it happen that a father, who always preached honesty, is shocked to learn that his son has lost all respect for him when, after he has brought his son into the business, he sees all his father’s sharp business practices? The words we use have, many times, nothing to do with the reality of our lives. The words become a substitute for reality. Sometimes we sin because we do not express our words. There was a woman who came to my office once asking about a summer camp. I suggested a certain camp. She got mad and almost hit me and ran out of the office cursing and screaming. Only later did I learn that she was almost killed at that summer camp, and she thought that I was trying to harm her child. I had no idea that that had happened. She, though, thought I could. It is impossible, though, to know about a person’s inner life unless they tell you. So many times people punish and hurt other people because they think you should have known about their inner life. Words cannot only elevate us, but they can also lower and harm us as well.
Yom Kippur is not just a day on which we all gather and ask for forgiveness. Yom Kippur is also a historical holiday. On it we remember a historical event. This is the day that Moshe Rabbeinu came down from Mount Sinai with the second set of the Ten Commandments. The first he had broken because the people were not worthy of them. They were worshipping the work of their hands. Moshe went up to G‑d and obtained forgiveness. He went up once again on the first of Elul to receive the second set of the Ten Commandments. He came down on Yom Kippur, a day which has always, from then on, been a day of reconciliation between G‑d and man, a day of recognition and atonement.
When Moshe came down from the mountain his face glowed. The rabbis say that his face glowed for three reasons. The first reason they give is because when Moshe asked to see G‑d’s face, G‑d placed him in a cleft in a rock and told him that He would pass over him, but he would only be able to see His back and not His front. The second reason they give is that when Moshe came down the mountain with the Ten Commandments, which were approximately 18” long, he was holding 6” and G‑d was holding 6” and the glow from G‑d’s presence transversed the middle 6” and made Moshe’s face glow. The third reason that Moshe’s face glowed, the rabbis said, was because Moshe took a drop of ink with which he had written the Torah and put it on his face. These three explanations refer to the fact that Moshe Rabbeinu fulfilled his responsibilities to G‑d and to man and to himself; therefore, his face glowed.

That’s what it means when it said that G‑d put him in the cleft of the rock and showed him his back. We can see how G‑d has worked in history, but G-d is depending on us to help Him secure the future. We have responsibilities to the Jewish people and to humanity. We cannot shirk our responsibilities. Jewish education needs our help. Israel needs our help. All worthy causes need our help. Moshe fulfilled his responsibilities to other; therefore, his face glowed. Moshe also fulfilled his responsibilities to G‑d. That’s, of course, what it means when he was holding one end of the tablets and G‑d the other. It is through Jewish learning that we feel G‑d’s closeness. Those people who change their lifestyles and become Baal Shuvas do not do so because of this Mitzvah or that Mitzvah. They do so because of the study of Torah. The Torah has so many insights into man and his relationships still today. You can feel G‑d’s presence in it. Moshe’s face also glowed because he took a drop of ink and put it on his face because one word he did not write completely and that was the word for “humble.” G‑d had told him to write that Moshe was a humble man, but he left out the Vahv in humble. Because Moshe fulfilled his responsibilities, he was a mentsch. He did not use his religion as a form of social status, as a way of out-frumming another guy.
I am reminded of the story they tell about a rabbi who, on Yom Kippur, threw open the doors of the Ark and said, “Oh G‑d, I am nothing, I am nothing.” The cantor then did the same thing. The janitor then came up and said, “Oh G‑d, I am nothing, I am nothing.” The rabbi turned to the cantor and said, “Look who thinks he is nothing.” Many times people use religion as a way of one-upmanship. That is wrong. Moshe’s face glowed. Moshe was a true success in life because he fulfilled his responsibilities to G‑d, to the Jewish people and humanity, and to himself. So many people today are only interested in material success. They fail in every other area. They let words take the place of actions. The goal they acquire, though, will not give them the warmth that they need. It will not give them the true friends they need. It will not give them the feelings of satisfaction they need that they are worthy human beings. They will not feel that they have truly fulfilled their responsibilities. They will always feel they are failures.
It reminds me of the story they tell about a man who approached G‑d and said, “Give me the Midas touch.” G‑d said, “Well, you remember what happened to the last man who had it? He touched his daughter and she turned into gold.” The man said, “I will be careful. I will wear gloves.” G‑d agreed to give him the Midas touch. From then on everything he touched turned into a muffler. In life too often we use words to muffle our responsibilities. We say, “G‑d, forgive us for our sins and for not fulfilling ourselves, and for the sins of the people of the House of Israel, and remove our guilt.” We ask that G‑d forgive our failure to live up to our responsibilities to Him. May we all live up to our responsibilities in the coming year, and may the words we use elevate us and not degrade us and cause us to live fulfilled lives and not as means to cover our failures. May we all by so doing deserve a good year, a year filled with happiness, joy, and good health. Amen.
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Throughout the davening on Yom Kippur we continually refer to forgiveness for our own sins and for the sins of the Jewish people. That is the keynote of the major prayer in the silent Amidah when we say, “Who forgives and atones for our sins and for the sins of His people, Israel”. We are constantly seen throughout Yom Kippur because “We are Your people and You are our G‑d, we are Your children and You are our Father, we are Your servants and You are our master, we are a congregation You are our portion”. In other words we go from people to children, from servants to congregation. On this day of Yom Kippur we ask for forgiveness for the Jewish people as a unity and we ask for forgiveness from G‑d for our individual sins. On Yom Kippur, too, the keynote is light. When the chazzan first led the procession with all the Torahs around the shul before he chanted Kol Nidre, he is saying, “Light is sowed for the righteous.” We light candles before we come to shul and some even light them in shul. The yizkor boards are all lit, and we are told that light is the symbol of this holiday.
Physicists tell us that light, in order to be light, has to have two properties: it has to constantly move; and it has to bear a message. That is, too, the Jewish mission in this world: to be a light to the world. That is why the prime symbol of Judaism is the menorah. That’s the symbol which goes back to the Bible. Just as light enters into a dark room and dispels it dispels the darkness without doing violence so we Jews are supposed to be a light unto the nations. We Jews are supposed to bring light to the world. We are supposed to bear the message of the Torah that we learned at Mount Sinai. We are supposed to teach the people how to be moral and decent and good people. This is the mission of the Jewish people. Not every Jew lives up to this mission, but the other nations of the world know, too, that we stand for something. They know, too, that we are the conscience of the world. That is why Hitler hated us so much because Hitler propounded a philosophy which said that man should be the master of all, that if you are strong you should take whatever is yours. You should not be concerned about the weak and the helpless. After all, in nature there are no wounded animals because the other animals kill them. There are no sick animals in nature because the moment the other animals see a sick animal they kill it. In nature it is the survival of the fittest. The best animal is the most efficient killer. Hitler said that was true for human beings, too. The greatest man is the killer, not the compassionate man and we Jews have perverted the laws of nature by trying to make man into a soft creature with mercy and compassion. This same type of philosophy is spouted about in the United States, too, where people say we should not concern ourselves with the poor and the homeless and the hungry. After all, it is the entrepreneurs who make it. It is the rich who should enjoy it. They are the ones who bring this country wealth. We should not have to share it with anybody. If the poor are poor, let them rot, let them be the way they are. In fact, there is even a philosopher called Ayn Rand who propounded this philosophy. It is an evil philosophy, a bad philosophy. In Judaism we say that the greatest culture is not the culture with the biggest weapons or tallest buildings, but it is the civilization, the culture, which takes care of its poor and helpless and weak and the orphan and the afflicted. That is a good culture. That is a good civilization. We Jews are a bearer of a message, and we know that because we bear this message we are going to be hated and despised. We have to elevate the societies in which we live. Some of the societies do not want to be elevated. That’s why it so happens that we Jews are singled out many times to be the scapegoats of other people’s problems because they say if it were not for the Jewish and their sentimental philosophies which have infected our people we would be stronger and better. That is why Hitler was able to convince the German people. He said that it was the Jews who infected us so we lost the first World War. It was the Jews who were a fifth column in our midst.
We must bear a message, though, if we are to remain Jews. Many times we Jews fail to live up to our own principles. We face two enemies in the world: the outer enemy, the Hitlers of the world, and even today we are suffering in Russia. The anti-Semitic movement is once more on the rise. They have not learned anything since the czars. They were given 19 minutes on national Russian television to spew forth the worst type of anti‑Semitism. The Russian Jews have to get out. If they do not get out and perestroika and glasnost sour they are going to look for a scapegoat and we are going to be that scapegoat. In Argentina things do not look good either. The Peronista party has never been a friend of the Jewish people, and Argentina, who once had the 5th strongest economy in the world, is now suffering. The reason they are suffering is because the rich there did not want to pay taxes. They did not want to help the poor and the whole economy became lopsided and once of the richest countries in the world has now become one of the poorest countries in the world. It is our responsibility to make sure that society is just and fair.
In looking, though, at the enemies that we face there is another enemy that we face: the eternal enemy. It is the Jewish apathy and ignorance. We Jews can be destroyed by external forces but we can also be destroyed by internal forces, by those forces within ourselves who hanker back to pagan days. The Jewish people, when they wandered in the desert, hankered for the cucumbers and the fish and melons of Egypt. They forgot all about the slavery. We, too, unless we have proper Jewish education and understand what our role is in the world we, too, will assimilate. We, too, will destroy ourselves. As sure as Hitler destroyed us physically we will be destroyed spiritually and meld with the other peoples about us. In order for the Jewish people to be strong we need strong institutions. Why were the Jews killed during the Holocaust? They were killed during the Holocaust because we had no institutions. We had no army to protect ourselves. We had no intelligence service, and we could not have because if we would have had an army and intelligence service in eastern Europe countries and western European countries we would have been accused of sedition and treason. In fact, if a Hitler would arise in America today we would have only one choice and that is to flee. We could not do anything else. We do not have any institutions necessary in order to prevent wholesale attacks on Jews. We do not have an army. We do not have a mechanism to stand up to an enemy if they would assault us as Hitler’s armies assaulted us. That is why, thank G‑d, we have an Israel. We have a place we can go, a place to flee to. Only in Israel do we have an army and the ability to defend ourselves. Without these type of institutions we cannot survive physically in the modern world. Therefore, it is incumbent upon us to make sure that Israel stays strong.
We also need institutions in order to sustain ourselves against the internal enemy. Our synagogues have to be strong and our schools have to be strong; otherwise we will disappear. It is only because we have strong institutions that we are able to exist as a people in America. It used to be that in Europe the synagogues were small and there were many synagogues. In America we have strong institutions, mainly because our family is weak. Look at how many Jewish families keep nothing of Judaism. If it would not be for the synagogue they would have no tie to Judaism at all. There is no kashruth at home, no Shabbos at home, no lighting candles on Friday night, no Pesach at home, but at least there is a synagogue people can come to once in a while. We are known as a people of the book. In most Jewish homes there is not even a Chumash. There is not even a Bible. If it would not be for the synagogue, for that place where Jews can identify, we would be completely lost. Synagogues have to be strong here in America. In Houston this is considered a small synagogue but in Israel this would be considered a giant synagogue. In Israel, too, they still have small synagogues because they have strong families, but who is going to stand up for Jewish values? Who is going to tell the people that we still have something to teach the world if it were not for our institutions? It is important that our children be educated, that we have a place where Jewish values are still taught and appreciated and learned.

It is interesting to note that in the Torah portion that we read tomorrow when Aaron goes into the Holy of Holies with a sensor with the coals burning so that he can hardly see in the Holy of Holies, which, of course, explains the particular in man, that we think we know everything but things always surprise us. We ask for mercy and forgiveness for the Jewish people but the first thing he asks for is forgiveness upon the institutions of Judaism. It says, “And you shall atone upon the Holy from the uncleanliness of the sons of Israel from their sin and so he should do to the tent of meeting that dwells with them in the midst of their uncleanliness.” He first had to ask forgiveness for the Tabernacle, itself, for the institution, itself. We, too, must make sure that our institutions are strong, that institutions have not perverted Jewish values. We must make sure that our institutions are supported, because where is a teacher going to come from? How are we going to be able to survive?
That’s why also it says that, “With this Aaron shall come into the Holy”. Vozoz means with this, and Beis, here, means two. With two times Zos Aaron should come into the Holy of Holies. What does Zos stand for? The Zion stands for Zera and Zeva, stand for children and sacrifice. So many Jews today do not want to have children. They do not want to have families. Families are the basis of Judaism. We have to be able to say that we have institutions that are promoting the family. We still want children to get married. In Judaism there is no alternative life style. There is only one lifestyle and that is the married life style. We are supposed to have children. Where are people going to learn sacrifice? Today it is only for me, that whatever makes me feel good. There is no question of delayed pleasure. In Judaism we just do not believe that everything should be fun and you should do things just because you like to do them. The baby is crying at night and you have to get up and take care of the baby. Unfortunately, today in life you have not only single parent families, you have no parent families. The mother is on cocaine, too. She does what she wants to do. Our social service agencies are jammed. They have no place to put the children. They have to take away from the families that are neglecting them and abusing them. We have to have an institution which promotes family and which promotes sacrifice and teaches people that the important thing in life and the ultimate source of happiness is not fun experiences but the dedicated devotion to others. Then, you have the Aleph, which stands for Emes, for truth, for Ava, for love, for light, itself. Where are people going to learn the truth about Jewish values? There is so much foolishness that is talked about in the name of Judaism. Where are they going to learn how to love in a correct and positive way, not just as a chance encounter, but that love entails devotion and dedication, that love is forever, that when you make a commitment it is a commitment to make sure that your family stays together, to make sure that your children grow, that your children are taken care of. The Tof stands for Torah and Tevuna, for Torah and for understanding. Where are the values of the Torah going to be taught? Where are people going to get their Jewish education? Today parents, themselves, know so little. How can they impart education to their children when they know so little themselves? Where are they going to get this education if not in the schools and synagogues? It is our responsibility to make sure that our institutions stay strong. If our synagogues do not stay strong, if Israel does not stay strong then we will be overcome by our external enemies and our internal enemies. How are we going to be able to bear the Jewish message? How are we going to be able to elevate the people around us?
I am reminded of the story they tell what happened in 5702, just 48 years ago in the city of Isiski in Lithuania, how all the 4,000 Jews of the city and its surrounding little villages were herded into the synagogue of Isiski. They were crowded one on top of the other. It was a small synagogue with 4,000 people crowded into that synagogue. The SS surrounded the synagogue by Lithuanian guards who were even more anti-Semitic than the SS, and then the SS took 60 insane Jews who had been incarcerated in Sella in a lunatic asylum and brought them to the synagogue and put them in charge. It was a terrible disorder there. The men were wrapped in their prayer shawls. The women brought the food and some mattresses from their own homes, and the situation was bedlam. Rav Sholom was standing in front of the ark. Rev Sholom was a mystic who used to spend his nights in the synagogue of Isiski. It was reputed that in his youth he was a revolutionary who helped Lenin establish Communism in Russia, but he quickly became disillusioned with Communism and he came to Isiski. Isiski was a town that did not really hold with mystic and Chassidic doctrines, but he had won the respect of the people because of his kindness and devotion and sincerity. He was praying that the Mashiach should come now, that the Jews needed the Mashiach now. Yankel, the shoemaker, was also in the synagogue with his brothers, Chaim and Elie, who were also shoemakers. Yankel, though, was a ne’er‑do‑well, a man who could never make a living. He used to beg a little bit and maybe even steal a little bit. They were all together in the synagogue. All of a sudden, Yankel tripped over the pot of his sister‑in‑law’s chicken. He grabbed a polka and ran on top of the bema and said, “The Mashiach must be here because here I am standing on the bema right next to Rev Sholom against the eastern wall, Yankel, the ne’er‑do‑well. The Mashiach must already be here.” The rabbi, of course, knew better and said, “It is time, Yidden, for us to take arms and fight.” They all looked at him and said, “How can we take arms and fight? Where are we going to get arms from? It is too late for that now.” The rabbi knew, too, that it was too late, and he knew, too, that the Mashiach may not come that day. Instead he told his congregation to start singing Duveedoee, not Duveedoee, the confession of sins we say on Yom Kippur but the confession of sins you say before you die. That day the SS came in and told the Jews to line up to march to the cemetery to visit the graves of their fathers. Rabbi knew better. Rabbi Rozowsky knew that things were not going to be as the SS said. He and the cantor, Mr. Kapulski, led the congregation to the cemetery saying Duveedoee as they went. When the came to the cemetery they were forced to dig a ditch and then the SS told the Lithuanian Aservokas to machine gun them down as they stood in groups on the edge of the ditch. The head Aservoka told his people to follow the SS orders but to reserve for him personally the pleasure of shooting the rabbi and the elders of the community. Tzvi Malkolski was standing with his father at the edge of the ditch naked. He timed the machine gun bursts and right before the machine gun bursts would strike his group he jumped. All the bodies piled on top of him. He laid under those bodies until it was dark and then he made his way through the bodies out of that grave to try to find help. He was covered with blood. His spirit was scraggly. His brow was pressed down. He had wounds on him. He slowly made his way back to the city. He knocked on the door and on every door he knocked on he received the reply: “Go back to the grave, Jew.” Finally, he found a deserted hut of an old crazed widow. He went in and laid down. She came a few hours later and saw him with his blood flooded body, his wounds, his unkempt beard, his brow pushed down. She looked at him and said, “My lord, my lord.” She thought my lord has returned a second time. She threw him some clothes and food. He left and the beginning of the partisan movement started in the Haziska region of Lithuania.
My friends, when the synagogue is ruled by lunatics, when the synagogue no longer can perform its function, when we do not have institutions which will protect Jewish lives we will die. We will not live. We need to live, not to die. On this day we beseech G‑d for life. The Jewish people must live not only for themselves but for the world. That is why first we pray for the world and then for the Jewish people and then for us as individuals. The message of Judaism is needed by the world. We must stay alive. On this day of Yom Kippur on which we pray for life let us all do our part to make sure that our institutions stay strong, that Israel stays strong, that our synagogues stay strong so truly the Jewish people will live and that we will be able to live, too, as Jews in the coming year and the coming years. Amen.

KOL NIDRE 1990
Rabbi Joseph Radinsky

On Yom Kippur we do something we do not do throughout all the rest of the year: we wear a tallis. Why is it that we wear a tallis for Kol Nidre? It is true that you are not allowed to wear a tallis at night because it says in the Torah, “And you should see it,” and that, of course, the rabbis explain to mean that you should see it by daylight. Therefore, we are not allowed to make a brocha on a tallis if we wear it at night. That is why we start the services on Kol Nidre earlier, before sundown, so that we can wear a tallis and say a brocha. Also, you are not allowed to void vows on Yom Kippur, itself, but on other holidays that we start early, for example, Shabbos and many times we are told that we should start Shabbos early and some people say you start an hour and a quarter earlier and some say even more because it is impossible to have a Shabbos meal and the family all together if Shabbos is too late, especially in England during the war when there was double daylight savings time. But then when we start Shabbos early we do not wear a tallis and even in many shuls the chazzan does not don a tallis erev Shabbos, so why should it be that on Erev Yom Kippur, even though we start early, we put on a tallis? What’s more, on Yom Kippur we say Shecheeonu. We say, “Blessed are You, G‑d our G‑d, king of the universe Who has caused us to stay alive, Who has caused us to exist, and Who has caused us to reach this time.” Why should we say Shecheeonu on a holiday like this where we are confessing our sins, when we are bringing to mind all the errors of our ways during the past year? Also, after we say the Kol Nidre we say, “Oh, pardon the iniquities of this people according to Thy abundant kindness, even as Thou hast forgiven this people ever since they left Egypt.” The Lord said, “I have pardoned them, as you have asked.” This is a quote from the Book of Numbers, from the book of Bamidbar. In it we learn how G‑d had told Moshe earlier when the Jewish people had sinned at the golden calf that anytime the Jewish people sinned if Moshe Rabbeinu would say before him the prayer, “G‑d, G‑d is a merciful and gracious G‑d, slow to anger and abounding in kindness and truth. He keeps mercy for thousands of generations forgiving iniquity and transgressions and sin and clearing those that repent.” If Moshe would say this prayer G‑d would forgive the Jewish people, and when Moshe said this prayer G‑d indeed did forgive the Jewish people. He forgave them but He still punished them. Originally he was going to wipe them out. They had listened to the bad advice of the spies. They had decided they did not want to enter into the land of Israel. G‑d was furious with them and told Moshe Rabbeinu He would start a new people from him, but Moshe Rabbeinu said, “No, no, do not do that, G‑d”, and he said the prayer and G‑d forgave the people but He said as punishment for their sins they were going to have to wander in the desert for 40 years until everyone 20 years and under had died. This seems strange that Moshe Rabbeinu did not immediately leap to the defense of the Jewish people and ask G‑d to mitigate this punishment because ____ did do that when the Jewish people had sinned at the golden calf. Moshe Rabbeinu ____ come forward and after G‑d said, “I will not destroy the people. My presence will not go with me,” Moshe Rabbeinu said, “If Your presence will not go with them, then do not take us out from here,” and G‑d relented after Moshe’s protest and forgave the people completely without that punishment. Why didn’t Moshe ____ here, too, that the Jewish people should not be punished?
What’s more, we learn later on that Joshua sent spies to the land of Israel when _______ about to enter the land of Israel. Why did Joshua send spies to the land of Israel when he had seen what had happened to the spies that Moshe had sent? Didn’t he just enter the land of Israel trusting G‑d’s promise? Perhaps the answer to the question of why Joshua sent spies was because he warned the ________ that they were to remember the example of those who had gone before them that their mission was just to reconnoiter and bring back to him information, _______ also disguised them as pottery salesman. In Jewish law pottery is different from their objects because if gold or silver or any other metal objects or wood, for that matter, touch a defiled creature, like a dead rodent or weasel, that will become ritually unclean, but that is not true with a clay pot. A clay pot becomes unclean if the inside of it touches unclean objects. We are _____ made of clay. That is what we say in our prayers, too, on Kol Nidre __________ too, become unclean only because of what goes on in us. Joshua told that he sent, “It is not important to interpret what you see. It is important to interpret what you see. Make sure that you interpret it correctly. ___________ as well as sight.” We not only see thing, we also perceive things. People will look at different objective objects and see different things. ______ will look at a mountain and he will see a happy hunting ground. A _________ look at that mountain and will see all the trees that are there. ______ will see a new subdivision. A miner will see the rocks that are _________ will see the land and what kind of crops he can plant there. ______________ what is that counts; it is what that thing can be that counts. __________ tells us that the first mitzvah that G‑d gave the Jewish people, _________ the world entirely, was not the mitzvah of being fruitful and almost all the rabbis say that the first mitzvah that was given __________ the mitzvah, “Be fruitful and multiply.” Marriage is the preferred ______. There is no such thing in Judaism as alternative lifestyles. ___________ that everyone should be married. Of course, if there could ___________ not to get married, circumstances that intervene, etc., but the _______ Judaism is marriage, heterosexual marriage. The Dasvakaynee not really the first mitzvah that is recorded in the Torah. ___________ said Shecneeonu on the fifth day, the sixth day, and the seventh day. ___________ Shecneeonu when he created the animals, at least part of _________ __________. He said Shecheeonu when he created man, and G‑d said _______________ _____________ Shabbos, That is, of course, what we mean when _________ that we exist, that man was given a special ____________ What was man’s special privilege? Not that he exists but that he knows that he exists. What’s more, man was also given a spiritual dimension. Man is the weakest of all animals. All the animals are basically stronger than man. Animals do not wear clothes; they do not have to. Man is a frail animal. If he does not wear clothes in the frigid climates of the north he will freeze to death, and if he does not wear clothes in the hot climates he will die from sunstroke and will get skin cancer. Animals do not have to cook their food. Animals eat what is there. Man, though, can eat very few things without cooking them. Man is a frail animal. He does not hear as well as many animals, see as well as many animals, but man has something that is different than all animals. Man has a self-conscience nature. He not only exists but he realizes that he exists. He not only sees what is there but what could be there. That, of course, is the very basis of Teshuva. Teshuva, itself, is a very big paradox because, what are we called upon to do when we do Teshuva? We are called upon to see all our faults, and if we could see all our faults it could depress us so much that we would never want to improve, but we must see all our faults and still see that we are good enough to improve. We must think that we are all good and have the power to improve. There are many people who only see their faults and they give up and wallow in self-pity and despair, and there are other people who think they are perfect and do not have to change. We have to believe that we can approach perfection, and we also have to believe that we have faults, a paradox. We must not only see what is there but also what can be. That is what Shecheeonu teaches us. Man exists just as other animals exist, but he exists on a different plane because he can transform nature. He can see something that is there and see something else. That, of course, is our great achievement of this modern age. We can see all sorts of raw materials and we can change them into wonderful things. We can see all types of ore, etc., and can turn them into homes and air conditioning and cars, but man needs more than that. Man has also a spiritual nature. That is why we say that man exists in seven dimensions. That is why seven in Hebrew is a holy number. All the major holidays occur in the seventh month, the seventh day is holy, the seventh year is the sabbatical year, and the seven times seven years you end up with a jubilee year. Seven is holy in Judaism because it stands for the spiritual dimension. We live in six physical dimensions: north, east, south, west, up, down. We also live in a spiritual dimension. One of the problems that people have today is that they try to deny their spiritual nature, but they cannot. They end up very unhappy. It is surprising how many people come into my office complaining about how unhappy they are. They complain bitterly. I recently had a doctor come to see me who was a multi-millionaire and who was on his fourth wife. He told me how lonely and bitter and unhappy he was, how the happiest time of his life was when he was in medical school, how he did not have a dime to his name when he was a resident, how he had a jalopy, how he did not even know where his next meal would come from sometimes, but he was happy. He had a goal. He was committed to the future. He was going to change himself and change the world. That, of course, my friends, is what commitment is all about. Commitment is not just seeing what is here but what can be. That is, of course, the spiritual dimension of man. He not only sees what is here but what can be. We must also see that not only in the physical realm but also in the spiritual realm.
That is why Moshe Rabbeinu did not pray for the people after they sinned at the time of the spies and after G‑d had said He would not wipe them out and would forgive their sin but was still going to punish them, because you could take the slaves out of Egypt but you could not take the slavery out of the slaves. They could not see what could be. They could only see what was. Moshe prayed for them at the time of the golden calf because without G‑d’s presence among them they would have no chance at all of changing themselves into a better people. Moshe knew it would do no good to take this generation into Israel. They were incapable of making the type of commitment that was necessary in order to change them into a people who not only saw what was but what could be.
That, of course, is also why we wear a tallis on Yom Kippur because a tallis stands for commitment. In order for us to be happy we must be committed. If we are not committed to things beyond ourselves, then we are never going to be happy. There is a school of psychiatry founded by Victor Frankel, who himself was an inmate of a concentration camp, who said that the main drive of the human being is meaning. He found that only those people in the concentration camps survived who saw meaning in life, who saw what could be. Of course, if you were shot or gassed or bludgeoned to death you died no matter what you thought, but there were many people who just gave up in the concentration camps. They called them “musselmen” because they could never see what could be, but he said the religious people and the communists were able to survive because they had a vision of the future. We all know that communism and socialism have failed miserably, but communism and socialism at one time gave people a goal, gave people aspirations to change the world, filled their lives with meaning, gave them a commitment. It says in the Torah three times “And you shall see”. It says it once when it talks about midwives. When Pharaoh commanded the midwives to kill all the Jewish males, it says “Ureeseem, and you shall see”, but the midwives did not kill the Jewish males. They were committed to life, Shecheeonu. They forego honor and great wealth and put their lives in jeopardy because we must be committed for our children. If we are not committed for our children, then there is no future, no hope. My friends, today there are so many people who are not committed to their children. They are not committed to their children’s Jewish education or even their children’s welfare. They consider children a hindrance and a handicap which stops them from developing themselves. We must be committed to our children.
Then it says, “And you should see the land”. We have to have a transcending goal. We have to be willing to better the world, to make the world a better place. That, of course, is what the generation in the desert could not do. Moshe had told them, “You should see the land”, but they could only see themselves. They could not see the way things could be. The Zionists are the most successful of all groups in all ideologies in the twentieth century. They saw that our people were in danger and saw they had to create a home, and they were right and have been vindicated. After all, who would take in the millions of Russian Jews who want to come out now? You and I know the United States is not going to take them, especially now that a recession is looming, and they are in great danger. There could be a civil war in Russia. We know how the Pamyiat threatens openly to kill them.
I am reminded of the story they tell about a man two years ago who applied to leave Russia. The official who interviewed him asked why he wanted to leave Russia. He said, “I have two reasons. The first is that every night my neighbor, a drunken Russian peasant, knocks on my door at 3:00 a.m. and says, ‘Jew, when we get rid of the communists we are going to kill you all. You had better get out of here.’” The soviet commissar asked what he was worried about since Gorbachev says communism will never be replaced. The Jew looked at him and said, “That’s my second reason.” We must be committed to more than ourselves. We must be committed to a vision of the world.
Finally it says, “You should see your tallis.” What is the most important thing on the tallis? It is not the cloth but the fringes. It is the 5 knots and 8 threads. Tzitzis, itself, stands for the 613 commandments. The word tzitzis, itself, stands for the word six hundred. You have 5 knots and 8 threads, or 13, 613 because it is the knots and threads which ties us to others, which connect us to G‑d and to our fellow human being. In order for us to be happy and fulfilled we must be connected to G‑d and to other human beings. That is what the message of wearing the tallis is. In order for you to lead a happy and good life, in order for you to do Teshuva you must not just see what is but what can be. You must be dedicated to your children to make sure that they can make a better world. You need to be committed to values and ideals which allow you to transcend your own position and yourself and make this a better world. You must be committed to the Torah and the Jewish way of life which connects you to others and to G‑d. Unless you are committed to your children, to a better way of life, to the Torah way of life you are not going to be able to lead a happy and fulfilled life in this world. We all know that. That is why we are here. If selfishness would pay none of you would be here on Yom Kippur, but selfishness is not satisfying. We must all see not only what is here but also what can be.
The rabbis teach us that Yom Kippur is also the day of Abraham’s circumcision, the day of Abraham’s bris. Abraham was committed to Judaism. We must be committed to Judaism with our very being.
I am reminded of the story they tell about Brana Kozinsky, who lived in the town of Tarno. Rumors were rife that the ghetto in Tarno a few days before Rosh Hashonna would be liquidated. Brana had grown up in Berlin. She was blue-eyed and blond haired and spoke a perfect Berlin accented German. She had false papers saying she was an Aryan. She spent all the early years of the war traveling through all the cities of Poland visiting various underground printers getting false documents for others. No one ever suspected that she was a Jew. When these rumors grew louder and louder that there was going to be an Aktion in Tarno she wanted to take her husband and her two sons and her mother-in-law out, but no one had papers except she and her youngest son. She got papers for everybody but not for her family, so she decided she would take the train and take her youngest son, Yitzchak, with her and go get papers for her husband, mother‑in‑law, and her oldest son. She got on the train and sat in a compartment. All of a sudden in walked a group of German SS officers. They saw the blond haired, blue‑eyed woman with a baby sleeping in her arms, and they sat down beside her. They were happy to hear her wonderfully accented Berlin German. They told her about all their experiences and regaled her with their favorite topic: the vile, vermin infested Jews. One of them told her how he could smell a Jew 100 miles away, how just on his last train ride he had spotted a person with Aryan papers who he knew was a Jew. He made the man stand and pull down his trousers and, sure enough, he was a Jew. He told her, laughing, that that Jew did not last until the next stop. She, too, had to laugh at the story. They looked at her and complimented her on her German motherhood and compared her to Madonna. They looked at her son and said he was a future soldier of the Third Reich. All the time Brana was praying that her son, Yitzchak, would not wake up because her son, Yitzchak, only spoke Yiddish. Her son was circumcised. Finally her station came and she waited until the last minute and jumped off at the station waving goodbye to the German SS officers. They all, laughing and smiling, waved goodbye to her. She was able to secure the papers and send them to her husband and older son and mother-in-law. Her mother-in-law, though, was afraid to use the papers since she looked so Jewish and could not speak German. Her husband told her, “What can I do? It is a commandment of the Torah to honor your mother and father.” The next day the Aktion started and Rabbi Abraham Gazinsky, his mother, and his older son, Zvi, were taken to Belzeg. When the news reached Brana she, of course, burst out into tears and lifted up her hands to heaven and said, “What are you doing? What are You doing?” That was not the worst. A week later she was hiding in a building and another German Aktion occurred. This time a young woman was brought before an SS officer with a bundle of rags. She looked at the SS officer and said, “Give me your knife.” Usually a Jew was not given a knife. The SS officer thought the woman wanted to commit suicide so he gave her the knife. She quickly bent down, unwrapped the rags, and there was a little baby 8 days old. She circumcised the baby and then gave him to the SS officer and said, “G‑d, You have given me a healthy baby. I am returning to You a kosher Jew.” Let us hope and pray that none of us will ever be called upon to make this type of commitment. Jews throughout the generations have had to make all sorts of commitments in order for our people to exist and endure. The Russian Jews were so committed to their children and their children’s education that they maintained within themselves that Jewish spark. They did not believe all that communist rant that they had to say. Let us hope and pray, G‑d, that we shall never be tested with all these types of trials. Let us be committed to our children, to make sure they get a good Jewish education. Let us be committed, G‑d, to our synagogue because it is only through the synagogue that we can connect ourselves to others and to Thee, especially in this day when the extended family has all disappeared and people do not live anymore in the cities of their parents and grandparents and uncles and aunts. We need a synagogue in order to have a Jewish environment. Let us be committed to our synagogue, G‑d. Let us be committed to our people. Let us see the land. Let us give willingly to Operation Exodus. Let us buy Israeli Bonds. G‑d, let us be committed. Let us be committed also, G‑d, not just so our synagogues can live and not just so Israel can live but also in this day of peril when the Dukes are rising in the world and there is anti‑Semitism on the college campuses, let us be committed so our children can live. Amen.

KOL NIDRE 1991
Rabbi Joseph Radinsky

On Yom Kippur the number five predominates. We have five services, the only day on which we have five services. We have Maariv, the evening service, Shacharis, the morning service, Mussaf, the additional service, Mincha, the afternoon service, and Neilah, the final service for Yom Kippur. We also have five afflictions. We do not eat and drink; we do not anoint ourselves with oil; we do not wash; we do not wear leather shoes; and we are not sexually intimate. Also, the Kohen Godol on this holiday went to the mikvah five times and also changed his clothes five times. Why should the number five be the number associated with Yom Kippur?
In the prayers that we say over the High Holidays we do not say at the conclusion of the Amidah G‑d who blesses us with peace, but G‑d who makes peace. Thirdly, when we mention our sins we take our fists and lightly tap our heart. We take our right hand and lightly with our fist tap over our heart. Why do we do this? What is the significance of this? Finally, why do we all come to shul on such a day as Yom Kippur? There is no kiddush. There is no special celebration, yet, more than any other holiday Jews come to shul on Yom Kippur.
We know that this is a day on which we are to look into ourselves, to correct our faults. This is a day of self-criticism and accounting but, yet, we do not go home and meditate. We do not go out into the field and in solitude try to determine how we can correct our faults and be better people. Instead, we congregate together in the synagogue, all of us together. Why should this be so?
The number five in Hebrew, Hay, stands also for G‑d’s name We know especially on this holiday that we need G‑d’s help. The rabbis say that there are five levels to a person’s soul. They are Chaya, Nefesh, Ruach, Yechida, and Neshoma. Chaya is the basic level of our soul. The rabbis say that an animal has the Chaya aspect of a soul, too. That is one of the principle reasons for kashruth. When we take the life of an animal, even though it is only an animal, we must do it in the proper way, although animal life has not worth the same as human life We disagree with the animal rights enthusiasts who want to stop experimentation on animals, but we know that that is wrong. If we can save human life, if children can be saved by experiments on animals, then we are commanded to experiment on animals, but the very basic level of the human being is security.
The second level is that of our mind, Nefesh. The third level is that of direction, Ruach. The fourth level is to know that we are special and unique, and the fifth level is the Neshoma, knowing that we are connected to G‑d and to others. The Neshoma is a little piece of G‑d in all of us, and if we look at all these different levels of existence we can see that we all need G‑d. We all need G‑d’s help. Without G‑d’s help we will not be able to survive. Life is filled with so many uncertainties. There are tornadoes, sickness, the vagaries of nature, the ups and downs of the economy, war, turbulence, so many things we cannot predict. We all need G‑d’s help. Look what happened even in the United States this past week. Who would ever have thought that a president of the United States would conjure up the old types of anti-Semitism? Who would have ever thought that the president of the United States, who is no anti-Semite, would bring these anti-Semitic illusions out into the open. This is not the 1930’s and 1940’s where people were yelling about Jewish power, international Zionist conspiracy, the prodigals of Zion where Jews were thought to control everything. The tentacles of Jewish power were thought to have penetrated every single aspect of society. We are considered to be all‑powerful people. I remember how my grandfather used to always tell me the story about one of his friends who was a poor tailor who could hardly earn a living. He was yelled by his boss, by his wife, by his children, and he used to like to read the German “Bond” magazine. The “Bond” was the name of the Nazi German party in the United States. My grandfather asked him why he liked to read that magazine. He said, “Well, you see, I am yelled at at home and at work. I am a little nothing, but when I read that paper I feel powerful. I learn how much power I have.” We Jews have no power whatsoever. How could the president of the United States say that he is just a little man and all these thousands of people are coming to Washington to overwhelm him. How could he say that he is going to stand up against these powerful people? Jews have very little power in America. Everyone knows it. How could he have conjured up these images?
We all need G‑d’s help Life is so uncertain. In the life of the mind, Nefesh, we all need G‑d’s help, too, to discover new things. How come two equally competent scientists can tackle a problem and one can arrive at an answer the other does not? We are not computers, with garbage in and garbage out, where the only thing you can get out is what you put into it. We human beings have new ideas. Where do these ideas come from? The Kaballah says that these ideas come from G‑d. He is constantly throwing his abundance down, and it is up to us to grasp these ideas. Sometimes we can and sometimes we cannot. Of course, we all know about the conversion experiences where people, all of a sudden, feel that they have some new knowledge which transforms them and allows them to drop their criminal past. We do know that we need G‑d’s help. We also do not know everything. We have to act on the basis of limited facts.

Then we have Ruach, direction We need G‑d’s help in order to determine morality in the world. Morality does not spring from man. People used to think that if all men just concentrated on different problems they would all come up with the same moral solution. We know that this is false. Morality stems from outside of us. We have to learn how to conform to the laws of right and wrong which G‑d gave us in the Torah.
Then we have Yechida. We have to know that we are special and unique and we have a job that only we can do. We can only be the best parent to our children, the best child to our parents. With the unique problems of our generation we are the only ones who can do them. We are special and unique. We are not just another it. We are important to G‑d. We count because we are counted on.
Finally, there is the Neshoma where we know that we belong. We have to belong, otherwise why is life important at all? I do not understand how secular humanists are so upset by environmental problems and other types of problems. So what if a person dies at 20 of a drug overdose or lives to be 95 surrounded by grandchildren and great‑grandchildren? What difference does it make if life is nothing more than a chance occurrence of an ever changing universe who really takes no cognizance of man and man can really make no lasting impression on the universe anyway What difference does it make? We are going nowhere. We just happen to be born by a fluke, and if we disappear, so what? The universe will be none the worse for it, but, yet, people are very upset because we know that that is not so. We know that we have a job to do. We have to bring perfection to this world, that G‑d is counting onus and that we belong to a history and to a people and to a family. That is, of course, why nationalism will never be killed. That is one of the reasons why communism died because it could not cope with nationalism. Nationalism, too, can get out of hand and be wrong, but we know we have to belong. G‑d allows us to be connected to Him and by being connected to Him be connected to other people.
When we look at the letter Hay we can also see that that letter Hay stands for these same qualities in Hebrew. We have the Hay Haya Deeah, the Hay which means you are a “the”, not just an “it”. We have the Hay HaShailah, which means that you have a mind. It means a question. We are curious. We have Hay HaKreeah, which is the Hay of exclamation, which means that you are special and unique. You can be loved and can love. We have the Hay HaMagama, the Hay which shows direction. On Yom Kippur we all come to shul because we know that in order to find ourselves we have to be with people. We are part of the Neshoma of everybody else. Everybody else has a little piece of G‑d in them, too, and in order to find ourselves we have to be with people, which is the big paradox. The more you get into yourself, the more self‑actuated and self‑aware and selfish you become, that the important thing is to attach yourself to others and to G‑d. By doing so you find yourself. That’s the paradox If you are only into yourself you become alienated, lonely, desperate, while if you attach yourself to others, attach yourself to G‑d you will find yourself. You know you have a place. You know you count because you are counted on. We all have to be judged. We all have to know that what we do counts and is important.
I am reminded of the story they tell about a woman who took a eleven hour plane ride from New York and got off at Ben Gurion airport. There she took her two small carry‑on bags and walked hesitantly through the customs and outside. She really was not sure that she should have come but she knew she had to come. She noticed a pregnant woman there who spoke in halting English and asked if she wanted to share a cab with her. In Israel they have these limousines which drive to the airport and up to Jerusalem. They are actually a Mercedes Benz car and seat three in the back and have jump seats for three more and then one in the front. She got into the car and she noticed that in addition to this pregnant woman in the back seat was a lady from Scandinavia. There was also in front of her a yeshiva boker, reading a Talmud, an ex‑Israeli soldier and a heavyset man, who she took for some sort of businessman. In the front seat was Gottlieb, who was himself a travel agent. Before she entered the taxi she gave her two little bags to the taxi driver, who was a man in his 50’s, tall and husky. She took her seat in the back and as they started to drive to Jerusalem, Gottlieb introduced himself as a travel agent and said in broken English, “Safta, welcome to our taxi.” Then he turned to the pregnant lady and said, “Tell me something about yourself.” The pregnant lady said, “I was visiting my sister in New Jersey but I am an Israeli and I wanted my baby to be born in Israel so I came home.” He then turned to the Scandinavian woman but she did not understand Hebrew or English She just nodded and kept reading her book. Gottlieb, though, persisted and turned to the soldier and said to him, “Where are you from?” He answered a little bit in English but mainly in Hebrew, “I have just been in Los Angeles visiting my brother, but I have come home now to see my parents.” All the eyes in the taxi glared at him. He noticed the hostility and said, “I am not a Yoraid, I am not a Yoraid, I am staying here. I am not leaving Israel.” Then Gottlieb turned to the heavyset man and asked him in Hebrew what he did. He did not speak any English at all, just one or two words. He said he was a diamond merchant and he had come home after spending some time in New York selling his wares. Gottlieb then turned to the gray haired lady in the back and said, “Safta, tell us something about yourself “ She did not want to say anything. She said, in effect, “It’s all right. I don’t feel. like it.” All the other passengers looked gloweringly at her and Gottlieb said in his heavily accented English, “We all told about ourselves. Why won’t you tell about yourself?” Just then the taxi hit a bump and she went forward and hit her head She said, “All right, all right. I am a Holocaust survivor, and I have come to attend a Holocaust survivors reunion of Polish Holocaust survivors.” Gottlieb looked at her and said, “Oh, you are going to like a school reunion?” Her eyes glowered and she said, “School reunion?” and did not like what he said at all. In fact, she resented him calling her Safta. The last time she had been at a school was in the ghetto when all the Jewish families had been assembled before the school. It was a terrible, rainy day, a black day, and on that day a German officer separated families. Her ten-year old son, Mordechai, was separated and went to the right, and the rest of the family was told to go the left, but her husband, Aaron, could not stand to be separated from his boy, so he ran to his boy and was immediately shot and died before her eyes. Her little baby was taken from her arms, and she was sent to Auschwitz. She knew that her baby did not live long. She then after the war went to Philadelphia. She never remarried and she always was thinking about her Mordechai. She was looking and thinking about her Mordechai. Gottlieb sensed her apprehension and her rage and he turned to her and said, “Why did you decide now to come to a Holocaust survivors meeting?” She said, “I have come to find my son. He was 10 years old when he was taken from me.” Roth, who could understand a little English, said in Hebrew, “Oh, Safta, you will never find him. A ten‑year old boy. How could he have survived?” Gottlieb, hearing these words translated them into English, but he changed them. He said, “How will you find him? I am sure that if he is alive he will come to this conference of Polish Holocaust survivors, but how will you find him? How will you know who he is?” Luba Surmack, who they were all calling Safta, took out from her purse a t-shirt. She looked at them and said, “This is very American, I know, but my friends in Philadelphia told me that this was the best way to find my son if he will attend.” They all looked at the t‑shirt. The t-shirt said, “I am Luba Surmack from Loge. I am looking for my son, Mordechai, born February 2, 1932.” Gottlieb took the t-shirt from Luba, unfurled it so all the passengers could see, and then turned and showed it to the driver. Immediately the taxicab lurched forward, the driver put his foot on the brakes, his jaw fell, his eyes bulged out, and a primordial cry came from his lips, “Mama, mama.” This is a true story. We all need to have a past in order that we can have a future. Luba felt she had no future. She resented being called Safta, but now when she found her son she now had a future. We all, my friends, need to have a past in order to have a future We, my friends, need to know that we belong. We, my friends, need to know that we are part of a long chain. In order to even develop our other qualities, our talents, we have to know that we are bringing them to someone. We have to know that these talents count, that there is a purpose and reason for them That is why a synagogue is so important. It is a synagogue in which we educate our children. It is in a synagogue in which we come together to affirm our past. It is a synagogue which makes sure we have a future. Let us all hope and pray that we will all realize this. Let us all hope and pray that we will realize that we need G‑d. We need our religion We need a sense of belonging to a people and to a religion that has a purpose on this world to help perfect this world Let us hope and pray that we will all be loyal to this vision so that we will truly have a future so that our children will truly grasp the fact that their life is not meaningless and purposeless, that their life is endowed with a meaning which is the most important meaning of all, and that is to be G‑d’s partner in creation. Let us all hope and pray that because we know this we will redouble our efforts to be better people and to live a life dedicated to these purposes in the years ahead. Let us always realize that in order to have a future we must have a past. Amen
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Rabbi Joseph Radinsky

On Yom Kippur we do something that we do not do on all the other 364 days of the year. There is another 25‑hour fast day on the Jewish calendar and that, of course, is Tisha B’av, but there is something that we do on Yom Kippur that is unique and special. What we do which is unique and special on Yom Kippur is say, “Blessed be the name of His glorious kingdom forever and ever.” On every other day of the year when we say the Shma, “Hear, O Israel, the Lord our G‑d, the Lord is one,” we do not follow it out loud by saying, “Blessed be the name of His glorious kingdom forever and ever.” We say that silently, and then we go right into the paragraph, “And you shall love the Lord your G‑d with all your heart, with all your soul, with all your might,” Why is it that we do say, “Blessed be the name of His glorious kingdom forever and ever” on Yom Kippur?
The rabbis give many answers, but the answer that is stressed in the Medrash is the answer that concerns Yaacov Ovinu, Jacob our father. When Jacob was on his deathbed he gathered together all his children and he asked them, “What do you believe” and they answered, “Listen, Israel, the Lord our G‑d, the Lord is one.” People think that the Shma is a prayer, but the Shma is not a prayer, It is not even directed to G‑d. It is directed to Israel. Israel is another name for Jacob. It says, “Listen, Israel, the Lord our G‑d, the Lord is One.” What all of Jacob’s children were telling him was that they believed in a personal G‑d, a G‑d Who was one. In fact, if you look how the Shma is written in the Torah you will know that it is written with a big Ayin at the end of the first word Shma and with a big Daled at the end of the word Echod, which stands for witness. They were willing to be a witness for G‑d in the world of how to live a moral and decent life. The letters that are left as Shomoch, there is your brother. That is the way you implement being a witness for G‑d in the world. Jacob was so grateful to G‑d that he had succeeded where his father and grandfather had failed that he responded, “Blessed be the name of His glorious kingdom forever and ever.”
We know that Abraham had 8 children. People usually only think he had two, Yitzchak and Ishmael, but after Sarah died he married again and he had 6 more children, but Abraham was only able to keep one of his eight children Jewish. That, of course, was Yitzchak. Yitzchak had two children, Esau and Yaacov, but he was only able to keep one of his children Jewish, Yaacov. Yaacov, on the other hand, had 12 sons and one daughter and all of them stayed Jewish. They stayed Jewish and their children stayed Jewish and their grandchildren stayed Jewish. Why is it then that we can say, “Blessed be the name of His glorious kingdom forever and ever” out loud on Yom Kippur? Because here when we are surrounded by our children and. grandchildren we can truly say, like Jacob said, that we have been able to pass on the heritage of our faith to succeeding generations, and we can say with our full heart, “Blessed be the name of His glorious kingdom forever and ever”, but I am not really sure that we can say that anymore. After all, when we read how 52% of the Jews in America intermarry, and the figure is probably higher for outlying areas because when there are greater concentrations of Jews the figure is a little bit lower, that when we see so much going away from Judaism. According to one study, 400,000 children who are halachically Jews, who come from Jewish mothers, are being raised as non-Jews. When we read these statistics then maybe it is that we should not say, “Blessed be the name of His glorious kingdom forever and ever” out loud on Yom Kippur.
Avraham is known as Chesed. Avraham laid the very basis of our religion, which is kindness, that unless you are moral you cannot get close to G‑d. He gave that basic lesson to the world, but many Jews today feel that all that is necessary is to be moral. They do not have to get close to G‑d. That is why they drop off their children to shul but they, themselves, go someplace else because they already are moral and to them it makes perfect sense because if all religion is morality and they are already moral, then it is only their children that have to learn how to be moral. Abraham was a beacon, and Abraham made many converts the Torah says, but where did they all go after he died? He was unable to transmit his message, and one of the reasons he was unable to transmit his message was because the message he gave was that religion is only for others. It is only helping others, but it does not do something for you. It is important and that is one of the bases for our religion, but that is not all religion is.
Yitzchak was a mystic. Yitzchak, the rabbis say, was a person who had a personal experience with G‑d. He was the one who at the akedah was touched, so to speak, by G‑d’s hand, and he is known as Sadeh, a field. A field you plant seed deep. Nobody can see it grow or germinate, but it is there and it eventually will produce fruit, but Yitzchak was a deep man. He, too, could not convey his message to succeeding generations.
Then there was Yaacov. Yaacov could because Yaacov was known as a Bayis. Yaacov created institutions of learnings, institutions of prayer. That is one of the first things he did when the Jewish people were about ready to go of Egypt to send Judah ahead “to set up a school”, the rabbis say in the land of Goshen.
Avraham, too, had an intellectual approach to religion. He found religion through science, through examining the way the world works. He said the sun could not be G‑d because night comes and the sun disappears. The night could not be G‑d because it, too, disappeared. The wind could not be G‑d because it, too, eventually disappears. Therefore, he found out that there had to be a force behind nature. Yitzchak found G‑d through personal experience. I remember one time a young lady came to me and said, “Rabbi, I am going to have to change my religion.” I asked her why and she said, “Because we do not believe in a personal G‑d.” I said, “What do you think about the prophets? Didn’t they have a personal relationship with G‑d?” Yaacov found G‑d through history, through the experiences of his own family, and through the experiences of his own life. That is how he found G‑d.
Avraham also had a peculiar way of dealing with his children. He said, “You either agree with me or you leave. I don’t care. If you can’t agree with me, then all the best to you. Here is a present. Go your own way.” That is what he did with Ishmael and that is what he did with the 6 sons of Ketura. He gave them all a present and told them to go their way. Yitzchak, on the other hand, adopted the exact opposite approach. He never saw anything bad in his children. Everything they wanted to do was good. Unfortunately, many parents, especially first and second generation parents in America treated their children the same. “Whatever you want to do is fine. You don’t want to go to shul? Good, I’ll pray for you. You don’t want to give charity? Good, I’ll pray for you. You want to fool around and not get married or still fool around when you are married? It’s okay. Just enjoy yourself. Just be happy.” They did not see any evil in their children. Yaacov, on the other hand, was a man who knew his children. He could point out all their faults and he pointed out their faults, but while he pushed aside with the left hand he always brought close with the right hand. He never rejected his children. Even when his children committed some serious errors, like Reuven when he messed around with his father’s couch, or Levi and Shimon when they killed a whole city in vengeance over the rape of their sister Dena, or even later on with the selling of Joseph to Egypt, although some rabbis say he did not know exactly what happened, but he never rejected his children. He, instead, loved them more, but he reproved them. He let them know that he was not happy with their conduct. He was able to keep his children. Also, because he was interested in his children and never rejected them completely, his children never got to the state of wanting to kill each other to such an extent that they were ready to carry it out. They almost did. They almost were going to kill Joseph but they did not. In the case of Ishmael and Yitzchak, Ishmael wanted to kill Yitzchak, and he tried, and Esau wanted to kill Yaacov. It was only later that both of them, Yitzchak and Esau, became reconciled. This, of course, my friends is one of the dangers with the pact between Israel and the PLO. I am not so much concerned about the Arabs. I am concerned about between Jews, that there should enmity between Jews. Rabin, if he was smart right now, would make a national unity government with Likud to make sure that the settlers know that they have a voice in this. He should also complete the roads that bypass Arab settlements and Arab population centers so, therefore, this would be the new boundary. Wherever the settlements are, that will be the new boundary, and it only encompasses 8% of the territory anyway of the West Bank, but, unfortunately, you hear many voices being raised, especially among the left wing in Israel and even in this country, who cares about those settlers? We don’t care. If they want to stay there and get killed, that’s their business. There is no understanding and sympathy for their position, which means that they may have to turn to arms if they are going to be dispossessed forcibly. And these are some of the best youth in Israel, the most idealistic. They were sent by both the Labor Party and the Likud Party in these past 26 years, so we see that Yaacov instilled in his children enough love for themselves that they did not actually try to kill one another, as was the case with Yaacov and Esau and the case with Yitzchak and Ishmael.
We also read in the Torah portion for Yom Kippur about after the death of the two sons of Aaron. Aaron, too, did not handle his children correctly and his children were looking for spiritual experiences not through mitzvahs and learning the ways the Jewish religion has always espoused but through shortcuts. Even today we see what is happening. So many of our young people are turning to cults. They say that 25% of all cult members in the United States are Jewish. That is 10 times greater than our share of the population which is only 2%. Therefore, it says that G‑d told Aaron, “B’Zos, with this Aaron will come into the Holy,” that Aaron had to realize that there were certain things that he had to have to come into the Holy of Holies. And what was in the Holy of Holies? There were two children with wings _______ were clasped in a warm embrace. These were the cherubim and when he came into the Holy of Holies he had to come in with this. When you raise children you have come in with this. What does Zos stand for in Hebrew? Zos stands for Zevah, for sacrifice. It stands for Zerah, for children. Your children should know that they are the most important thing in the world to you and that you are willing to spend time with them. There are so many parents I know who are such poor parents. They think they are giving their children everything but they give them everything but time. As soon as they come home from school they are shunted away to lessons and during the summer to camps and they never see their parents, and as a result they begin to hate their parents and their parents’ tradition. You also have to teach your children that they have to be willing to sacrifice. If they are not willing to sacrifice for something then it is not worth anything. You must make sure that they answer the demands that are put upon them and you do not do them for them. Aleph stands for Emes. You have to tell them the truth, that our religion is the truth, that its aura gives light and life. It gives you Emunai, faith, and Ahava, the capacity to love. Then you have to give them the Tof, which stands for Terumah. They have to be willing to give monetarily to worthy causes and Torah and be willing to study Torah with them. This is B’Zos. This is what Aaron needs when he comes into the Kodesh. Aaron had a difficult job. As we all know, Aaron was a Rodef Shalom, one who tried to pursue peace, and not only did he try to pursue peace but it was his chief religious function among the Jewish people, the Kohen Godol. He had to light the menorah, and not only did he have to light the menorah every day he had to remove the ashes from the altar, and he had to serve as the chief religious functionary on Yom Kippur when all the masses were interested in obtaining forgiveness. First of all, he had to Light the menorah, which means that he had to set Jewish standards, which sometimes conflicted with Rodef Shalom, pursuing peace. Sometimes the standards are bent a little bit in order to pursue peace. Sometimes peace had to be sacrificed a little bit in order to maintain the standards. It was very difficult. He also had to remove the embers. He had to give the people encouragement. That is a part of the duty of a religious establishment. The religious function is to give people hope when they are down. He also had to be there for the masses when they would come on Yom Kippur. Judaism is not an elitist religion. Judaism is there for everyone, and that, my friends, is why we need synagogues. We need synagogues to perform these functions, to cause peace to occur between human beings and when human beings need to perform certain services for themselves and for their families that there is a structure in which to do it so it is not a free‑for‑all. Second of all, we need to have a place where we can be comforted when life squeezes us and hurts us. We also have to have a place which sets standards, a place where the masses feel that they are welcome. This was all Aaron’s role, and it was because of Aaron that the Jewish people could relate to their religion in spite of their sins and their downfalls. Yaacov was the one who showed the way how to retain children. He was the one who showed the way to create institutions, to create a Bayis. Without these institutions Judaism cannot thrive.
I am reminded of the story they tell about Maurice Schechter and Shlomo Rappaport. The year was 1970 and jet service had just started between New York and Israel and it was easy now to travel from New York to Israel, 92 or 102 hours at the most. Shlomo Rappaport was a Holocaust survivor and decided he wanted to go see Israel, as did Maurice Schechter. They did not know each other, but they met on the airplane. They were sitting next to each other. They soon found that they were from the same parts of Europe and had had similar experiences in the Holocaust and in America and they soon became friends. They talked and talked. Anybody who had ever taken an El Al jet to Israel knows that the sun rises very early because Israel is 7 hours ahead of New York and you are going toward the sun. After a few hours it is time to daven Shacharis and always a minyan forms in the back of the plane. Shlomo took his tephillin and went back there and davened Shacharis. It will a little cramped but he was able to do it. Then he came back to his seat and noticed Maurice had awakened and said, “Oh, I see you are awake. Do you want to use my tallis and tephillin and say Shacharis?” Maurice looked at him and said, “I’ve given up all that. When I was in Auschwitz and they told my boy to go to the left and me to go to the right, that ended all my belief in Him. I have no use for Him.” Shlomo looked at him and said, “But you are going to Israel.” Maurice said, “I have no use for Him but I have use for His people. I am going to see what my people are doing in Israel.” Shlomo saw that it was no use talking and Maurice said, “I wall make a pact with you. If you do not talk anymore about this I will not mention anything either and we will talk about other subjects during this whole rest of the trip.” So they did and became better friends. Just before Rosh Hashonna they decided that they would meet in the afternoon of Yom Kippur at Independence Park in Yerushalayim. Shlomo found a nice little synagogue not far from his hotel and he really enjoyed the davening there. They had a wonderful young chazzan there. He enjoyed the davening very much. The Yom Kippur break came and he walked the few blocks to Independence Park and he met his friend. He was shocked because there was Maurice eating a sandwich. He said, “Maurice! On Yom Kippur?” Maurice said, “You promised you wouldn’t say a word about it.” Shlomo said, “Okay, okay, I won’t say a word about it.” The break was right before yizkor and he said, “Maurice, come with me. We will daven yizkor.” Maurice said, “Why should I daven yizkor?” He said, “Listen, you may be mad at Him but can’t you say a prayer for your son?” Maurice thought about it and said for Shlomo he would do it. They both went to the synagogue and it being a small little synagogue it was the custom after saying yizkor that the cantor there would make a Kair Moli for individuals when they requested it, so they stood in line waiting to make their Keir Molis and finally it came the turn of Maurice, and Maurice looked at the cantor and said, “Please make a Keir Moli for my son, Pinchus Ben Moshe.” The cantor started to make the Keir Moll and when he got to where it came to say the name he said, “What’s his name again?” Maurice said, “Pinchas Ben Moshe.” The cantor said, “Pin...” Then all of a sudden he looked at Maurice and said, “Papa, papa, don’t you recognize me? I am alive. I am here.”

Our synagogues and our schools have the capacity to revive the Jewish people. We can assure a Jewish future. Statistics tell us that in Ramaz High School, which is a modern orthodox yeshiva high school in New York 97% of their graduates marry Jews. We do have an answer, but many of us do not want to support those institutions, those synagogues, those day schools which are making sure that Judaism survives. On this day of Yom Kippur it is obligatory upon all of us to make sure that Judaism survives, that new generations come up so that truly on Yom Kippur we can say with a full heart, “Baruch Shein Kevo Malchuso Lombred, Blessed be the name of His glorious kingdom forever and ever” because truly our children, our grandchildren, and our great‑grandchildren remain Jews as all of Yaacov Ovinu’s children did. We must never lose hope. There is hope. We know that when the Jewish people sinned at the time of the golden calf G‑d said that He would not destroy the Jewish people, but He told Moshe that He was going to send an angel with him and His own presence would not go with the Jewish people. Moshe demurred and said, “If you do not go with us, G‑d , we do not want to go up.” But at the time of the Jewish people’s sin at the listening to the spies and not being willing to go up into the land of Israel and after Moshe prayed for them, G‑d, again, decided he would destroy them, but He said that they would have to wander the desert for 40 years, and Moshe accepted that. The rabbis all ask, why didn’t Moshe pray again for the Jewish people so that G‑d would rescind this decree? They answer that the reason why Moshe did not pray for the Jewish people was because they had given up hope, and when people give up hope and they have no aspiration to change the future then there is no hope, then that generation had to die out. We, though, do have hope, and we should never give up hope. We should support those institutions which we know are going to preserve Judaism so that truly we can say with a full heart, Blessed be the name of His glorious kingdom forever and ever because truly our children and grandchildren and great‑grandchildren will be Jews. Amen.
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On Yom Kippur we have 5 afflictions. We cannot eat or drink, we are not allowed to put on leather shoes, we are not allowed to bathe, we are not allowed to apply ointment, and we are not allowed to have sexual relations. The number 5 predominates on Yom Kippur. We also learn about the 5 services of Yom Kippur. We have Maariv, Shacharis, Mussaf, Mincha, and a special service in our day just to Yom Kippur, Neilah. We also learn how the Kohen Godol would dip in the mikvah 5 times on Yom Kippur. We also, too, know that the Ten Commandments are divided into two sets of 5 commandments each, 5 between man and G‑d and 5 between man and man. The rabbis also tell us that there are 5 levels to everyone’s soul, that we have a basic level called Chaya, which we share with the animal kingdom. That is why it is so important to keep kosher because we are not allowed to take an animal life unless we do it the way G‑d has commanded it. An animal also has life but an animal does not have the 5 levels of soul that a human being does. A human being has the level of Chaya, which really stands for fulfilling material needs. We have Nefesh, which appreciates beauty. He has the level of the soul Yecheeda, which talks about dominance and of wanting to have mastery over things. We talk also about Ruach, which talks about contemplation and meditation and relationships. Finally, we have the fifth level of Neshoma, which is that little piece of G‑d which is in each one of us.
We also on Yom Kippur read about Jonah. We read a whole book of the Tenach, a whole book of the Bible. We learn how Jonah is commanded to go to Ninevah and tell the people to repent, but he does not want to do it. He does not want to do it principally because the people of Ninevah, the capitol of Assyria, are the Jewish people’s enemies, and he does not really want to have them repent. He does not want to have them saved. He knows that Assyria poses a threat to the Jewish people and if they repent and are saved it might happen that later on they will go back to their evil ways and will destroy the Jewish people. In fact, later on they did destroy the kingdom of Israel, so he does not want to go to Ninevah. He does not want to go fulfill his G‑d-given responsibility. He does not want to listen, so to speak, to his Neshoma. What does it say? It says he tries to flee his responsibilities, and it says that “Jonah got up to flee to Tasheesh”. Tasheesh is another Hebrew name for Jew. He thought he could satisfy himself by just fulfilling one of the levels of his soul, by his need for wealth and material things. Then it says, “Then he went down to beauty,” which, of course, stands for that segment of our soul, for Nefesh. Then it says, “And he found Oneeah,” which means I am G‑d. I am the master of everything. I can determine what is morally right and wrong. I am the master of everything. Later on when he was in the ship a huge storm came up and the sailors were all afraid and they cried to their gods and they could not find Jonah because Jonah had gone down to the corner of the Tzina, another word for ship. Tzina here also means meditation and contemplation, the hidden things, “And he laid down and he fell asleep.” He now tried to flee to meditation and the captain of the ship came and said, “Come and get up and call to your G‑d because perhaps G‑d will think of us so that we will not perish.” Jonah had already more or less given up on G‑d, and they then drew lots and found that it was because of Jonah that this terrible storm was coming upon them and they confronted Jonah and he said that he is a Hebrew and they determined that they would have to throw him overboard. You know the rest of the story, how he was swallowed by a big fish (it does not really say a whale, although every year when I talk about this story I talk about it being a whale of a tale) and Jonah repents in the middle of the fish and asks to be forgiven and G‑d allows the big fish to spew him forth and then G‑d comes to him again and tells him to go to Ninevah. He goes to Ninevah and, lo and behold, the people hear his message and they repent, but Jonah is not pleased by this at all. Jonah is very angry at this and he goes outside the city and he builds a booth and he says that it is better for him to die than to live, and G‑d causes a gourd to grow overnight which covers the top of his roof, but then G‑d also causes the gourd to die and it withers and he no longer has any protection from the hot sun and Jonah is so afflicted he says it is better for him to die than live, and then G‑d says, “Are you right for being angry about the gourd?” Jonah says, “Yes, I am angry enough to die.” Then G‑d said, “You would spare the gourd though you spend no work upon it for you did not make it grow. It sprang up at night and perished at night. Should I not spare the great city of Ninevah with more than 120,000 human beings?” Jonah was guilty of not listening to the cry of other people. He was guilty of the sin of hard‑heartedness. In fact, when we mention the list of sins the very first sin we mention after we mention about how G‑d should forgive us for the sins that we did willingly and unwillingly, we mention the sin of the hard heart, of callousness, of not having Rachmones. In order to be a Jew we have to have Rachmones. Jonah had suppressed his Neshoma, that element of the soul which causes us to feel empathy and sympathy with other people. In fact, the rabbis say if you meet a Jew who does not have Rachmones, then doubt whether he is really a Jew. Can he listen to the cry of other people? Can he empathize with them? Can he feel their pain? If he cannot feel their pain then something is the matter with him.
That is the whole key to the holiday of Yom Kippur where we say Shma Kolaynu, hear our voice, O G‑d, listen to us. We are called upon to listen to the pain and suffering of the people around us. If we find children who are starving, who do not have anything, don’t we feel their pain? If we see people without medical care, shouldn’t we feel their pain?
On Yom Kippur, too, we also read about Nodov and Avihu and the rabbis ask, why do we have to read in Achare Mos, “And G‑d spoke to Moshe after the death of the sons of Aaron when they came near before G‑d and they died. They brought strange fire to G‑d.” What is the problem? The problem is that a Jew is commanded to listen to the pain of the world, to the pain of others. In fact, in Judaism we have and on Yom Kippur we have this strange mixture of both universal and particular values. We have this mixture where we read about Jonah. Of course, we read, too, about the special ceremonies of the Jewish people which took place in the Temple. We have the combination of the universal and the particular. We speak about forgiving the sins of our people, Israel, the particular, and the problem with Nodov and Avihu was they did not listen to the cry of their own people. They were hard‑hearted. There are so many Jews who listen to the cry of the world but they do not listen to the cry of the Jewish people. Nodov and Avihu, the rabbis say, sinned and they given 2 different explanations for their sin. One is that when Moshe went up to get the Ten Commandments all the elders, Nodov and Avihu among them, had a vision of G‑d and they saw G‑d’s throne and below them was a brick road made of sapphires. Maybe the Wizard of Oz got the idea of the brick road from this imagery of the Torah. The rabbis explain that every one of these sapphire bricks was one of the Korbans, one of the sacrifices, one of the Jews who were killed in Egypt, and that each one of these represented the death of a Jewish young man or woman who were slaves in Egypt. These were precious to G‑d and Nodov and Avihu did not look, though, from the earthly point of view. They tried to look from the point of view of G‑d, so to speak, and they thought that, therefore, all these deaths were necessary in order for progress to be made in the world, the same way that Stalin thought that let 6 million Ukranians die, let another 14 million Russians do so we will have progress, or Hitler said kill all the Jews because only in that way will we really make progress, but they were hard‑hearted. They thought that you had to make people die and suffer for the world to make progress. They had no mercy on the Jewish people. When we hear the cry of the world we also have to hear the cry of our own people. It was terrible what happened when 29 Moslems were killed in the mosque in Hebron this past year, and we all cried out. The chief rabbis cried out in Israel. All the Jewish organizations cried out. We all protested, but when 105 Jews were killed in Argentina, when Jews were killed in Panama, when Jews were killed in England, who called out? Where were the programs on Night Line? Where were the Moslem religious leaders in Israel on the West Bank? Why did nobody cry out when Jewish blood was spilled? It is our responsibility as Jews to make sure that we listen to not only the cry of the world but to the cry of our own people. So often there are many Jews who listen to the cry of every cause except for the cry of Jewish causes. The rabbis also say that Nodov and Avihu were struck down because they brought strange fire. What was this strange fire that they brought? The time that they brought this fire was a time when their father, Aaron, was being inaugurated into the High Priesthood of the Jewish people. After 8 days of ceremonies, on this eighth day he was to be fully initiated as High Priest, and on that particular day he brought a sacrifice and G‑d was supposed to come down and light it, but nothing happened. Then Moshe blessed the people and then they went into the Tabernacle and prayed and still nothing happened. They came out and blessed the people again and still nothing happened. Then they went into the Tabernacle again and at this point Nodov and Avihu said something must be wrong. “When are these old men going to die and we can take over? We will just light a fire.” They falsified the relationship of G‑d and Israel. Nodov and Avihu had no compassion, no Rachmones for their own father and grandfather. They felt that if the Jewish people were to make progress these old men had to get out of the way. Some people also thought that they were drunk or were people who were under the influence of other drugs. They were people who were intoxicated with their own feelings of power. When we get together we should listen to the cries of others. We should listen to the cries of our own people, too. That is one of the main purposes of Yom Kippur, but where do we learn how to listen to the cries of others? Where do we learn how to listen to the cry of the Jewish people, and how do we learn to balance them together? After all, we may have feelings of Rachmones for a killer because of his abuse suffered as a child, but we are not going to let him out of jail so he can kill somebody else. We have to realize that we are only most human when we are most filled with Rachmones. Hitler knew what he was talking about when he said that the Jewish people are a sentimental people because he knew that the Jewish people are filled with Rachmones and he thought that it was Rachmones which would destroy the world because the strong should be able to take what they wanted, but that is not right. We have to have a sense of Rachmones. Where do learn about Rachmones? How do we learn how to balance between listening to the cry of the world and listening to the cry of our people? It is in our synagogues and our educational institutions where we learn how to balance Rachmones with justice and truth. For this reason we have to support our educational institutions and we have to make sure that our synagogues are strong so that our people can continue to be Jewish people who are filled with Rachmones, who are willing to do the right thing and the moral thing and especially the compassionate thing.

I am reminded of the story they tell about Israel Meyer Laow, who as a boy of 8 years old was taken across Germany from Buchenwald to a town just inside the French border. He was only 8 years old. He had come to the concentration camp when he was just 2 years old. It was a miracle that he survived. It was thanks to his brother who had managed to hide him by throwing him over electrified fences and back and forth between different groups that he was able to be saved. He was the youngest boy who came from Buchenwald to this camp. There were over 200 children, all survivors of the Holocaust. Most of them cam from Bergen Belsen. They were under the care of a Ruchel Mintz, a lady who was running this care camp to rehabilitate Jewish children who had to be taught even to eat. The Chaya aspect of their soul had not even been developed. They were first given a quarter of a slice of bread, then a half, then a full slice. The bread would even fall out of their mouth because they had not learned to eat. They were slowly becoming rehabilitated so they could go on to Israel and other places. One day Ruchel Mintz came to the children and said, “Children, tomorrow is a big day. The French governor of this district, the French head of the Army of this district, the French Police Chief is coming to visit us along with many Polish notables who are coming to visit you since you were almost all born in Poland. Besides that, some of the benefactors of this camp are coming and we have to make a good impression so we can continue to help you and other children.” The children said almost in unison, “We are not coming. We do not want to come. The French did nothing to stop our parents from being murdered and the Poles helped the Nazis kill our parents.” Ruchel pleaded with them and said they were going to bring presents to the children. They said they did not want their presents. Finally, though, she played her ace. She looked at them and said, “Do it, please, for me.” She knew that it was very important because there were even more children and they would come after these children and they all had to be rescued and rehabilitated, so they could not turn her down. They decided that they would come but they decided that they would not applaud and they would not look at anyone. Their faces would be to the ground. Sure enough, pictures that were taken at that meeting all that is seen are the bald heads of 200 children whose faces and eyes cannot be seen because they are looking toward the ground. The head of the French Army spoke, the French Mayor spoke, the Polish notables spoke, and finally it came the turn of the last speaker to speak. It was a man named Berger who had himself been in Auschwitz and had lost his family. He had been a rich man before the war with business interests in Poland and France. After the war he had come to France to reclaim his assets. When he came to France, though, and found out that all his family had been wiped out he decided he would use all his massive assets to help rehabilitate Jewish children. He was the main benefactor of this facility. He was called upon to speak. When he was introduced, almost on cue, all the children lifted up their eyes and looked at him because, after all, he was one of them. This gesture did not go unnoticed and Mr. Goldberg was overcome with emotion. When he looked at the children all he could say was, Tireh Kinde, and he burst out into tears with the tears streaming down his face uncontrollably. He could not say another word and sat down. Immediately all the children started to cry and for 5 minutes 200 children cried uncontrollably. When they finished Aaron, who was 16 and is now a doctor at Hadassah Hospital, got up and said, “I want to thank you all for coming, and I thank you all for the present that you gave us, not for the presents that you thought you gave us but for the present that you unintentionally gave us, and that is that you allowed us to cry. For 6 years we have not laughed, I have not laughed, and that was understandable, but also for 6 years I have not cried. I thought that I was not normal, that I had a heart of stone, but you have given me back the ability to cry, to listen to cries and to cry, to cry with others. For this, I thank you. In 1939, 6 years ago right before the war, I spent a summer with my grandfather in Krakow. My grandfather was a Bible scholar and he had me memorize many portions from the Bible. I do not remember all of them but there was one passage from Ezekiel I remember, and that passage reads, ‘I will open up your graves and I will bring you up to the land of Israel. I will turn your heart of stone to a heart of flesh, and I will redeem My people.’ We are these dry bones who have been brought back to life. We lived in those graves that have been reopened and we are on the way to the land of Israel. Our stone hearts today have been turned into hearts of flesh. We now can cry and listen to the cry of others.” Israel Meyer Laow who every time he tells the story tears well up in his eyes. He is now the Ashkenazie Chief Rabbi of Israel. Not only did the traditions of our people allow him to learn how to cry but he became one of the greatest of all the teachers in our generation. He not only has become once again a human being, not only has he once again become a religious Jew but he has become a caring, committed Jew, one of the greatest teachers of our generation. Let us all hope and pray that with the study of our traditions we will be able to listen to the cries of the world and the cries of the Jewish people so we will lead just and good and moral lives so that the Mashiach will come quickly in our day. Amen.
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On the Prayers in the Y’omem Noroyeem, we do not end the Amidah with the words, “G‑d, Who blesses His people with peace, with harmony,” but, instead, we end with the word, “G‑d, Who makes peace.” One of the ways in which America differs from Europe is that in America, by and large, we do not feel that it is important to be intellectually consistent. In Europe, people will seek out a group of principles and try to live their lives according to these principles. In America, as Ralph Waldo Emerson said, “Consistency is the hobgoblin of little men’s wands.” In other words, in America we do not think that intellectual consistency is an important value. Look at Thomas Jefferson. He led the anti‑slavery forces in the United States, and tried to get the Virginia legislature to pass a law banning slavery, yet, he owned slavery to the very end of his life. How is this possible?
The answer many historians give is because he was always teetering on the brink of bankruptcy. He knew that if he would free the slaves, he would go bankrupt, and he probably felt that he would then have no influence. It was better to stay rich so he could fight this battle from a high social position.
This is similar to what happened 30 years ago when so many people that I knew fought for integration, but, G‑d forbid, minorities should buy a house next to them. It was not that they no longer believed in integration, but they did not want their property values to drop. We also know about many people who believed wholeheartedly in integrated schools, and then sent their children to a private secular school, and we also know the cases of many presidents who speak as moral paradigms, but in private life are far from it.
Life is filled with conflicting principles. We all suffer from conflicting drives. It is difficult to reconcile them all. Judaism teaches us that we have to live with conflicting drives and aspirations, and somehow we must reconcile them all. Jews have a hard time remaining Jews in America because America is so similar to Judaism. First of all, in Judaism we recognize the fact that deed is more important than creed. If someone would get up right now and say: “Rabbi, I don’t believe in this and this,” we would all tell him to sit down, but if he would say, “I will not pay my dues,” we would tell him to get out. In America we do not care what you believe as long as you obey the law. We also have a Torah in America; it is called the Constitution and Bill of Rights. Some will say, “But it violates the Bill of Rights.” They consider the Bill of Rights like a piece of divine legislation, which it might very well be. According to certain Achronim, they wonder where did America get these principles? Were some of their leaders Jews? America has its prophets: Thomas Jefferson; Thomas Paine; Abraham Lincoln. We even have kosher laws; we call it the pure food and drug administration. America also says that we can live with contradiction, not in the same way we do in Judaism, but, yet, America is not too concerned about intellectual contradiction, except for maybe the fundamentalists. Even modern science says we must learn to live with contradiction. How could light be both a particle and a wave? This drove Einstein crazy. He did not want to accept this, but in Judaism we deal with deeper forms of contradiction.
Today is called Yom Kippurim in Hebrew, which is plural. Why should this holiday be plural? Many rabbis answer because we are talking about Din, justice, and Chesed, kindness, and these two principles are very hard to reconcile. How can you be both just and kind at the same time? On Yom Kippur, we read the Book of Jonah. Jonah was one of the few prophets in the whole Bible who was successful. He went to the city of Ninevah, and he asked them to repent, and they did. He did not want to go to the city of Ninevah. He did not want the people of Ninevah to repent. He tried as hard as he could to escape this task. Why? My father, of blessed memory, used to always give this interpretation, which our speaker a few days ago, Sholom Paul, reiterated. What was Ninevah? Ninevah was the Nazi Germany of their time. Ninevah was the capitol of Assyria. Assyria had destroyed the northern kingdom killing millions of Jews, and it also destroyed the southern kingdom of Judah. It was only by a miracle that the southern kingdom was saved. Here Jonah was asked to go to the Nazis of his day, to Berlin of 1944, and to ask the people to repent so G‑d will spare them. He did not want to go. As the text states, he knew G‑d was a merciful G‑d and he knew that if they would repent, G‑d would forgive them, and he did not want G‑d to forgive them. He was a proponent of strict justice. How could You forgive these murderers? Even to this day, there are many who will not buy products from Germany and will not travel to Germany, and this is already more than 50 years after Nazi Germany fell. Jonah wanted the people to be punished. This is not just a problem of his day. What about Arafat and the terrorists? Look how much innocent blood they spilled in Israel. Do they really mean it when they say they will never do these things again, and if they do mean it, should they be forgiven? We have the conflict between Din, justice, and Chesed, kindness.
The rabbis also tell us that Yom Kippurim means a day like Purim, and, of course, we know that we must drink on Purim until we cannot tell the difference between Mordechai and Haman. You really do not have to drink too much not to tell the difference. After all, Haman was a good family man. He had ambition and talent. He was a faithful servant of the king. He was reliable, and what about Mordechai? Mordechai was a good family man. He had ambition and talent, and was a faithful servant of the king. What, then, was the difference between Haman and Mordechai? Haman used all his talents to destroy. He believed the Jews were the source of all evil. He felt he had to do justice, just as Hitler did. Haman could have won World War Two if he would not have diverted so many resources to kill Jews, and, instead, would have sent ammunition and more soldiers to the eastern front. He could have defeated Russia. Hitler was a vegetarian. He did not play around with other men’s wives. He loved animals. He did not take from the state, but he was an evil man. He, like Haman, believed Jews were the root of all evil, and if he could eliminate the Jews, he would bring joy and happiness to the world.
We say also in our prayer on Yom Kippur that this holiday is a remembrance of the exodus from Egypt. How is this holiday an exodus from Egypt? We know that on Yom Kippur we were forgiven for the sin of the golden calf. It means that on Yom Kippur we remember the generation who left Egypt, and how G‑d had to forgive them.
The rabbis also teach us that Haman was a descendant of Amalek, and Amalek were the person who attacked the Jewish people after they left Egypt. We learn how as long as Moshe held up his hands, the Jewish people were victorious, but the moment Moshe lowered his hands, they were not. One of the interpretations is that when Moshe lifted up his hands, it meant that he was telling G‑d, “Look, G‑d, we Jews are going to treat each other the way You treat us. You have forgiven us so many times. You have given us so many chances. You have always preferred Chesed, kindness, over Din, over strict justice.” That is the essence of Judaism; to always stress Chesed. That’s what made Mordechai great, and that is what Jonah did not want to hear. He did not want the people of Ninevah to be forgiven, but on Yom Kippur, we come before G‑d realizing that G‑d wants us to act like He does toward us. He wants us to stress Chesed. He wants us to be forgiving and kind to each other. Look how many chances G‑d gave Pharaoh. After every Plague, until eventually Pharaoh, according to most commentators, was swept away at the Red Sea. We should learn how to treat each other with kindness and forgiveness. We should be forgiving when someone asks to be forgiven in our family life and in our community and in our shin. Chesed should always reign supreme. How many times have I had to intervene in family disputes because this one was not talking to that one. I solved many of them by telling them to say, “The Rabbi said I have to talk to you.” This, of course, allows them to save face. How many times do marriages break up for silly reasons? Of course, if there is violence or apathy, perhaps divorce should happen. How many feuds occurred in our community because people stressed strict justice instead of mercy?
On this day of Yom Kippur, we should learn not to be so judgmental. We should open our hearts to loving kindness, and we should treat each other well, forgivingly, especially if the other party is asking for forgiveness in a contrite way.
I am reminded of the story about three shochtim who were sent from Israel to Paraguay. Israel does not have huge areas in which to raise cattle, and the Jews in Israel, like the Jewish in America, like to have meat on their table, especially Friday night. These three shochtim were sent to a slaughtering house in Paraguay. Everything was going well. One day, however, they were in the freezer inspecting some meat when all of a sudden they heard the door clang behind them. They were not too worried because it was only 2:00 and the plant did not close until 5:00. 2:00 passed, 3:00 passed, 4:00 passed, 5:00 passed, and nobody came. They were starting to get blue and the oxygen was diminishing. They screamed and yelled, but nobody heard them. They finally took out their Book of Psalms and began to recite them. Pedro, the plant manager, had checked the plant and did not see anybody there, and went to the gate to close up. There at the gate was Golyia, the security guard. It was reputed Golyia was a Holocaust survivor, but he did not associate with Jews. His family was in no way Jewish. When Pedro carne to lock the gate, Golyia said, “Do me a favor. Check the plant again. I think there is somebody in it.” Pedro thought he would humor Golyia, so he said okay. He was rather surprised because Golyia had never spoken up before. He looked the plant over and said, “Golyia, there is no one there.” Golyia was frantic and said, “You have to look it over again, and I want to go with you.” Pedro was taken aback. He never saw this mild mannered man so agitated. He decided he would accede to his request. Golyia went through the building like he was possessed. He searched every machine and opened every closet. Finally, they came to the freezer. He opened it and, sure enough, there were the three shochtim on the verge of frostbite, gasping for air. They were taken to the hospital and quickly recovered. Pedro turned to Golyia and asked, “How did you know they were there?” He said, “Well, every morning when they would come to work, they would always talk to me and ask how my family was and how things were going and how did my children do in school, and when they would leave, they would always talk with me and ask me what kind of day I had, and what were my plans for the evening, etc. Today, they did not stop by.” When the shochtim got out of the hospital, they came to Golyia to thank him for saving their lives. He looked at them and said, “But you saved me spiritually. Ich bin in Yid, I am a Jew. “
On this holiday of Yom Kippur, we should always learn how to treat each other with Chesed. That’s what we are asking G‑d to do, and that is what G‑d wants us to do. If during the past year I have offended any of you or insulted any of you, I hope that you will forgive me. I hope that we will all be forgiving toward each other and practice only Chesed so that we will truly merit a Happy, Healthy, and Prosperous New Year so the Mashiach will come quickly in our day. Amen.
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